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ABSTRACT 

The Methodist heritage has a rich history of social participation as a form of 

witnessing its faith to the world. John Wesley’s sermons about Christianity being a social 

religion contain discussions that can reinforce the vision of social holiness and express 

the social nature of religion. A discipleship course regarding the social nature of 

Christianity in light of Wesleyan tradition was created through a selection of John 

Wesley’s sermons by translating them into contemporary language supplemented with 

discussion questions. The Taytay United Methodist Church in Rizal, Philippines was the 

pilot class for studying the material via a combination of online and face-to-face 

discussions. Expected outputs including a final evaluation were required for participants 

to receive a Certificate of Completion. 

Moreover, the thesis writer referred to Hilda Taba’s (1962) work Curriculum 

Development: Theory and Practice and Bonous-Hammarth et al. (1996), A Social 

Change Model of Leadership Development for the development of the project thesis. The 

thesis writer utilized a subject-centered approach in designing a curriculum which relies 

on teacher-planned instruction. The written material was a combined translation and 

direct quotation drawn directly from John Wesley’s sermon manuscripts. An initial 

evaluation of the material was given by Wesleyan experts. Participants were selected 

through convenience sampling. Data was collected online through Google Forms, 

comprising a diagnostic instrument and the evaluation form for the overall pilot 

implementation. 
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There are 20 participants, ages 37 to 84 years, enlisted for pilot implementation 

and 13 were able to answer the diagnostic instrument. Due to irregular schedules, only10 

participants met all requirements for completion, and 14 were able to respond to the 

Feedback and Evaluation Form. Regarding the Evaluation and Feedback, participants 

gauge their experience according to four criteria namely, Content, Impact, Interaction, 

and Integration using a 10-point rating scale, with 1 as the lowest and 10 as the highest. 

In order of highest to lowest, Impact ranked highest (9.54), followed by Integration 

(9.36), Content (9.07), and Interaction (9.05). Furthermore, the comments and suggestion 

that were obtained were grouped according to the emerging classifications identified 

from the participants’ answers a) The Experience of The Participants, b) The 

Insights/Learning Gained Through the Lesson Content c) The Instructional Process with 

an Emphasis on Reflection, and d) The Language of the Material and Further 

Suggestions. Suggested improvements include lessened use of footnotes for direct 

quotations, and enhanced transitions in the discussions. Tagalog and Youth-oriented 

versions were recommended as possible future projects. 
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CHAPTER I 

 

THE PROBLEM AND ITS BACKGROUND 

 

Background of the Study 

The United Methodist Church (UMC) mandates its Annual Conference to be 

involved and creative in discipleship-making activities. The UMC BOD ⁋630.2 states that 

the Annual Conference of the UMC through its Board of Discipleship (BOD) ought to 

“develop and promote a conference program of Christian Education for the whole life 

span, to lead, assist, and support congregations and districts in developing systems for 

educational small-group ministries...in the Christian faith and the spiritual disciplines as 

motivation for Christian service in the Church, the community, and the world” (Reist et 

al. 2016, 448). This task is only one of the other responsibilities that UMC BOD assigns 

to the Board of Discipleship of Annual Conferences to provide mechanisms for 

membership formation. The Board of Discipleship of the Rizal Philippines Annual 

Conference East (RPACE)— one of the eleven Annual Conferences of the Manila 

Episcopal Area (MEA)— tries to be proactive with this particular responsibility by 

envisioning the creation of discipleship materials that reinforce the understanding of the 

Wesleyan Heritage in local churches.  

The RPACE, through its Board of Discipleship, proposed an experimental 

framework to help local churches transition for the possible configuration of their 

ministries in case they decide to run their discipleship system. Along with this decision, 
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the Rizal Philippines Annual Conference East approved an action to select churches to 

implement a possible program for discipleship materials (see Appendix A).  

The writer of this project thesis, being a minister, was involved in the Board of 

discipleship of RPACE. The creation of discipleship materials coincides with the aim of 

this thesis. Envisioning a structured mode of discipleship for the church involves two 

considerations that are intertwined and yet can be tackled separately. First is the 

operational design of a discipleship system. The local church must follow a prescribed 

structure when it comes to leadership roles and ministerial responsibilities, as well as 

discipleship training. In order to be sustainable, this system needs to be integrated into the 

ministry and life of the local churches via the existing leadership, church programs, and 

itinerant nature of the clergy. Secondly, a discipleship system includes the instructional 

materials or materials that will serve as the foundation for a streamlined theological and 

doctrinal foundation. In this thesis, we focus on the second portion of discipleship. 

To enhance their membership formation, the local churches of the RPACE need a 

discipleship process. As a lifelong United Methodist member, the thesis writer has always 

assumed this assumption based on his experiences growing up in a local church, and the 

recent approval of the RPACE to adopt a discipleship framework confirms it. 

The discipleship framework that RPACE is implementing covers the initial 

materials that can be offered to the conference. These materials are based on John 

Wesley’s sermons. The materials, containing twelve lessons each, are thematically 

categorized under these volumes: a) Faith and Progressing Salvation; b) Christian Life 

and the Stewardship of Faith; c) God-Centered Mission and the Duty to Witness; and d) 

Spiritual Examination, Inner Healing, and Breakthroughs (see Appendix B).  
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These materials, specifically the first three were sent to one of the directors of the 

Discipleship Ministries of The United Methodist Church, Rev. Bener Agtarap, Ph.D. 

Rev. Agtarap has given his endorsement only for the first three volumes of the materials 

since the fourth one was not yet written when his response was secured (see Appendix 

C). Additionally, Rev. John Manalo of the Board of Christian Education and Discipleship 

of the Philippine Central Conference has given his endorsement (see Appendix D). 

Although recommendations are helpful for conference or local church adoption, the 

materials are subject to ongoing evaluation based on actual use and perceived need for 

enhancement. 

In light of the available materials, the thesis writer’s previous adviser, Dr. Dick 

Eugenio, made clear that Asia Pacific Nazarene Seminary (APNTS) does not allow using 

materials that have already been written as an output of a project thesis. However, to 

expand the set of discipleship materials that are already initially available, a new volume 

focusing on a particular theme or topic can be created. The idea of making a material that 

explores John Wesley’s sermons was conceived, using Dr. Eugenio’s insights and the 

thematic guidance of the social dimension of faith. The material is intended to tackle 

themes and topics that have not yet been discussed in the previous material and its 

instructional features was set by the thesis writer. With these points, the project was 

steered in this direction.  

Furthermore, due to the preparation and discussion for this project in consultation 

with Dr. Eugenio, the original and unrevised write-up of the already existing materials of 

the RPACE Board of Discipleship were retroactively improved in terms of format and 

instructional components. The improvements on previous materials were based on the 
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planned features of the output of this specific project both in terms of format and length. 

The envisioned output of this project was necessary to adjust the quality of the existing 

materials that were being adopted by the RPACE BOD in order to secure a degree of 

uniformity and continuity. As such, the existing materials of the RPACE BOD and the 

completion of the first draft of this project were simultaneously written. In effect, the 

creation of this project thesis affected the quality of the materials that the RPACE BOD 

was initially offering. 

The goal of this undertaking is to create a discipleship resource that deals with 

social holiness to empower people in making their faith more socially relevant to their 

society. The thesis writer asserts that understanding Christianity as a social religion that 

contributes to social transformation is an important component of the Christian faith that 

would make a more holistic view of discipleship. The term holistic relays the idea that 

Christian formation must be guided by a thematic progress that parallels the growth that 

happens in the Christian life― from experiencing justification, continuing the walk of 

sanctification, and being socially involved to the expanding the mission of making 

disciples for the transformation of the world.  

To strengthen the reason for the production of a discipleship material regarding 

the social relevance of faith based on the Wesleyan heritage, the social nature of religion 

can be connected to the history of social involvement of the United Methodist Church in 

the Philippines. Validating the significant social activities of Methodism in the 

Philippines, we can refer to specific cases of how the denomination related to its 

community in the past. The former CHED Commissioner and the current Philippine 

Central Conference Lay Leader of the United Methodist Church, Dr. Carlito S. Puno, 
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cited the institutions that were established by or related to Methodism that made a 

positive impact to society. Dr. Puno mentions Harris Memorial College as a pioneer in 

kindergarten education; the Mary Johnston Hospital as the third hospital to be founded in 

the Philippines; the Philippine Christian University that was brought into existence to 

help Manila in recovering after World War 2 in terms of education; and lastly, the student 

center of the Kapatiran-Kaulanran Foundation, Inc. (KKFI) in Sampaloc, Manila which 

was the first student center in the Philippines (Puno 2016, n.p.).  

The KKFI itself is one of the social arms of the UMC which exists as “a social 

development institution that provides holistic, innovative and sustainable programs for 

children, youth, women, their families and communities towards a better quality of life” 

(KKFI 2015, n.p.). These institutions continue to exist to do their tasks. 

In the Philippine judiciary system, Methodism is of influence to the life of Chief 

Justice Reynato S. Puno who currently attends Puno United Methodist Church. In 2009, 

responding to the political climate of the nation launched the Moral Force Movement 

which is “neither pro- nor anti-administration, but it is not apolitical and neutral since it 

will stand up for political righteousness” (Romero 2009, n.p.). 

Social engagement is encouraged to be observed by United Methodist local 

churches. This character means that the local churches of the UMC are set up to have a 

continuous engagement in the social life of the community. The UMC BOD ¶202 states: 

The local church is a strategic base from which Christians move out to the 

structures of society...Therefore, the local church is to minister to persons in the 

community where the church is located, to provide appropriate training and 

nurture to all, to cooperate in ministry with other local churches, to defend God’s 

creation and live as an ecologically responsible community, and to participate in 

the worldwide mission of the church (Reist et al. 2016, 147-148). 
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From the thesis writer’s point of view, the general reason behind these institutions 

is: to save faith is to spread God’s love and serve people by making them socially 

integrated and relevant to social needs. This general view resonates with what Wesley 

asserts, that is, whatever he says, knows, believes, does, or suffers about, if not done by 

faith that works through love and neither produces love toward God and all people, then 

he is on the way toward destruction instead of being in the narrow way to life (Wesley 

1986, 306). Concerning the local church, Bishop Emerito P. Nacpil of the UMC 

presented a report Vitalizing the Local Church for Growth which states that the vision for 

growth and growing-up (maturity) involving three directions, namely: a) Growth in 

numbers, b) Growth in quality, and c) Growth in social impact can be realized by 

focusing in the local church (Nacpil 1989, 1-3). By vitalizing the local church three main 

thrusts in the document were presented: a) mission and evangelism, b) social impact, and 

c) leadership formation (Nacpil 1989, 6-18). 

Another significant motivation for this project involves a personal relevance for 

the thesis writer’s ministry in the UMC. The thesis writer, being invested in the life and 

ministry of the denomination, envisions UMC churches having accessible materials that 

put John Wesley’s thoughts—about social transformation—in active discussions at the 

grassroots level. Stanley Hauerwas states that the church is “not some ideal community 

but a particular people who, like Israel, must find the way to sustain its existence 

generation after generation” (Hauerwas 1986, 107). Additionally, Hauerwas (1986) notes 

that the social ethic of the church cannot be set based on the world’s agenda but because 

the church sets its own. It is the church that assists the world in what “it means to be the 
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world” because the church points to the Kingdom of God as a reality that the world on its 

own has no way of knowing (Hauerwas 1986, 100). 

The thesis writer envisions that by providing a reliable foundation about the 

Wesleyan view of social religion toward social transformation, members can become 

more empowered in their social witness. With that conviction, the main intent of the 

project is the creation of material that caters to the spiritual formation of members in the 

local church by reinforcing the social orientation of their faith.  

 

The Framework of the Study 

 

A United Methodist Foundation for a  

Social-Oriented Spirituality 

 

The UMC BOD talks about the disciplines of Wesleyan spirituality as formed 

through the “coherence of faith with ministries of love” (Reist et al. 2016, 54). 

Evangelical living, according to the UMC BOD, is a manifestation of evangelical faith. 

This principle is behind the three general rules summarized through this “do good, do no 

harm, and stay in love with God” (Reist et al. 2016, 54). 

The Social Principles advanced by the UMC are a testimony of the church’s 

devotion to seeing a world where God’s reign is evident. As such, the UMC pursues 

active participation in social conversations and expresses its faith through being involved 

in issues relevant to society. The UMC Social Principles are the outcome of the efforts of 

the church to “speak to the human issues in the contemporary world.” These principles 

are “a call to faithfulness and are intended to be instructive and persuasive in the best of 

the prophetic spirit” (Reist et al. 2016, 105). The Social Principles represent the “historic 
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opposition” to social evils by applying the “Christian vision of righteousness to social, 

economic, and political issues” (Reist et al. 2016, 55). 

 

A Subject-Centered Curriculum in a Religious Context 

 

According to James Estep, Roger White, and Karen Estep, the church can act as 

the context for developing a curriculum. There are four modes that they expressed as the 

curricular focus of Christian education, namely: a) the program resembling formal 

schooling that is Eurocentric and fixed on repetitive activities that are centered on 

Scripture, b) the process of learning that is directed for socialization which is a 

formalized process by the faith community that makes its congregation participative, c) 

the Spiritual development of individuals through a process that directs people to 

Christlikeness that employs discipleship and mentoring, and d) the theme of liberation 

that advocates for social change that is a common motivation in third world countries in 

order to attain a better social condition (Estep, White, and Estep 2012, 141-143).   

For Estep, White, and Estep, in the context of a faith community, designers of a 

curriculum ultimately cater to the needs by making desired outcomes for the church 

through developing a model curriculum (Estep, White, and Estep 2012, 144). 

Additionally, by referring to Ralph Tyler, Estep, White, and Estep listed that the three 

sources of data that are key for curriculum development are the subject matter, society, 

and students (Estep, White, and Estep 2012, 144-145). 

Conceptualizing a curriculum, according to Estep, White, and Estep, can either be 

linear or nonlinear (Estep, White, and Estep 2012, 141-143). In the linear 

conceptualization of curriculum, Estep, White, and Estep cited Tyler’s approach which is 

guided by four questions that deals with these key points: a) the “educational purpose;” b) 
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the “required experiences;” c) the organization of the curriculum;” and d) the evaluation 

to determine the achievement of intended purpose (Estep, White, and Estep 2012, 143). 

On the other hand, the nonlinear models of curriculum conceptualization involve starting 

to develop a curriculum at any point. The nonlinear way of developing curriculum 

provides an allowance for reversing the basic process, skipping components of 

curriculum design, or simultaneously working on the given components (Estep, White, 

and Estep 2012, 143). 

Curriculum development, according to Kenneth D. Moore, includes “all of the 

learning experiences that are intended and unintended” which take place in a learning 

environment, particularly in school (Moore 2015, 172). Relating to curriculum design, 

Moore cited three ways of designing. 

The first way of curriculum design is curriculum mapping, which is identifying 

gaps between a curriculum guideline from a higher educational body, to how the 

curriculum itself is taught in the classroom. The gaps are the possible representation of 

the possible enhancements that can be placed on the curriculum (Moore 2015, 172-173). 

The second design noted by Moore is the Backward Curriculum Design based on 

Wiggins and McTighe’s (2005) work which provides three steps in making a curriculum, 

specifically: a) identifying the “desired outcomes and results;” b) determining the 

constitution of “acceptable evidence of competency;” and c) planning the activities for 

learning to the intended competency levels (Moore 2015, 173-174).  

The third design that Moore cited is the Marzano framework by Robert Marzano 

(2007) based on his work The Art and Science of Teaching which balances research data 

with the individual student’s strengths and weaknesses. According to Marzano, the 
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framework consists of ten questions that correspond to helping students in terms of: a) 

establishing and communicating learning goals, tracking “student progress,” and 

celebrating success; b) interacting with “new knowledge;” c) practicing and deepening 

“new knowledge;” d) generating and testing hypothesis regarding “new knowledge;” e) 

engaging students; f) establishing or maintaining classroom procedures or rule; g) 

recognizing and adhering to the “classroom rules and procedures;” h) maintaining 

“effective relationships;” i) communicating “high expectations;” and j) developing 

“effective lessons” and organizing them as a “cohesive unit” (Moore 2015, 174). 

Estep, White, and Estep enumerated the key elements in plotting a curriculum. 

These are: a) the purpose that is being directed by the point of view of the community; b) 

the goals that are complying with the given educational purpose through general terms; c) 

the objectives that are associated with the domain of learning and the behaviors that are 

meant to be learned; and d) the outcomes which state the final aims that ought to be 

attained by the educational process (Estep, White, and Estep 2012, 147-149). 

As for the structure of the curriculum, Moore wrote that it can be either student-

centered or subject-centered. The subject-centered curriculum relies on extensive 

discussions pertaining to specific facts and data with the assumption that certain content 

must be planned and taught by the teacher (Moore 2015, 176). On the other hand, the 

student-centered curriculum is focused on activities, interests, and needs wherein the 

curriculum itself “operates with students as center of the learning process” (Moore 2015, 

177). 

For Moore, the subject-centered curriculum can be further divided into two: the 

first is the separate-subject curriculum which discretely divides the focus of studies into 
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different subjects such as literature, math, and chemistry to name a few (Moore 2015, 

176-177). The second form of the subject-centered curriculum is the spiral curriculum 

which is centered on a material that is intended to be taught. There are two differences in 

the spiral curriculum from the separate-subject curriculum. The first difference is that it 

“puts more emphasis on concepts and generalizations” and the second is that it is planned 

to correspond to the sequential stages of development of the learners (Moore 2015, 176-

177). 

 

Classifying the Intended Categories of Lessons 

 

The work of Bonous-Hammarth and his fellow writers, A Social Change Model of 

Leadership Development is helpful for this project. This model focuses on collaboration 

among participants to achieve two main tasks: a) to enhance learning by developing 

participants into having greater self-knowledge and leadership competence; and b) to 

facilitate positive social change in a community and institution (Bonous-Hammarth et al. 

1996, 19).  

According to Bonous-Hammarth et al., this model is based on the corresponding 

premises: a) that it must be inclusive to all who engage in the process; b) that leadership 

is considered a process; c) that the model promotes equity, social justice, self-knowledge, 

personal empowerment, collaboration, citizenship, and service; d) that one of the 

powerful leadership capabilities includes service and meaning-making of life experiences 

is a tool for learning; e)that the model is helpful for students or faculty or academic 

administrators or anyone interested in leadership development; and lastly, f) that this 

model is subject to refinements based on the experience of its users (Bonous-Hammarth 

et al. 1996, 18). 
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The model that Bonous-Hmmarth et al. created has three major levels of 

leadership (Bonous-Hmmarth et al. 1996, 19): 

1. The Individual: What personal qualities are we attempting to foster and 

develop in those who participate in a leadership development program? What 

personal qualities are most supportive of group functioning and positive social 

change? 

2. The Group: How can the collaborative leadership development process be 

designed not only to facilitate the development of the desired individual 

qualities (above) but also to effect positive social change? 

3. The Community or Society: Toward what social ends is the leadership 

development activity directed? What kinds of service activities are most 

effective in energizing the group and in developing desired personal qualities 

in the individual? (Bonous-Hmmarth et al. 1996, 19). 

 

Furthermore, the three levels contain seven C’s which are grouped according to their 

levels. These are the following: a) The Individual is related to Consciousness of Self, 

Congruence, and Commitment; b) The Group contains Collaboration, Common Purpose, 

Controversy with Civility; and c) The Society or Community consists of Citizenship. 

Having all these levels, together with the seven C’s, will interact and engage 

toward an increased awareness of personal and interpersonal dimensions of leadership 

(Bonous-Hammarth et al. 1996, 27). 

 

 

 

  

 

 

 

Figure 1. The Social Change Model: Three components of leadership development 

and their engagement together with their 7 C’s 
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Based on these inputs and models, the discipleship series will feature a sequential 

and progressing discussion about the theme “Social Religion toward Social 

Transformation” through the Wesleyan point of view using Wesley’s selected sermons.  

Instructionally, the components of this model provide a pattern for subdividing 

the contents of the proposed discipleship series. Based on the components, the outline to 

cater to a balanced combination of Wesley’s views pertaining to a faith that is socially 

active is given to these three divisions: a) Understanding Christianity as a social religion 

as a shared foundation the group; b) The key insights about a person’s engagement in 

society with a distinct personality and agency; and c) The process that characterizes a 

socially active faith.  

These headings can be further stated as: a) Properties of a Social Religion, b) The 

Person in Social Engagement, and c) The Process of a Social Faith. These instructional 

modes will consist of the following figure: 

 

 

 

 

 

 

 

 

Figure 2. The scheme for the components of the discipleship series on the theme 

Social Religion toward Social Transformation. 

 

Properties of a 

Social Religion 

The Person in 

Social 

Engagement 

The Process of a 

Social Faith 



14 
 

 
 

The Procedural Steps to Guide the Development 

of the Discipleship Series 

 

The creation of the curriculum for this project and other pertinent elements for it 

can be guided by Hilda Taba’s work “Curriculum Development: Theory and Practice.” 

Taba lays out the steps in designing a curriculum as follows (Taba 1962, 12): 

Step 1: Diagnosis of Needs. 

Step 2: Formulation of Objectives. 

Step 3: Selection of Content. 

Step 4: Organization of Content. 

Step 5: Selection of Learning Experiences. 

Step 6: Organization of Learning Experiences. 

Step 7: Determination of what to evaluate and ways and means of doing it. 

 

Thesis Statement 

 

This thesis addressed this concern: what discipleship series will be written based 

on the selected sermons of John Wesley with the theme of Social Religion toward 

Transformation as a resource for local churches in RPACE?  

The following are the sub-problems of the study: 

1. What are the sermons of John Wesley that can be meaningfully used 

concerning the theme of socially oriented faith?  

a) The criterion or criteria by which sermons are selected?  

b) What thematic categorization can be made? 

2. How will the lessons apply the cognitive, behavioral, and affective aspects of 

learning? 
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a) What is the format of the lessons? 

b) What are the contents of the discipleship series?  

3. What will be the final form of the material for implementation? 

a) What would be the final appearance of the book? 

b) How will the lessons of discipleship be instructionally relayed? 

 

Significance of the Study 

 

The study intends to produce a discipleship series as its main output. As such, it 

will be significant through the following points: 

First, the study will create a systematic sequence of lessons that are rooted in the 

Wesleyan heritage, namely through John Wesley's sermons. This will directly utilize a 

significant content of Wesley’s selected sermons for membership formation.  

Second, it will set the path to allow a unified material for membership formation 

of local churches within the Annual Conference concerning the topic of social 

transformation. In effect, it will standardize a portion of the discipleship process that will 

be taught in local churches. 

Third, the material about the selected sermons of John Wesley will be available 

for discussion in local churches. This local-based approach will make Wesley more 

relevant by actually talking about his teachings intentionally as part of nurturing 

members. 

Fourth, the study will help pave a way for a sustainable leadership cycle and 

training for the local church. The participating churches whose members finished the 

entire course of all the lessons can be certified and tapped by their local churches to be 

appointed as speakers to relay the lessons to the succeeding batch of learners.  
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Fifth, the existing materials can be expanded by including other sets of Wesley’s 

sermons through additional thematic compilation. 

Sixth, this approach of producing materials can be replicated so that writings of 

other prominent Christian figures can have their thoughts (re)introduced in local 

churches. 

Lastly, the academic contribution of the study will unearth the social context in 

which Wesley’s sermons were written. 

 

Assumptions 

 

The thesis writer assumed that there is a deep need for doctrinal reinforcement 

and alignment in the church based on his experience of being a life-long United 

Methodist member. From the thesis writer’s point of view, there are manifestations of 

polarity between socially-oriented groups and the more private-oriented yet spiritually 

preoccupied viewpoint among some members, churches, and even institutions. From time 

to time, John Wesley's sermons as well as officials church documents such as The Social 

Principles and The UMC BOD were quoted or referred to in order to justify or reconcile 

diverging theological and ideological arguments to which these factions adhere. The 

thesis writer assumed that this situation can be helped if Wesley can be read in a more 

focused and systematic manner. 

It is also the thesis writer's assumption that both ministers and members of the 

church are concerned about the formation of membership and members are looking for 

strong doctrinal foundations. There have been various attempts to use non-Methodist 

materials in the church, which raised concerns for members and clergy. In the light of 

that situation, the material being proposed is envisioned to be doctrinally reliable and can 
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be perennially used by being integrated into the local church as a membershiprequirement 

for those who would want to be a full member of the UMC in RPACE. Through this 

thesis, the thesis writer assumed that the approach to faith as a social religion that actively 

participates in transforming society will strengthen the RPACE UMC members while 

affirming their spiritual zeal.  

 

Definition of Terms 

 

Discipleship involves the profession and confirmation of faith through the 

empowerment of Holy Spirit toward the renewal of life and society by being engaged in 

mission through restorative relationships. The followers of Jesus are called to live a life 

of discipleship by embodying His teachings and examples in this world. In local 

churches, it could be associated with programs that are assessed and evaluated such as 

discipleship ministries. 

Discipleship Materials or Series is a material that contains a sequence of lessons 

that are thematically arranged by the thesis writer of this thesis. 

Doctrine provides the grounds for what Christians can profess together. They 

contain essential teachings that are agreed upon or are in the consensus among believers 

which can be distinguished from opinions. They are statements that either contain 

“constitutional force” or “disciplinary force.” The Methodist denominations generally 

share nine doctrinal bases, namely: a) The Twenty-Five Articles of Religion, b) The 

General Rules, c) Catechism of Faith, d) Statement on “Apostolic Succession” and 

“Religious Formalism,” e) Confession of Faith (from United Brethren), f) John Wesley’s 

Standard Sermons, g) John Wesley’s Explanatory Notes Upon the New Testament, h) 
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The Methodist Social Creed, and i) Statement of “Our Theological Task” (Campbell 

1999, 17-24). 

John Wesley’s Sermons are the writings of John Wesley. His sermons are part of 

the Doctrinal Standards and General Rules of the UMC (Reist et al. 2016, 77). A 

selection of his sermons will be used in this project, relating to social transformation. 

Rizal Philippines Annual Conference East (RPACE) is one of the annual 

conferences of the Manila Episcopal Area. An annual conference is comprised of local 

churches, clergies, lay organizations, annual boards, committees, and agencies in a 

particular geographic location that meets annually with a presiding Bishop. In the 

Philippines, Annual Conferences are grouped to constitute an Episcopal Area. There are 

three Episcopal Areas in the Philippine Central Conference, namely: the Baguio 

Episcopal Area, Manila Episcopal Area, and Mindanao Episcopal Area.  

Rev. Ben Aspa, the RPACE Statistician, provided the summary of membership 

population, Church workers, and local churches for the Conference Year 2019 (Aspa 

2020, 161). The data about the summary are given in the table 1. 

Table 1. The RPACE statistics summary of local churches, members, and church 

workers for the Conference Year 2019 

 

Local Churches 51 

Members (Professing and Baptized) 11, 306 

Clergy 

Elder Pastor 56 

Associate Pastor 4 

Provisionary Pastor 2 

Local Pastor 9 

Retired Pastor 4 

Diaconal Minister 3 

Deaconess 26 
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Social Holiness according to John Wesley, in his Preface to the Hymn and Scared 

Poems, 4th edition, stems from what was laid by Christ and His Gospel. Any other 

foundation apart from faith alone will be adversarial to Christ. Christ’s commands His 

disciples to build up each other, and they were “strengthened through being with one not 

by Solitude but by abiding with Him and one another.” By being assembled together the 

disciples received the gift of the Holy Spirit, and eventually thousands were added to 

them by being committed to learn doctrine, fellowship and celebrating the Lord’s Supper 

(Wesley 1734, iv). For Wesley, the Gospel of Christ is contrary to solitary religion. He 

wrote “The Gospel of Christ knows of no religion but Social, no holiness but Social 

Holiness” (Wesley 1734, v). This social description of Wesley is echoed in the phrase 

“Christianity is essentially a social religion; and that to turn it into a solitary one is to 

destroy it” (Wesley 1984, 533-534) which appears in his sermon “Upon Our Lord’s 

Sermon on the Mount, Discourse the Fourth.” He expounded that such a description of 

Christianity is based on what Jesus revealed as a way of worshipping God (Wesley 1984, 

533). This kind of religion cannot “subsist at all without society” which necessarily 

implies interaction with other people (Wesley 1984, 533-534). In this thesis, the concept 

of social holiness will be affirmed as an essential element in the community of believers, 

but in addition, the concept will be expanded to include the greater communal life of 

believers. Believers are seen as members of society who carry the message of the Gospel 

and by their faith, entail the seed for being part of transforming their society. 

Social Transformation is the concept brought about by God’s instrumentation of 

the Church that is rooted in the teaching of Jesus Christ through the enablement of the 

Holy Spirit. Aiming for the transformation of societies is inseparable from UMC’s 
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mission of making “disciples of Jesus Christ for the transformation of the world” (Reist et 

al. 2016, 93). This mission is rooted both in Matthew 28:19-20 (Reist et al. 2016, 93), 

“Therefore, go and make disciples of all nations, baptizing them in the name of the Father 

and of the Son and of the Holy Spirit, teaching them to obey everything that I’ve 

commanded you” (Matthew 28:19-20, CEB) and in Matthew 22:37, 39: “You must love 

the Lord your God with all your heart, with all your being, and with all your mind . . . 

You must love your neighbor as you love yourself” (Matthew 22:37, 39, CEB). 

According to the UMC Book of Discipline ⁋121, attaining this transformation is “by 

proclaiming the good news of God’s grace and by exemplifying Jesus’ command to love 

God and neighbor, thus seeking the fulfillment of God’s reign and realm in the world” 

(Reist et al. 2016, 93).  

The UMC BOD ⁋122 provides the general process of how the church carries its 

mission through making disciples with these activities: 

—proclaim the gospel, seek, welcome and gather persons into the body of Christ;  

—lead persons to commit their lives to God through baptism by water and the 

spirit and profession of faith in Jesus Christ;  

—nurture persons in Christian living through worship, the sacraments, spiritual 

disciplines, and other means of grace, such as Wesley’s Christian 

conferencing; 

 —send persons into the world to live lovingly and justly as servants of Christ by 

healing the sick, feeding the hungry, caring for the stranger, freeing the 

oppressed, being and becoming a compassionate, caring presence, and working 

to develop social structures that are consistent with the gospel; and 

 —continue the mission of seeking, welcoming and gathering persons into the 

community of the body of Christ (Reist et al. 2016, 94). 

 

These make discipleship in the UMC operate with a transformative mission toward 

communities based on John Wesley’s aim for social holiness. This aim of discipleship is 

inherent in the nature of Methodism as its heritage existed to “reform the nation, by 

spreading scriptural holiness over the land” (Reist et al. 2016, 12). The spread of holiness 
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implies that God works in persons who are social beings. Theodore Runyon in his book 

The New Creation explains that the orthopathic experience—the experience by the Holy 

Spirit— is “inevitably transforming.” It modifies persons “in the context of God’s 

renewal of the cosmos.” This experience is social in nature which, therefore, “demands 

orthopraxy.” Orthopathy puts together into “one indissoluble whole the inward and the 

outward, the individual and the social.” The expression of “orthopathic experience” is 

“faith at work in service” (Runyon 1998, 162-165).  

 

Scope and Delimitations of the Study 

 

The project thesis is primarily intended to make a discipleship series that is 

focused on the social character of the Christian faith based on selected sermons of John 

Wesley. The material is a series of lessons that have relevance to social transformation. 

The lessons themselves were based on John Wesley’s sermons that are related to the 

subject which were selected by the writer of this project based on his readings.  

There have been materials that similarly used John Wesley’s sermons but in a 

different thematic categorization in RPACE. Due to this consideration, the sermons 

previously used the aforementioned materials were not selected to be used in this project. 

Only twelve sermons were selected and a final evaluation was be given to the 

participants. This intent of narrowing down the number of lessons was based on making 

the material suitable for three months, which is a quarter of the year. This number of 

lessons was preferred since other discipleship materials exist in conjunction with the 

particular output of this project, which is designed for a quarterly implementation. 
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The project spanned from conceptualization to the creation of the specific 

discipleship material and initial implementation. The initial implementation will be the 

first actual usage of the material to a pilot audience.  

After the initial implementation, feedback were solicited from those who 

participated in the sessions contained in the material.  
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CHAPTER II 

 

SURVEY OF RELATED LITERATURE, STUDIES AND WORKS 

 

This portion of the thesis refers to materials that guide the project by referring to 

books that showcase the perspective of John Wesley and Methodism in relation to social 

transformation. This segment is subdivided into four portions. The first involves the 

significance of discipleship toward social transformation. The second tackles discipleship 

in the social and contextual environment. The third refers to books that systematize 

Wesley’s theology, and Methodism’s general views and historical accounts that include 

the topic of social transformation. The fourth contains a review of Wesleyan materials 

that are formatted for discipleship in the church. Lastly, the fifth presents the 

specifications that are suitable for a discipleship series that can be utilized for this project.  

 

Discipleship as a Way of Embodying a Social Religion 

 

Jesus called His disciples and sent them to make disciples according to Matthew 

28:20. The text in Matthew 28:19-20, using the New International Version reads: 

Therefore go and make disciples of all nations, baptizing them in the name of the 

Father and of the Son and of the Holy Spirit, and teaching them to obey 

everything I have commanded you. And surely I am with you always, to the very 

end of the age (Matthew 28:19-20, NIV). 

 

As demonstrated in the text, discipleship involves both baptism, which is a sacrament that 

signifies the admission of a person into the community of faith, and teaching others, 

along with instruction on how to teach and what to teach. According to the Articles of 

Religion of the Methodist Church, particularly Article XIII, a person who belongs to the 
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church is joined with the “congregation of faithful men in which the pure word of God is 

preached” (Reist et al. 2016, 68).  

The UMC shares basic Christian affirmations with other denominations. In 

concise statements, the UMC states its affirmation through these wordings: a) “We hold 

in common with all Christians a faith in the mystery of salvation in and through Jesus 

Christ;” b) “We share the Christian belief that God’s redemptive love is realized in 

human life by the activity of the Holy Spirit both in personal experience in the 

community of believers;” c) We understand ourselves to be part of Christ’s universal 

church when by adoration, proclamation, and service, we become conformed to Christ;” 

d) “With other Christians, we recognize that the reign of God is both a present and future 

reality;” and e) We share with many Christian communions a recognition of the authority 

of Scripture in matters of faith, the confessions that our justification as sinners is by grace 

through faith, and the sober realization that the church is in need of continual reformation 

and renewal” (Reist et al. 2016, 50). 

These doctrinal confessions of the UMC reflect what its founders have held about 

the Christian faith. John Wesley and his brother Charles had transmitted their view of 

Christian beliefs and the Methodist distinctiveness in their ministries (Campbell 2010, 

17-62) and according to Campbell (2010, 36-62), the top ten Christian beliefs according 

to John Wesley include: a) “Belief in and Worship of the Divine Trinity,” b)” Belief in 

the Full Divinity of Jesus Christ,” c) “Belief in Atonement and the Work of Jesus Christ,” 

d) “Belief in Biblical Authority,” e) “Belief in Original Sin,” f) “Belief in Justification by 

Faith Alone,” g) “Beliefs about Regeneration and Holiness,” h) Belief about the Christian 

Church,” i) “Belief about the Sacrament of Baptism,” and j) “Belief about the Sacrament 
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of the Lord’s Supper.” After writing these points, Campbell relays that the “teaching 

about holiness would come to characterize the Wesleyan movement and Wesleyan 

Church in a very distinct way” (Campbell 2010, 62).  

Apart from the pietistic and theological contribution of Wesley to Methodism, his 

sermons are vital to the social nature of the UMC. Wesley’s written sermons are a 

resource for understanding the Christian faith as a social religion. In his sermon “Upon 

Our Lord’s Sermon on the Mount Discourse 4,” John Wesley asserts that “Christianity is 

a social religion” (Wesley 2013, 515). In relation to making disciples and transmitting its 

teaching, believers who are in the process of discipleship need to encounter people to 

spread their faith. Referring to the same sermon, Wesley (2013, 515) points out that 

Christianity is a social religion and it cannot survive without society and no conversation 

with other individuals (Wesley 2013, 515). 

In another sermon, “Scriptural Christianity,” Wesley associates Christianity with 

the hearts and lives of believers and not with simply “opinions” and “a system of 

doctrines” (Wesley 2013, 236). Christianity that is Scriptural spreads by first existing in 

an individual, then, from person to person, and lastly to cover the earth (Wesley 2013, 

236-245). The UMC BOD states that for Wesley: 

There is no religion but social religion, no holiness but social holiness. The 

communal forms of faith in the Wesleyan Tradition not only promote personal 

growth; they also equip and mobilize us for mission and service to the world 

(Reist et al. 2016, 54). 

 

Bishop Emerito Nacpil (1998), a Filipino Bishop of the United Methodist Church, in his 

book Jesus’ Strategy for Social Transformation, expounds the social nature of the 

mission of the church by relaying that “in light of the Gospel of salvation” the elements 
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of social reality need to be transformed since the Gospel of salvation itself is social 

salvation (Nacpil 1998, 5). 

Being a social religion, Christianity ought to look at the strategy of Jesus toward 

social transformation. For Nacpil, the strategy that Jesus employed concerning the 

transformation of society involves the “formation of a new community” (Nacpil 1998 

123). According to Nacpil, the community that is in discipleship “has a covenant 

structure,” and being in a relationship with God and with its members belonging with 

each other, the “sense of community is thoroughly social.” In such a community there 

exists an interaction between a “real ‘thou’” that is being with a “genuine ‘other,’” that 

makes a genuine community characterized by discipleship (Nacpil 1998, 147). 

A dimension in implementing the strategy of Jesus, in order to see God’s reign, 

involves the reform of social structure for the sake of the human community (Nacpil 

(1998, 337). The social structure is the “form in which the elemental and the behavioral 

are brought together in varying degrees of integration across society” (Nacpil 1998, 338). 

Having said these, Nacpil provided a set of criteria in the form of questions that can 

“evaluate forms of social structure and for resourcing their possible reform,” (Nacpil 

1998, 338):  

1. Do they acknowledge the presence of God and celebrate it as the basis of 

human continuity? 

2. Do they make possible the development of human community? 

3. Do they deal with the environment in such a way that it makes human 

community possible and celebrate God’s presence in it? (Nacpil 1998, 339). 
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The Contextual Setting of Discipleship 

 

The “Critical Asian Principle” was formulated in 1972 as a response to a 

gathering of Asian theologians. In the essay “Critical Asian Principle,” Nacpil wrote that 

the principle aims to “identify what is distinctively Asian and uses this distinctiveness as 

a critical principle of judgment on matters dealing with the life and mission of the 

Christian community, theology and the theological education in Asia” (Nacpil 1976, 3). 

Nacpil identifies seven characteristics in the region: a) The “plurality and 

diversity in races, peoples, cultures, social institutions, religions, ideologies, etc., that 

characterize the region;” b) The colonial experience of most of the countries in that 

region; c) The development, modernization and goals for social building that was 

happening; d) The drive for “self-identity and cultural integrity;” e) Being the home of 

“living and renascent religions” that offer alternative views of life and reality; f) The 

search of a social order that would let them live with dignity together; and lastly g) The 

minority status of the Christian community in Asia (Nacpil 1976, 4). 

In relation to these characteristics, Nacpil frames the Critical Asian Principle with 

these critical areas: a) The situational principle which is concerned with the “varieties and 

dynamics of Asian realities;” b) The hermeneutical principle by understanding the Gospel 

in light of the Asian situation; c) The missiological principle which is about equipping 

people for “missionary commitment;” and lastly d) the educational principle to give 

“shape, content, direction and criteria” for Christian institutions, especially pertaining to 

the members of the South East Asia Graduate School of Theology (Nacpil 1976, 5-6). 

Considering the application of the Gospel into contextual settings, Bong Rin Ro 

wrote four types of methodology: a) Syncretism is intermixing the meaning of the Gospel 
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with the culture; b) Accommodation utilizes the customs and elements of a religion to aid 

in the interpretation of the Gospel; c) Situational theology tries to preserve the doctrines 

of the church as the doctrines themselves is linked with the experience of the community; 

and d) Biblical oriented Asian Theology which is distinctly Asian and is relevant in 

facing its territorial circumstance without reliance on borrowing western theological 

lenses (Ro 1976, 51-57). 

To make the issue of discipleship more relevant, the more immediate setting 

should be understood. The Filipinos, as a collective group, represent “Four Philippines” 

according to Kosuke Koyama (1976, 24). For Koyama, the first Philippines was in the 

pre-Hispanic era. Koyama noted that the Filipinos have Spanish names and that the 

nation’s name came from a Spanish king, representing the second Philippines. After 

Spain, the nation was then under the United States’ rule as the third Philippines. It 

continued to seek its independence from colonial powers as the embodiment of the fourth 

Philippines (Koyama 1976, 24). 

Aside from these colonial experiences, theologizing from the contextual Filipino 

standpoint suffered low self-image both through its cultural malnourishment and 

governmental structures despite claiming to be dominantly Christian, due to a lack of 

internalizing the Gospel. Rev. Mariano Apilado, who once served as the president of the 

Union Theological Seminary in Cavite, Philippines perceived that there is a “poverty of 

theologizing” that is “characterized by the tendency to be fashionable and showy but out 

of touch and out of reach by the majority of the people” (Apilado 2000, 35). A 

revolutionary spirituality invites Filipinos to help the nation in its social concerns and 

struggle (Apilado 2000, 36). Revolutionary spirituality is defined as “a participation, 
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articulation of, and reflection upon the struggle of the Filipino toward the sublime, the 

divine, the noble, and the humane of a people in the community” (Apilado 2000, 1). 

Furthermore, Apilado claimed that:  

doing revolutionary spirituality in the Philippines is leading Filipino Christians 

today to consider an identity and destiny which consist of a spiritualty that 

challenges them neither to remain poor and destitute not to be corrupt and 

immoral, but to grow up, be free, independent and fully developed as God’s 

people so that they may struggle towards abundant life that Jesus has promised 

(Apilado 2000, 37).  

 

To relay the demonstration of discipleship and the proclamation of God’s word toward 

the transformation of lives and communities, it is fitting to refer to the experience of the 

Center for Community Transformation (CCT) which was established through the 

pioneering work of Ruth Callanta. Callanta, the founder of CCT, asked herself a question 

when she was younger: “In a country with so much wealth, why is there a majority of 

poor people? If our nation boasts of having so much, why are there many with so little?” 

(Callanta 2017, 18). The question persisted but after a personal encounter with the Lord, 

the answer came to her and which she shared around her by saying: “Poverty is a 

question of the heart and Jesus is the only One Who can change your hearts” (Callanta 

2017, 22, 28).  

In 1992, the CCT was officially registered with the Securities and Exchange 

Commission. The original name was supposed to be “Center for Christ-Oriented 

Transformation” but for purpose of practicality in spreading the Gospel to other nations 

that are unfriendly to its message, the name was finalized as “Center for Community 

Transformation, with Center meaning Christ” (Callanta 2017, 36). The vision of CCT 

reads: “We hope to see Christ-centered faith communities where Jesus is honored and 
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worshipped, and where people live with dignity and sufficiency in accordance with God’s 

plan for a just, humane and caring society” (Callanta 2017, 52). 

Based on the CCT vision, they developed a “Transformational Development 

Framework and Implementation Flow” as a “holistic and integral approach to human 

development that addresses the mind, the soul and the body” (Callanta 2017, 53). As part 

of the framework, their program includes evangelism and discipleship which directly 

influence their process of developing faith, new perspective or worldview, values, 

priorities, and decision making that are associated with changed lives (Callanta 2017, 53). 

The organization fulfills its mission by having at least 168 branches nationwide and 

serves “homeless families, poor children, factory workers, youths, orphans, tribespeople, 

factory workers, fisherfolk, farmers, sugarcane workers, pastoral and ministry workers, 

widows, persons with disability, prisoners, disaster survivors, Overseas Filipino Workers 

and the communities-at-large” (Callanta 2017, n.p.). 

The UMC Book of Discipline states: “Whenever United Methodism has had a 

clear sense of mission, God has used our Church to save persons, heal relationships, 

transform social structures, and spread scriptural holiness, thereby changing the world. 

(Reist et al. 2016, 93). 

 

Methodism’s Views and Accounts that Exhibit 

its Social Orientation  

 

John Wesley has a wide array of discussions in his works. His writings are being 

systematized to outline his theological view on various themes. In addition, a number of 

Wesleyan writers focus on the historical significance of Methodism in light of its impact 

and role in society within its context and subsequent influence. This section provides the 
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books that systematically present his general views that also touch on the social activities 

that characterized Methodism.  

The book The Rediscovery of John Wesley written by George Croft Cell 

constructed the view of Wesleyan through an experiential religion in comparison to the 

cultural backdrop of Enlightenment: religious understanding such as mysticism, 

Calvinism, and the humanistic religions. Additionally, the theological underpinnings of 

the Wesleyan faith make it interesting in having economic analysis, as religion and 

economy are both factors that influence historical progress (Cell 1935, 392-393). 

The social endeavor of Wesley that affirms the lower class and less privileged is 

recognized in Francis J. McConnell’s John Wesley McConnell writes in the chapter 

“Spreading Social Holiness:”  

You can take away from a social class all political and financial control and leave 

it the power of decreeing social standing and you have left in its hand a surpassing 

resource, human nature being what it is. The genuine remedy is the development 

of high ideals of human worth within the so-called less-privileged classes. 

Methodism did not arise even among the so-called middle classes of England. It 

began farther down than that (McConnell 1940, 241). 

 

The social contribution of Methodism toward reform is the emphasis of Walter G. 

Muelder’s chapter in the book Methodism edited by William K. Anderson. Muelder 

points out that:  

The power of the Wesleyan spirit projected itself into a purification of morals, a 

revision of penal laws, the abolition of slavery, popular education, a new spirit of 

philanthropy, and eventually into the great labor movement (Muelder 1947, 192). 

 

According to Muelder, the Christian Faith has a prophetic role in bringing good news to 

those in need, and the Gospel that the Wesleyan movement represents led it to: a) oppose 

liquor traffic; b) combat slavery; c) promote a classless gospel; d) be stewards of riches; 

e) dispute clichés that justify the “plight of the poor;” f) entrusted leadership that arise 
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from the poor; g) tackled the Christian’s responsibility in politics; and h) advance reforms 

for prisons (Muelder 1947, 194-196). These endeavors produced notable effects in the 

nineteenth century (Muelder 1947, 197-200). 

The social ethics of Methodism, as presented in Methodism and Society: 

Guidelines for Strategy, according to Herbert E. Stotts and Paul Deats, Jr. is based on the 

love of God that redemptively ushers as a response that includes “personal regeneration 

and social transformation” (Stotts and Deats 1962, 47-48). Stotts and Deats write that the 

salvation of individuals does not happen apart from the faith community and how the 

church fulfills its social mission, making society an inevitable dimension of our response 

to God (Stotts and Deats 1962, 48). 

Albert C. Outler edited the book John Wesley (1964) which is part of a larger 

project under the heading A Library of Christian Thought. The book, reflecting the aim of 

the project that it represents, aims to mirror the Protestant expression of the Christian 

faith through a collection of writings. Specifically, the work of Outler has a segment 

entitled “Theological Foundations” which is part two of the book. This part of the book 

contained summaries of doctrines and a number of sermons that produce a sweeping 

characterization of Wesley’s point of view. Outler cited Wesley’s A Plain Account of 

Genuine Christianity that claims love produces all the right actions: 

It leads him into an earnest and steady discharge of all social offices, of whatever 

is due to relations of every kind: to his friends, to his country and to any particular 

community whereof he is a member. It prevents his willingly hurting or grieving 

any man. It guides him into an uniform practice of justice and mercy, equally 

extensive with the principle whence it flows. It constrains him to do all possible 

good, of every possible kind, to all men; and makes him invariably resolved in 

every circumstance of life to do that, and that only, to others, which supposing he 

were himself in the same situation, he would desire they should do to him (Outler 

1964, 185). 
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Stanley Ayling’s John Wesley (1979) notes some of Wesley’s messages that are directed 

to the improvement of social virtues by philanthropy, battling against social injustices 

and vices, and pushing for electoral integrity (Ayling 1979, 261-265). 

The area of ethics is essential in living out the faith in a social setting. An ethical 

nature of Scriptural Christianity through a Wesleyan perspective is brought forward by 

Paul A. Mickey’s Essentials of Wesleyan Theology. The analysis of Christian life is that 

its ethical system takes root in “an abiding faith” (Mickey 1980, 154). The book claims 

that Christians are made and created for good works and good works themselves are 

inseparable from faith. Through good works, personal dignity can be enhanced, and both 

social service and reform are dimensions where the church can make its good works 

concrete (Mickey 1980, 153-166).  

In The Radical Wesley and Patterns for Church Renewal, Howard A. Snyder 

maintains that Wesley had deep compassion for laboring victims as a response to 

England’s industrialization. Wesley contributed to the humanization of such social 

development during his time. Though Snyder believes that Wesley contributed more to 

the themes of Christian experience and the church than that of the social and political 

realm, Wesley, as argued by some, considered politics and religions as “inextricably and 

necessarily connected” (Snyder 1980, 158). 

In the book Sanctification and Liberation, Theodore Runyon’s essay 

“Introduction: Wesley and the theology of Liberation” posits that Wesley was unlike 

other eighteenth century personalities who viewed God’s kingdom as an exclusive life in 

heaven after death (Runyon 1981, 10-11). Wesley held that we ought to be actively 

conforming to God’s will. Through such an actively conforming and instead of being 
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passive, we have the duty to critique the characteristics of the world that are not in accord 

with the will of God (Runyon 1981, 10-11). In addition, Runyon asserts that 

sanctification is not to be considered as only the “absence of sin” but the love that 

actively presents and expresses itself in deeds and not mere words—beginning from God 

toward humanity and vice versa, and “God through humanity” and then between fellow 

humankind. With that, the Kingdom exercises its power with a humanizing impact. 

Wesley, therefore, stood against believers whose position is to “separate themselves from 

sinners” (Runyon 1981, 34). 

Rupert Davies claims in his work “Justification, Sanctification, and the Liberation 

of the Person” in the book Sanctification and Liberation that salvation in its total sense 

must include both the personal and the corporate life through God’s grace and power. 

Salvation is incomplete unless everything “enters upon the liberty and splendor of the 

children of God (Davies 1981, 79). With that the theme of liberationists (concerned with 

social classes and nations) and Wesley can complement each other. A person who is 

justified and undergoing sanctification experiences the fulfillment of the inward meaning 

of the law through abstaining from sinful acts, while a liberated person was brought to the 

awareness of the chains that had bound him/her and was given freedom from the chains 

to live what they can be through their innate powers (Davies 1981, 79-80). However, 

even though Wesleyan theology and liberation theology can be in conjunction with each 

other, they differ in terms of the “nature of holiness” and “sources of theology” (Davies 

1981, 81-82). 

The Wesleyan movement is involved in going against slavery. The experience of 

Wesley together with other Christian leaders is chronicled in the book John Wesley and 
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Slavery by Warren Thomas Smith (1986). Excerpts from letters and correspondences by 

Charles and John Wesley are found in this work. Also, additional accounts about slavery 

and the abolitionist movement are referenced. Wesley’s letter to William Wilberforce that 

he sent before his death is cited. A part of his letter reads: 

I see not how you can go through your glorious enterprise in opposing that 

execrable villainy which is the scandal of religion, of England, and of human 

nature. Unless God has raised you up for this very thing, you will be worn out by 

the opposition of men and devils. But if God is before you, who can be against 

you? Are all of them together stronger than God? O be not weary of well doing! 

Go on, in the name of God and in the power of his might, till even American 

slavery (the vilest that ever saw the sun) shall vanish away before it (Wesley 

1986, 118). 

 

John Wesley produced books that obtained earnings that he used in giving relief to the 

poor. He was also able to help the needy by finding cheap remedies to their ailments 

which he tried on himself. His idea of charity and education is that they are means to 

mold people toward Christ. These accounts are written by John Pollock in John Wesley: 

Servant of God. 

The social activities and areas of social praxis of John Wesley are discussed by 

Manfred Marquadt in John Wesley’s Social Ethics: Praxis and Principles. In this book, 

the early Methodists are described as having religious motivation for social work 

(Marquadt 1992, 24). They have philanthropic activities (Marquadt 1992, 19-24) and 

contributed to economic ethics through economic responsibility and their treatment of 

wealth and property in light of God’s commands (Marquadt 1992, 35-48). 

Methodism’s social context and its contribution to society were concisely 

communicated by James Richard Joy in John Wesley’s Awakening. The chapter Medicine 

for a Sick Century described Wesley’s social experience and included the literary figures 

and philosophical mood during his day. In another chapter, The Flowering of Methodism 
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also accounts Wesley’s ministerial impact by noting that: “The Methodist Societies were 

centers of benevolence; they relieved the poor, cared for orphans, set up provident loan 

funds, and provided dispensaries for the sick poor” (Joy 1993, 92). 

According to the essay “Wesley and the Poor: An Agenda for Wesleyans” written 

by Theodore Jennings Jr. compiled in the book The Portion of the Poor: Good News to 

the Poor in the Wesleyan Tradition edited by M. Douglass Meeks. By referring to 

Wesley’s sermon “The Signs of the Times,” Jennings notes Wesley attempted to assess 

the Methodist movement, and evaluated Methodism within a personal historical 

appreciation by viewing history as the “arena of God’s saving work” (Jennings 1995, 19). 

Two things are taken to account by Jennings: first, Wesley viewed the mission of 

Methodism as “preaching good news to the poor;” and secondly, Wesley considered it as 

“the fulfillment of the gospel,” and by attributing that to Methodism, Methodism is then 

made a sign that exhibits in this world God’s purpose and work (Jennings 1995, 19-20). 

Wesley tried to “make every aspect of the Methodist” include “welfare of the poor” as a 

measure in all aspects. With that measure, it follows that Methodism, in all its aspects, 

pursues things that will benefit the poor and the “test of every dimension of activity” is 

solidarity with those who live in poverty (Jennings 1995, 22). 

John B. Cobb, Jr. in his work Grace and Responsibility: A Wesleyan Theology for 

Today makes a point about God’s presence in the world as viewed through a Wesleyan 

lens. He quotes Wesley’s “Upon Our Lord’s Sermon on the Mount, Discourse 4” by 

saying that God “is the only agent in the material world… And He is the spring of action 

in every creature” (Cobb 1995, 50-51). Consequently, Cobb concludes his particular 
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point that Wesleyans are taking the lead in affirming creation’s integrity in the world 

council of the church (Cobb 1995, 55). 

Richard P. Heitzenrater wrote Wesley and the People Called Methodist in which 

he describes Methodism’s religious societies’ focus for upright living on individualistic 

and personal approach. Though the societies themselves did not provide a grand program 

to reform society, their influence was spread in the English society (Heitzenrater 1995, 

21-23). The movement designed programs for nurturing, welfare, and education to 

promote “private and public morality (Heitzenrater 1995, 24). They promoted education 

and work in order for “the next generation of persons in lower life [would] be made 

better” (Heitzenrater 1995, 24). The Society for the Reformation of Manners formed in 

1691 was institutionalized for the purpose of addressing public morality (Heitzenrater 

1995, 24). 

Wesley made his key ideas to be instructed through an “educational philosophy,” 

according to D. Michael Henderson’s work Wesley’s Class Meeting. He outlines the key 

concepts that Wesley espoused as his “religious quest” in his “educational philosophy” 

(Henderson 1997, 135). His outline, having various points about the Christian life, 

involves two points that are relevant to social transformation: a) “The gospel must be 

presented to the poor;” and b) “Social evil is not to be resisted but to be overcome with 

good” (Henderson 1997, 135-136). In terms of social reform, Wesley adhered to the 

principle that changing the system means changing the individuals within it. John Wesley 

intended to reach as many people as possible. It is through reaching the bottom 

demographic of society that launched a spiritual awakening in his time. The reason for 
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this is that Wesley was simply following the “biblical precedent” and hit upon a “key 

principle of mass movements” (Henderson 1997, 135-136).  

Theodore Runyon’s work The New Creation: John Wesley’s Theology Today 

begins his chapter regarding the renewal of creation. His material deals with grace and its 

inseparability in the process of transformation for the Christian life and community. His 

last chapter, before the conclusion, lists the following topics that are significant to issues 

related to social transformation. The chapter deals with the following: “Human Rights,” 

“Poverty and the Rights of the Poor,” “The Rights of Women,” “Environmental 

Stewardship,” “Wesley’s Ecumenism,” and “Combining Tolerance and Conviction” 

(Runyon 1998, 168-221). The point of God’s love is making believers turn to the world 

“not to impose ideas” but to share to others the love we received (Runyon 1998, 221).  

The work Embodied Holiness edited by Samuel Powell and Michael Lodahl 

includes an essay from Theodore Runyon entitled “Holiness as the Renewal of the Image 

of God in the individual and Society” claims that, in light of Wesley’s view of 

Christianity as a social religion, the Christian faith emerges from a societal context 

through interactions among believers. It requires the social setting for the 

accomplishment of God’s intent. The community is the place where faith is nurtured and 

allowed to grow. The Wesleyan societies provided the communal avenue that sustained 

and enriched the faith (Runyon 1999, 81) 

Theodore Weber provides a discussion of “Recovering the Political Image of 

God” in his work Politics in the Order of Salvation. For Weber, the political image of 

God is characterized by two things through a particular order, namely the “responsibility 

and stewardship” by which God is represented through humankind, that show how God 
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governs the things in this world (Weber 2001, 393). This political image is considered to 

be a foundation of politics which authorizes and calls people to participate since no one is 

excluded from the “political imaging of God” (Weber 2001, 399). The political image 

possesses no meaning if it is isolated from imaging God as humanity’s vocation. With the 

premise, the imitation of God arises from the political ethic. Institutions exist in reference 

to God’s work that involves caring, preserving, and enabling creatures for their existence 

and development (Weber 2001, 405). The aim of the political image is to keep God’s 

political work as the focus of institutions and not on themselves (Weber 2001, 475). 

Political vocation can be shaped by the order of salvation. The prevenient grace can “give 

hope for the opening of closed systems,” justifying grace that renews life includes in it 

the “renewal of political vocation,” and sanctifying grace sanctifies the political image 

and at the same time sanctification itself has a political image that demands a 

sanctification to thought in terms of institutional development for supporting and 

conserving goods that are dispensed a political vocation (Weber 2001, 411-415). In his 

conclusion, Weber states that the intention of seeing God involved in politics is neither to 

“Christianize society” through “church-state integration” nor democratize it with the 

Social Gospel. The order of salvation is the divine work that recalls and restores 

humankind to imaging God as their vocation to care and nurture creation (Weber 2001, 

417). 

A book by Henry D. Rack entitled Reasonable Enthusiasts: John Wesley and the 

Rise of Methodism chronicles Methodism’s development and its context. Relating to 

social transformation, it discusses Wesley and Methodism’s approach to philanthropy, 

Wesleyan perspective’s relationship to politics, and its correspondence to their social 
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world. These facets of early Methodism reflect their criticism and response to their social 

concern and context (Rack 2002, 1-42; 360-439). 

In 2002, Heitzenrater published The Poor and the People Called Methodist. In the 

book, the familiar outline of Methodism’s work with the poor such as providing clothing, 

food, and free medical supplies were recognized. However, Heitzenrater argues that those 

do not present a fully accurate depiction of Methodism’s work (Heitzenrater 2002, 15). 

Included in the depiction that Heitzenrater deems inaccurate are: early Methodism’s state 

of being composed of destitute and manual laborers who later on became rich and 

respectable (Heitzenrater 2002, 25). Poverty according to Heitzenrater was based on the 

upper class particularly the elites, wealthy, those who hold official and the law according 

to wages and employment that affect the nation. However, poverty is a meter of 

experience that has an effect on the well-being of both families and individuals 

(Heitzenrater 2002, 23). In Methodism, the poor are “those who lacked the necessities of 

life” which is a common definition in the eighteenth century. The meaning of necessities 

is the “absolute level of sustenance that would prevent destitution” (Heitzenrater 2002, 

27-29). The scheme of Methodism to help the poor was through a “personal and 

institutional approach” wherein Wesley gave out of his personal resources, soliciting 

from the rich and benefactors, and connectional collections from their groups 

(Heitzenrater 2002, 31). Additionally, Wesley counteracted the view that the poor are 

lazy and lack industriousness (Heitzenrater 2002, 33). 

Randy Maddox shares in his essay “‘Visit the Poor:’ John Wesley, the Poor, and 

the Sanctification of Believers” in the book The Poor and the People Called Methodist 

that Wesley saw that there exists a possibility of evangelistic effect in works of mercy 
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through the engagement of Christians. On the other hand, for Wesley, the failure to 

imitate Christ by most Christians in terms of sharing their resources to people who are in 

need prevents people from considering with seriousness the evangelistic efforts. Wesley 

did not emphasize bringing uncommitted people to embrace Christianity through helping 

people in their needs but to resolve the “widespread crisis of credibility” regarding the 

witnessing characteristics of believers. His aim was to increase the numbers of believers 

involved in modeling genuine love and care for people (Maddox 2002, 69). 

The work of William J. Abraham Wesley for Armchair Theologian contains a 

portion that discusses a view of morality that relates to Wesley’s faith. The book claims 

that “religion was a vital part of the public square” based on Wesley’s view (Abraham 

2005, 141). Religion involves stepping into works that strive for the public good. Also, 

the community of faith is to look after the “whole creaturely existence” while working 

toward the common good. For Wesley, differences that are bound to arise are seen 

through the Christian faith and no place for “intellectual intimidation” and coercion is to 

be allowed (Abraham 2005, 142-143). 

The discussion of doctrinal views in the membership can be helped by using the 

material United Methodist Beliefs: A Brief Introduction written by William H. Willimon 

(2007). It provides a topical presentation of the essential beliefs of the UMC. Included in 

his discussions are his insights as a pastor and references to other writings of leaders and 

issues that members raise of the church pertaining to the given concerns. In the chapter 

with the title, “We Believe in Faith and Good Works,” Willimon expounds on the Social 

Principles of the UMC and early Methodist claims about love as linked with holiness and 

service to others (Willimon 2007, 90). 
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The spiritual benefits of Protestantism through the early Methodism in the 

Philippines are written by Luther Jeremiah Oconer in his book Spirit-Filled 

Protestantism. Methodists, during the time of President Manuel Quezon, believed that 

holiness also reflected the brand of morality that was to be spread through the land 

through revivalism and evangelism (Oconer 2017, 164). The activities of early 

Methodism opposed social “evils'' such as forms of various vices. Individuals responded 

to give up their vices to be a follower of Christ (Oconer 2017, 126). Methodist leaders 

also took up public offices and went against public evils (Oconer 2017, 127-128).    

 

A Survey of Wesleyan Resources that are  

Intended for Discipleship Activities 

 

Selected portions of Wesley’s writings are arranged to follow a daily schedule 

through specific quotes in the book Through the Year with Wesley edited by Frederick C. 

Gill. The book has monthly subdivisions which are further divided to their corresponding 

day. 

Robert W. Burtner and Robert E. Chiles’ John Wesley’s Theology: A Collection 

from His Works provides a topical approach in dealing with excerpts and quotations from 

John Wesley’s works. 

A study material about John Wesley entitled John Wesley: Holiness of Heart and 

Life written by Charles Yrigoyen, Jr. with guide questions by Ruth A. Daugherty deals 

with the examination of Methodism’s roots and characteristics in its mission and 

ministry. The topics are broad but are closely identified with Methodism: a background 

John Wesley, the Works of Piety, the Works of Mercy, Wesleyan mission in North 

America, and the Wesleyan tradition pertaining to Renewal. Questions are given after 
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each discussion. A short glossary of terms and a separate portion of the book is dedicated 

to the Study Guide.  

Reuben P. Job wrote A Wesleyan Spiritual Reader that contains various portions 

of John Wesley’s writings to form twenty-six lessons. Each lesson is formatted as a 

meditational arrangement with a short liturgical presentation. The lessons are arranged 

with this flow: a) “Scripture Sentence;” b) “Scripture Readings;” c) “Silence for 

Meditation;” d) “Spiritual Reading;” e) “Recording Insights and Commitments;” f) 

“Prayers of Thanks, Intercession, Petition and Praise;” g) “Hymn Portion;” h) “Offering 

All of Life to God;” and i) “Closing Affirmation.” The reflections of the writer and his 

quotations from various writings of Wesley are included in each lesson. 

The Covenant Discipleship Groups (CDG) is one of the discipleship mechanisms 

utilized by United Methodist members. The Guide for Covenant Discipleship Groups by 

Gayle Turner Watson acts as a primer for introducing CDG in local churches. It gives a 

rationale for discipleship groups as a mode of Christian formation and its relevance to the 

Wesleyan faith. The formation and sustenance of CDG are relayed in this workbook. 

Basic practices and spiritual disciplines that are essential in the life of a United 

Methodist are enumerated and explored by Henry H. Knight III in his Eight Enriching 

Practices of United Methodists. There are five major divisions which are composed of 

two topics per division. The discussions span from having New Life toward being sent 

for Reaching Out. Each lesson is followed by a series of discussion questions. 

The discipleship series ReConnecting: A Wesleyan Guide for the Renewal of 

Congregation by Rob Weber (2002) is designed to have small groups in local churches 

connect deeper to their Wesleyan roots. This discipleship guide has a Leader’s Guide and 
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Participant’s Guide. The content of the material encourages participants to have daily 

journaling based on the lessons that explore Wesleyan themes. The course lasts for seven 

weeks, with each week containing five lessons for participants to reflect on and write 

their journals.  

Focusing on the power of the Holy Spirit through its influence on the life of a 

believer is the concern of Clare Weakley’s book The Holy Spirit and Power. It is a 

selection of John Wesley’s sermons that are translated and converted as discipleship 

material. Reflection questions are provided in the middle of the lessons. A concise 

summary in bulleted form is given at the end of each lesson. 

The book Relational Holiness by Thomas Jay Oord and Michael Lodahl focuses 

on holiness as the “theme of God’s relationship with creation” (Oord and Lodahl 2005, 

19). The book contains six lessons with seven questions per lesson.  

Henry H. Knight III and F. Douglass Powe, Jr. share the way for evangelism 

through a Wesleyan foundation in Transforming Evangelism: The Wesleyan Way of 

Sharing Faith. The book intends to provide insights from Wesley about evangelism that 

“reaches out and welcomes, invites and nurtures, and speaks to both the head and heart” 

(Knight and Powe 2006, 9).  

The three general rules of Methodism: do good, do not harm, and stay in love with 

God, are expounded by Jeanne Torrence Finley through the book Three Simple Rules for 

Christian Living. Each rule, from the general set of three rules, is treated with two lessons 

which are dichotomized into: a) Understanding the Rule; and b) Practicing the Rule. The 

book itself is based on Reuben Job’s treatment of Wesley’s three general rules in the 

book Three Simple Rules. 
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 The Basic United Methodist Beliefs: The Evangelical View, edited by James 

Heidenger II, compiles 13 sessions that are key to understanding the elements of 

Wesleyan Belief about its heritage and ministries. Different contributors represent their 

ministerial experience and each of them has their corresponding profile presented after 

each lesson. Also, the write-ups enrich the discussion for the users through the study 

guides. 

A collaboration between William J. Abraham and David F. Watson resulted in the 

production of the material Key United Methodist Beliefs. As the title proposes, this book 

is about expositions of doctrinal elements that are topically subdivided spanning the three 

persons of the Trinity, the meaning of being a human, sin, the church, the sacraments, the 

Bible, and Creeds, how Wesleyans ought to live. Every lesson provides a “Catechism” 

containing questions and answers that are crucial to the lesson. Also, questions for self-

reflection are given at the end of the topic. 

The Social Principles of The United Methodist Church can be presented with a 

design of being interactive through the work of Neal Christie, Justice in Everyday Life. 

The material engages participants to have a dialogue with each other and explore the 

UMC Social Principles through the activities given in the book. 

The follow-up to Transforming Evangelism is the book Transforming 

Community: The Wesleyan Way to Missional Congregations also by Henry H. Knight III 

and F. Douglass Powe, Jr. (2016). The book has the same approach as its predecessor but 

deals with the view of mission and community as its focal points. 
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The United Methodist Church, through its General Board of Church and Society, 

produced an online series Living Our Principles under the leadership of Neal Christie 

(2018). This series has six parts that are available on YouTube.  

Amanda Meisenheimer, through The United Methodist Women, produced a 

discipleship series: Bearing Witness in the Kin-dom: Living into the Church’s Moral 

Witness through Radical Discipleship. The series consists of six sessions. Each session is 

formatted with these portions: a) “Perspective;” b) “Past God’s Grace and Activity;” c) 

“Our Moral Activity;” d) “Relational Context;” and e) “Moral Emphasis.” 

 

A Synthesis and Reflection of the Reviewed Materials 

 

Social Participation in the Wesleyan 

Spirit of Discipleship 

Weaving these points together, discipleship must remain faithful to the call of 

Jesus while it embraces the holiness that is meant to be socially lived out. It is the call of 

Jesus for discipleship that drives the mission toward social transformation. Social 

Transformation includes a contextual expression of discipleship. In the light of God’s 

word, believers expect that the answer of the Gospel ought to address the questions that 

emerge from the social context. The proclamation of God’s word in the context where it 

is being relayed must create better communities and social experiences through 

discipleship.  

Social participation, as an expression of experiencing genuine salvation and being 

spiritually converted, is a hallmark of the Methodists movement. Genuine faith in the 

Wesleyan heritage does not separate social life from the community of believers’ spiritual 

journey. Personal transformation will be manifested in the believer’s social interactions. 
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The movement of Wesley created an impact in the place where it is planted by its 

lifestyle and outreach activities that achieved a critical significance in influencing social 

behaviors and policies. Genuine religion of the heart, which is the experience of God’s 

love, consequently leads a person to love people as a form of holiness. Social issues are 

not separated from the spiritual walk of believers, instead, they are elements to which 

believers can testify and apply their faith. 

In the ministry of early Methodists, there was a spiritual seed that emerged with a 

social expression. Christianity being termed by Wesley as a “social religion” (Wesley 

1984, 533) finds its religious meaning in the affirmation of a God who loves and calls 

individuals to holiness. In effect, its social contribution involves the reformation of 

manners, calling out social evils, philanthropy, educational ministries, and providing 

cheap cures for physical ailments. These endeavors reflect stewardship of their spiritual 

life and worldly wealth. Whatever treasure is given to them, those are instruments to be 

used for God’s disposal to both fulfill God’s moral law and respond to God’s redemptive 

work as believers. 

 

The Surveyed Discipleship Materials within the  

United Methodist Church 

 

The surveyed discipleship materials have their distinct formats, approach, and 

emphasis. The materials also vary in terms of their focus including the degree of their 

usage of Wesley’s writings. There are some that heavily rely on direct quotations while 

others provide a synthesis of Wesleyan heritage to bring about the objectives of their 

intended lessons. The range of topics of the discipleship materials fleshes out the 

characteristics of the Methodist faith as means of formation.  
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Formation needs to be holistic. A holistic mode of spiritual formation attends to 

the needs of spiritual growth by providing proper instructional guidance that is suitable to 

the intended religious aims. We can see that discipleship materials have facets of 

instructions that correspond to spiritual literacy to be enhanced within the Wesleyan 

discipleship. To reflect Wesley’s mode of ensuring a comprehensive discipleship 

approach, he employed four levels of an instructional system which are summarized by 

Henderson as: the first is the foundational level that consists of principles that are 

foundational and acts as the “logical expression;” the second is the strategies intended for 

interaction that involves “instructional methodology;” the third level pertains to the 

leadership principles that stimulate the Methodist movement; and the fourth which is the 

“supplementary instructional aids” (Henderson 1997, 127).  

The reviewed discipleship materials, considering their collective inputs from 

different writers and their concerns, cater to the personal and social dimension of the 

Christian journey. These materials are assorted but each has a significance for their 

specific aims through these subjects: Three General Rules of Methodism, personal or 

group meditation in relation to personal holiness, communal nature of the church, and the 

church’s relevance to social concerns. 

Certain materials that were reviewed contain guide questions that help bring to 

mind areas of reflection to enrich the learning of the topics that were discussed. 

Furthermore, guide questions serve as self-evaluation for learners to articulate their 

understanding regarding a particular discussion. In some of the materials, the formats 

provide a structured flow, guaranteeing participants to relate separate portions of the 

discussion together with an underlying process of learning. 
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CHAPTER III 

 

RESEARCH METHODOLOGY AND PROCEDURES 

 

Concept 

 

A Discipleship Series on the Theme: Social Religion  

toward Social Transformation 

 

The project is about a discipleship series that thematically deals with John 

Wesley’s selected sermons as the source material about a socially active faith. It is a 

collection of lessons of combined of translated outputs and direct quotations to reinforce 

users and local churches with John Wesley’s view as they embody in their ways the 

broader vision of the United Methodist Church to make disciples of Jesus Christ for the 

transformation of the world.  

The discipleship series is intended to be a standard part of membership formation 

to set the doctrinal foundations of participants in RPACE. This aim heavily centers on 

John Wesley’s views to incorporate Wesley’s spiritual insights about the social 

orientation of faith into the educational program of local churches. As such, the series 

itself exhibits a dependence on the availability of what Wesley had preached concerning 

the social aspect of religion, the personal participation that exhibits the socialization of 

faith, and the process that makes faith socially active. With these elements considered, 

the discipleship series was based on a subject-centered approach in composing its 

curricular content while bearing in mind a feature that fosters interaction through the 

instructional content. 
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General Content of the Discipleship Series 

 

The discipleship series contains an introduction and instruction for participants, 

followed by the lessons, and final evaluation. 

 The lessons cover 12 sermons of Wesley that were reconstructed into discipleship 

discussions. The final session requires an evaluation for participants to complete the 

discipleship series. 

 

Format of the Lessons 

 

The instructional consideration for the lessons included the domains of learning, 

such as the cognitive, affective, and behavioral domains. The format used in the lessons 

was adopted from the previous discipleship series that are already used in the RPACE to 

maintain uniformity that is used in its existing discipleship process. The format 

encouraged interaction among participants and reflection through guide questions. The 

writer of this project, being the head of the BOD of RPACE, had already used the format 

implementing it. However, the implementation is open for some adjustments, especially 

the allocation of time. 

1. Warm-Up Question  

Encourages a conversation that relates to the topic, to stir some thoughts 

and anticipate what is to be learned (10-15 mins.). 

2. Foundational Principles (cognitive or doctrinal) 

Provides the content summary of John Wesley’s sermon by extracting 

Wesley’s points into an updated language, which is a combination of 

translate and direct quotations without losing the comprehension of his 
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thoughts. This portion intends to expound on what ought to be shared as 

doctrinal foundations (20-30 mins.). 

3. Personal Application (affective) 

Drives the relevance of each lesson toward having personal 

application relates the lessons to one’s spiritual status through a series of 

questions and is followed by a prayer response concerning the discussed 

lessons (10 mins.); and  

4. Social Reflection (interpersonal or situational behavior) 

Engages participants to form reflection in relation to particular situation 

that are relevant to each lesson. The ability to formulate personal 

reflections enhances the connection of the lessons to social situations. This 

portion can be implemented through questions that can be utilized as 

reflective assignments.  

  

Objectives 

 

The project aimed to produce a discipleship series to reinforce the Wesleyan view 

for Social Transformation through John Wesley’s selected sermons. By going through the 

materials, the participants would have achieved the following: 

1. Attended discussions about the idea of Christianity as a social religion. 

2. Valued the social orientation of faith through the lens of Wesleyan spirituality.  

3. Interacted with fellow participants by sharing their thoughts and responses about 

the lessons. 

4. Integrated the lessons to their spiritual reflections that relate to their social groups. 
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Procedures 

 

Sources of the Lessons 

 

The sources that were used for this project are the sermons of John Wesley that 

are compiled in The Bicentennial Edition of the Works of John Wesley, Vol. 1-4, edited by 

Albert Outler (1984-1987). Other sources that were referenced were the online versions 

of sermons, namely the Wesleyan Center Online (Northwest Nazarene University 1993-

2011), and The Christian Classic Ethereal Library (Wesley 1771). For the background of 

each sermon, an additional book, The Sermons of John Wesley: A Collection for the 

Christian Journey by Kenneth Collins and Jason Vickers which was published in 2013 by 

Abingdon Press was used. 

 

Selection of the Sermons and their Categorizations 

 

John Wesley’s sermons are numerous and have been compiled and published in 

various forms. Narrowing down the selection of sermons was possible by using a 

particular filter. The selection of the sermons used in the discipleship material was based 

on two considerations.  

As a first consideration, the sermons used in this project were not previously 

referenced in discipleship materials that were already part of the RPACE BOD’s project. 

Secondly, to complete the list of lessons utilized in this project, the writer of this 

project surveyed Wesley’s sermons. The thesis writer’s understanding based on his 

readings which sermons by Wesley most meaningfully fit into the intended categorization 

as indicated in Figure 2, The Scheme for the Components of the Discipleship Series on 
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Social Transformation, namely: a) “Properties of a Social Religion;” b) “The Person in 

Social Engagement;” and c) “The Process of a Social Faith.” 

After the sermons were finalized, they were then arranged based on the intended 

categorization. 

 

The Writing Process: Complying to the Format and the 

Length of Converted Sermons 

 

The lessons in the material followed the intended format that was shown above. 

For the creation of the material, the format was compiled by reading selected sermons. 

These sermons became the main content of the lessons. The selected sermons were then 

translated into the thesis writer’s wordings by directly quoting selected portions from 

Wesley’s written sermons. 

Archaic words that are hard to translate were maintained but their corresponding 

synonyms or word meanings in our current language were provided on the footnotes. The 

word meanings or synonyms were given by referencing available dictionaries. 

Additionally, the selected passages of Wesley’s original wording that are difficult to 

translate were either quoted in the footnotes as the counterpart of translated outputs or 

cited within the body of the main discussion in order maintain the essence of what 

Wesley is saying.  

The “Foundational Discussion” of each lesson of the discipleship series which 

pertains to the converted sermons of Wesley was shorter compared to the original version 

of the sermons. Wesley’s sermons vary in length and for that matter, a maximum limit of 

words cannot be assured. What is guaranteed is that the written output of the 

“Foundational Discussion” portion of each lesson was approximately half the length of 
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the original source. The lessons were concise and yet contain substantial discussion that 

would be understandable for the use of the material.  

After the “Foundational Discussion” portion of the format was written, the lessons 

were relayed to the audience through an interactive and reflective method. To attain the 

likelihood of interaction and reflection, the other parts of the format were supplied by 

providing questions that are associated with the content of the “Foundational 

Discussion.” According to the format, the questions were grouped into three headings 

according to their intended functions. Specifically, the headings are: “Warm-Up 

Questions,” “Personal Application,” and “Situational Reflection.” 

Lastly, the introductory comments of Albert Outler (1984-1987) for each 

corresponding sermon were used as the primary source for the introduction of the lessons. 

This portion is placed on the footnote at the beginning of each lesson. 

Once the writing process was finished, the output was validated by two Wesleyan 

experts, experienced in teaching Wesleyan theology (see Appendix E). 

 

Audience 

 

Intended Audience and Age Groups 

 

The audience of the discipleship series ranged from young adult to adult lay 

category of membership in the United Methodist Church. The young adult category is 

comprised of individuals ranging from age twenty-four up to forty years old. The older 

audience consists of forty-one years old and above. Technically, there is no age limit for 

the adult category who belong to both the United Methodist Men and United Methodist 

Women.  
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The rationale for selecting these target audiences was due to the notion that the 

theme of Christianity as a Social Religion and Social Transformation is relatively an 

advanced topic and mature Christians are the choice to be the recipients of its lessons. In 

addition to that, the language that the thesis writer used for the materials was appropriate 

for adults, especially with the consideration of using direct quotations from Wesley’s 

material. 

 

Pilot Testing and Selection of the Pilot Class 

 

The thesis writer, by having the approval of the conference for the pilot 

implementation of a discipleship program, has communicated with three churches in 

Rizal representing a variety of ministerial sizes, ranging from the small church, medium 

church, and a large church. Respectively, from the small to the largest, Sapang Pila 

UMC, Palmera UMC, and Taytay UMC were asked by the thesis writer as the 

Chairperson of the RPACE BOD. However, only Taytay UMC was able to respond 

positively to accommodate the experimental program of the RPACE BOD. Through the 

response of the Taytay UMC they implemented the discipleship program, and from then 

on has continued to be the pilot class for the output material of this project.  

For this project, convenience sampling was employed to comprise the pilot group. 

Convenience sampling is defined by Ken Black as choosing sample elements for 

convenience. The main feature of this form is the selection of readily available elements 

or the willingness to act as participants (Black 2010, 224). Furthermore, Scott W. 

Vanderstoep and Deirdre D. Johnston described the use of convenience sampling as 

involving people who are already known or are living nearby the location of the 

researcher. The participants in this form of sampling are easy to recruit (Vanderstoep and 
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Johnston 2009, 27). Sarah J. Tracy referred to convenience samples as opportunistic 

samples that are easily accessible and inexpensive. Tracy added that these samples allow 

the researcher to prioritize speed and budget (Tracy 2013, 134-135). 

By having employed convenience sampling, the pilot class of this project 

consisted of selected members of Taytay United Methodist Church who were already 

undergoing the discipleship process of the RPACE BOD. This pilot group was preferred 

due to three reasons: first, they fit the desired composition of the intended audience of the 

proposed discipleship series, ranging from young adults and adults; second, they are 

purposively selected since Taytay UMC itself, through its leaders, have ongoing 

coordination with the RPACE BOD for experimental application of the existing 

discipleship program of the Annual Conference; and third, they exhibit the 

responsiveness that is suitable for discipleship by reflecting the attitude of being 

available, cooperative, and passionate for the discipleship concerns of the RPACE BOD.  

Taytay UMC being the official location for the implementation of the discipleship 

programs of the conference, required proper coordination with their leaders to implement 

this project. The pilot class was formalized by the writer of this project through a letter 

that was sent to the Administrative Pastor of Taytay United Methodist Church (see 

Appendix F). Participant groups had been gathered under the leadership of the pastor for 

the purpose of implementing the project.  

During the first meeting with the participants, a Focus Group Script was utilized 

(see Appendix G). Consent forms for the participant were also distributed and secured via 

an online transmission (see Appendix H). 
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Additionally, the approval of the Institutional Review Board of the Asia Pacific 

Nazarene Theological Seminary was necessarily complied with for this project. The 

writer of this project made a clear description of appropriate conduct in implementing the 

project by proper handling of personal consent, information, and ethical consideration in 

dealing with the pilot class (see Appendix I). 

 

Diagnostic Instrument for the Participants 

 

Understanding the characteristics and needs of the participants was an important 

factor in the final form of the discipleship series. Since the discipleship series was 

focused on making Wesley’s sermons more accessible, the diagnostic tool was created.  

Diagnosing the participants’ aptitude for a certain subject was done through a 

diagnostic pretest. Moore explained that a diagnostic pretest is the assessment of the 

participant’s knowledge, attitude, and skill that is administered before instruction. It helps 

the planners of the curriculum to acquire information to develop instructional suitability 

for students (Moore 2015, 253, 284).  

The purpose of the diagnostic instrument was to obtain the profile of the 

participants, the scope of comprehension, and the instructional interests of the 

participants that need to be factored in. 

The diagnostic pretest was administered by using open-ended questions about the 

intended theme and categorization of lessons in the discipleship series. In terms of the 

topical content of the material, the questions were based on the perceived topics 

according to the surveyed lessons of John Wesley. It also follows the scheme of the 

subdivision of lessons based on the implemented framework which consists of three 

components. Synthesizing these inputs yields to the content of table 2. 
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Table 2. Subdivision of lessons and the selected sermons as the topical reference  

for crafting diagnostic questions 

 

Subdivision Of 

Lessons Based 

on The 

Implemented 

Framework. 

Selected Sermons 

based on the 

Thesis Writer’s 

Considerations 

Open-ended Questions that are 

Constructed Based on the Topical 

Reference or Sermons 

A: The 

Properties of 

Social Religion  

Upon Our Lord’s 

Sermon on the 

Mount, 4 

1. How would you explain 

Christianity as a social religion? 

2. How does social holiness 

manifest through the Christian 

faith? 

Upon Our Lord’s 

Sermon on the 

Mount, 9 

3. What is your understanding of 

the word Mammon? 

4. How is it impossible to 

simultaneously serve God while 

conforming to the world? 

Upon Our Lord’s 

Sermon on the 

Mount, 5 

5. How did Jesus attain the 

fulfillment of the moral law? 

6. What defines the least or the 

greatest in God's Kingdom? 

On Charity 

7. What are the properties of love 

toward people? 

8. What are the characteristics that 

believers tend to focus on in the 

absence of love? 

B: The Person in 

Social 

Engagement 

 

On Visiting the 

Sick 

1. What can believers gain if they 

visit people who are suffering 

from sickness? 

2. What is the reason why rich 

people have little sympathy for 

the poor? 

On Conscience 

3. How can we naturally determine 

what is morally right or wrong? 

4. What do you think are the 

functions of our conscience? 
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The table shows the questions that are constructed from the respective lessons that 

are intended to be used in the material. The lessons with their corresponding questions 

Upon Our Lord’s 

Sermon on the 

Mount, 10 

5. How does judging others become 

contrary to love? 

6. What can be a basis for pure and 

genuine morality? 

In What Sense 

Are We to Leave 

the World 

7. What are reasonable 

considerations that may have 

Christians to discontinue their 

conversations with others? 

8. What can be a possible 

consequence when the godly 

become equally yoked with the 

ungodly? 

C: The Process 

of a Social Faith 

 

National Sins and 

Miseries 

1. What do you think is/are the 

common root/s of social miseries 

that people experience? 

2. What can people do to save their 

nation from perishing? 

Of Former Times 

3. What are the things that religion 

ought to uniformly guarantee? 

4. How can believers say that God 

is speeding up toward the 

renewal of the whole of 

humankind? 

The General 

Spread of the 

Gospel 

 

5. How can Christians become 

moral agents while being holy 

and happy? 

6. How does God’s kingdom 

generally spread here on earth? 

The Causes of 

Inefficacy of 

Christianity 

 

7. How does Christianity have little 

effect on people even in places 

where Christianity itself is 

accepted? 

8. Why is self-denial not entirely 

practiced by Christians? 
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are placed side by side. The Diagnostic Instrument consists of questions from this table 

and items to obtain the profile of the participants (see Appendix J). 

 

Schedule 

 

The creation of the project began in the second semester of the school year 2021-

2022 after the proposal was approved. Once the discipleship was validated, the 

discipleship sessions for the pilot class were implemented. Ideally, the schedule for the 

discussion of the lesson was on a weekly basis with one lesson allotted for each session.  

Conflicts in schedules with the participants were accommodated by bearing in 

mind the most appropriate time for the group. With equal importance, the timeframe for 

the expected completion of the project was considered allowing the participants and the 

thesis writer to opt for additional setup to discuss multiple lessons. Both the thesis writer 

and the pilot class, for their mutual benefit, adjusted and agreed to have irregular 

meetings by allocating more than one lesson per weekly session for certain lessons. The 

specific dates and number of lessons per gathering are tackled in Chapter 4: Concept. 

Table 3 shows that optional timeframes for the discipleship sessions with the pilot class. 

Table 3. Optional timeframes for the implementation of the discipleship series to the 

pilot class depending on the number of lessons per session 

 

One Lesson per 

Session 

Two Lessons per 

Session 

Three Lessons 

per Session 
Others 

13 weeks 7 weeks 5 weeks 
2-Day Retreat, 

etc. 

 

Location 

 

The discipleship material was written at Puno United Methodist Church, Quezon 

City which is the current church assignment of the thesis writer. The lessons themselves 
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were presented through virtual conferencing through the Zoom application and face-to-

face gathering. 

 

Feedback and Evaluation of the Discipleship Series 

 

A Feedback and Evaluation Form for the material was developed concurrently as 

the material itself was being written. Assessing the strength and possible recommendation 

of the material was helpful for further improvements of the proposed output of this 

project. To secure the recommendations of the participants, a post-evaluation was 

applied. Post-evaluation, according to Ali Ata Alkahldi citing Tomlinson is “the most 

important and valuable type of evaluation because it can measure the actual effects of the 

materials on the users and provide reliable information” (Alkahldi 2010, 287). 

The items for the Feedback and Evaluation Form used mixed approaches to gather 

inputs from the participants. Questions were formulated to collect insights and allow 

participants to share their experiences and suggestions based on the objectives of the 

project. One of the approaches for collecting responses was by employing an ordinal 

scale. This approach, according to John Creswell is also referred to as a “ranking scale” 

or “categorical scale” (Creswell 2012, 166). Using such a scale provides ranking options 

“where participants rank from best or most important to worst or least important some 

trait, attribute, or characteristic” (Creswell 2012, 166). 

The metrics for the Feedback and Evaluation Form were related to the enumerated 

objectives. The participants used this form as a way to provide their reaction about the 

quality of the discipleship series through their subjective experience.  

 By referring to the given objectives of the discipleship series, the Feedback and 

Evaluation Form will include the following headings: a) the content of the series 
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regarding Christianity as a social religion; b) the impact on the participants to value the 

social relevance of their faith; c) the interactivity of participants based on the 

instructional process and format; and d) the integration of participant’s understanding by 

connecting the lesson to their social groups.  

Specific items were added under each of these general metrics based on the thesis 

writer’s interest to accommodate both the concerns that can help improve the quality of 

the discipleship process and how the participants gauge their overall experience. The 

forms itself was revised and enhanced as the discipleship series was being implemented 

(see Appendix K). 
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CHAPTER IV 

 

CONCEPT 

 

Pre-Production 

 

Guided by the thesis questions, the project thesis had two major considerations 

during pre-production, namely: a) Coordinating with the Pilot Class and b) Preparation 

for Writing. These components can be further discussed in detail.  

 

Coordinating with the Pilot Class 

 

Coordination with the pilot class involved communication with the 

Administrative Pastor of the local church that is willing to be the pilot class of the 

project. Communication was done through a letter and phone calls. Additionally, the 

group itself that would constitute the pilot class is also informed through the coordination 

of their Administrative Pastor through a formal notification and with the thesis writer 

himself through the existing online chat groups.  

 

Preparation for Writing 

 

The preparation for producing material involved referring to the selected sources 

on which the content of the lessons will be based. Since the project intended to utilize 

John Wesley’s sermons as the original source of the lesson content, The Works of Wesley 

edited by Albert Outler were referred to, particularly volumes 1-4. The sermons were 

surveyed and selected according to the criteria and framework for the content that was set 

for this project. Additionally, since the volume is an installment to the already existing 
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discipleship material, the preparation of the previous lesson was used in order to avoid 

duplication of sermons that were utilized for the content (see Appendix L).  

 

Production 

 

The production of the material proceeded after surveying the source material for 

the lesson content. During production, three things were essentially conducted: a) the 

writing process of the lessons, b) the layout and visual format of the material, c) initial 

editorial revision, d) responses to the diagnostic instrument, e) experts’ review of the 

material, and f) implementation. 

 

Writing Process of the Lessons 

 

The main concern of the thesis writer in terms of writing the lessons was to 

update John Wesley’s selected sermon for discipleship. With that view, Wesley’s lessons 

were translated for most of its part in order to enhance linguistic presentation while some 

portions that the thesis writer felt striking and are deemed too difficult to translate were 

directly quoted.  

In addition to making the language more relatable, the sermons were also 

shortened for practical reasons. 

 

Layout, Visual and Instructional Format of the Material 

 

This material is considered as a continuity of the already existing discipleship 

series that is used by the RPACE. Although considered part of the continuity of the 

existing materials, this material was developed in consultation with Dr. Dick Eugenio to 

contribute a volume on social relevance. Also, the intended format and other features for 

this particular project were also applied to the previous materials. In effect, the existing 
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ones were revised according to the output of this project. The original and unrevised 

version of existing materials that was previously being evaluated by the RPACE BOD is 

different from what they are now. The existing materials were redesigned and 

reformatted in terms of their appearance and instructional components based on the 

considerations of this project. The redesigned visual format of the previously produced 

materials of the RPACE BOD was improved. Before this project was completed, the 

formatting and revision of the previously existing materials were made. The final 

appearance and format of the revised materials were then treated as the initial template 

for this project. Sample pages from the first volume of the discipleship materials (Faith 

and Progressing Salvation) that had been revised—including the cover page, table of 

contents and sample of pages of the first lesson—are extracted from a pdf file as a resized 

representation of the format that this project, considering the appropriate modifications 

(see Appendix M). The first volume itself is still subject to further enhancements and 

revisions since they were subjected to evaluation. 

 

Initial Grammatical Revision 

 

The first draft of the material was partially edited by Mrs. Donna Coles and Mrs. 

Elen Joy Elata-Bruza. The resulting output was used as the main manuscript and was 

produced for the discipleship session that was implemented in the pilot class. 

The comparison of word counts among the original length of John Wesley’s 

selected sermons, the first translated version of the main body of the sermon, and the first 

translated version with footnotes without the introductory comments and verses were 

recorded. 
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 The electronic copy used for counting the word count of John Wesley’s selected 

sermons is based on the file “The Sermons of John Wesley” published online by the 

Wesleyan Heritage Publication, 1998. The word counter used for the original sermon and 

the translated version is easily accessible online through this link, wordcounter.net. For 

the translated version with footnotes, a feature for word count in Microsoft Word was 

used. The summary of the comparison is given in the table 4. 

Table 4. Word count comparison of the main body of the lessons between the 

original sermon and the initial translated version 

 

Sermon Title 
Original 

Sermon 

Translated 

Version 

Draft of the 

Translated 

Version with 

Footnotes 

1. Upon Our Lord’s Sermon on 

the Mount, 4 
6746 3364 4006 

2. Upon Our Lord’s Sermon on 

the Mount, 9 
6330 3416 3914 

3. Upon Our Lord’s Sermon on 

the Mount, 5 
7359 4218 4607 

4. On Charity 4941 1910 2583 

5. On Visiting the Sick 4496 3865 4413 

6. On Conscience 3796 1914 2481 

7. Upon Our Lord’s Sermon on 

the Mount, 10 
4772 3083 3283 

8. In What Sense We are to Leave 

the World 
4848 3111 3394 

9. National Sins and Miseries 3625 2043 3735 

10. Of Former Times 3949 2492 3893 

11. The General Spread of the 

Gospel 
4789 2076 3148 

12. Causes of Inefficacy of 

Christianity 
3855 1823 2081 

 

On the given table above, the initial draft greatly decreases the length of the 

sermons in order to be more suitable for discussion purposes. Although shortening the 
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length can be preferred, caution to keep the crucial points raised by Wesley in his 

sermons was essential to the discussions.   

 

Experts’ Review of the Material 

 

The thesis writer corresponded with two Wesleyan Professors to review the first 

version of the material for any comments, suggestions, and criticisms. Two Wesleyan 

experts have given them their review, namely Rev. Dick Eugenio, Ph.D. of Wesleyan 

University-Philippines, and Rev. David Pascua, Ph.D. of Union Theological Seminary. 

Rev. Pascua’s review was sent as a direct message through email, while Dr. Eugenio 

electronically sent a pdf file (see Appendix N and Appendix O). 

 

Schedule of Implementation 

 

Implementation includes the actual use of the material beginning from the 

orientation and distribution of the Consent Forms, completion of actual discipleship 

sessions, certification and consecration, and evaluation. The actual timeline of the 

implementation is as presented by table 5.  

Table 5. Schedule of implementation with the pilot class 

 

Date Activity 

May 6, 2022 • Orientation and Online Distribution of the Consent 

Form 

• Discussion of the Diagnostic Instrument 

May 13 • Discipleship Session (Lessons 1-3) via Zoom 

• Collection of the Consent Forms  

May 17 • Discipleship Session (Lessons 4-5) via Zoom 

• Collection of the Consent Forms 

May 20 • Discipleship Session (Lessons 6-7) via Zoom 

May 21 • Discipleship Session (Lessons 8-12) via Face to 

Face  

May 22 • Certification and Consecration 

May 23-June 10 • Evaluation for the Material  



68 
 

 
 

The summary of the schedule is shown in Table 5. The schedule has been 

finalized and selected to accommodate the greatest number of available participants. The 

thesis writer and the pilot class had agreed to finish the content of the book within one 

month for two reasons: first is to have an allowance for both the itinerant nature of the 

ministry of church workers and the yearly church planning and retreat schedules of the 

church, and second is to meet the intended timeframe of the thesis writer to finish the 

project itself.  

Three meetings were held through Zoom and the last session was through a face-

to-face discussion. Those who were able to complete the material and its requirements 

were certified and consecrated. The Feedback and Evaluation were filled-up by those 

who attended. 

 

Initial Orientation and Distribution of Consent Form 

 

An initial orientation was held on May 6, 2022, which discussed the project and 

the expectations and schedules to accomplish the aim of the project. The orientation was 

attended by fifteen participants via Zoom. Despite that attendance, those who are already 

part of the Wesleyan Discipleship Equipping class handled by the thesis writer and 

interested members at Taytay UMC also filled up the consent form. The participants who 

submitted their consent form are on table 6. 
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Table 6. List of participants who signed the Consent Form 

 

Lay Participants 
Church Workers (Clergy and 

Deaconess) 

1.   Aguilar, Bethsaida 

2.  Alcantara, Rhodora 

3.  Atanacio, Angelina 

4.  Carreon, Lilian 

5.  Castorillo, Victoria 

6.  Cayetano, Angeline 

7.  Crisosotomo, Jay Bhee 

8.  Cruz, Pamela 

9.  Cruz, Rachel 

10.  Defensor, Merle 

11. De Leon, Maria Florentina 

12. Naval, Zenaida 

13. Reyes, Adelina 

14. Tamayo, Jocelyn 

15. Uy, Maria Lolita 

16. Rev. Amble, Minerva 

17. Rev. Peralta, Prudencio 

18. Rev. Tapucar, Anthony 

19. Dss. Magsino, Maricel 

20. Dss. Dela Pena Roxanne 

 

 

In all, there were 20 participants (15 lay members and 5 church workers) who 

signified their interest to be part of the project (see Appendix P). 

In the succeeding presentation of the participants’ responses, the thesis writer 

randomly assigned corresponding code name to each participant instead of indicating 

their names. The assigned codes consistently identify each respondent throughout this 

study according to the given responses (see Appendix Q).   

 

Participants’ Profile and Diagnostic Instrument 

 

Part of the production is the diagnostic instrument in order to prepare the thesis 

writer regarding the level and scope of understanding of the participants. The diagnostic 

instrument was prepared using Google Forms and the link was distributed during the 

initial orientation. Only twelve participants were able to submit their responses. Included 

in the Diagnostic Instrument are the participant’s details and their responses to the 

questions contained in it.  
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Profile of the Participants Involved in the Pilot Class 

 

There are 13 participants who responded to give their consent to participate in the 

pilot implementation out of the 20 individuals who initially signified their interest. The 

thesis writer compiled the profile of each participant who responded by compiling it on 

table 7.  

Table 7. Profile of the participants involved in the pilot implementation of the 

project 

 

No. Participants Age 
Educational 

Attainment 

Years 

as a 

UM 

Current Church 

Position/ 

Involvement 

1.  Participant 1 71 
College Graduate: 

AB Sociology 
71 Lay Leader 

2.  Participant 2 57 College Graduate 57 
Outreach Ministry 

Chair 

3.  Participant 3 74 

Bachelor of 

Science in Home 

Economics, Major 

in Foods & 

Nutrition 

Since 

Birth 

RPACE Conference 

Lay Delegate, Chair, 

TUMC SPRC, 

President, TUMCSI 

4.  Participant 4 62 College Graduate 22 
Witness 

Chairperson  

5.  Participant 5 66 
Doctor of 

Medicine 
66 yrs. 

President Taytay 

UMW 

6.  Participant 6 73 College Graduate 
40 

years 

Associate lay leader 

and Associate 

finance secretary 

7.  Participant 7 61 College Graduate 
Since 

1972 
CC Chairperson 

8.  Participant 8 37 
College/ MAED 

EM (undergrad) 

23 

years 

UMC DOC 

Coordinator / 

UMYAF President 

9.  Participant 9 84 

Doctor of 

Medicine 

Pediatrician 

since 

birth 

President Blessed 

Hope Choir 

10.  Participant 10 59 College graduate 41 Mission Chair 

11.  Participant 11 61 Master of Divinity 55 yrs. Associate Pastor 

12.  Participant 12 70 
BS Science in 

Commerce 

Since 

birth 
Church Treasurer 
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13.  Participant 13 60 

A. B. Mass 

Communication 

major in 

Journalism/ Units 

in Professional 

Education 

60 
TUMC Chancel 

Choir/UMW 

 

From the data given in Table 7, the age range of the participants is from 37 to 84 

years old. In terms of educational attainment, participants comprise of 1 Doctor of 

Medicine, 3 Masters Level (two are partial fulfillment), and 8 college graduates. The 

shortest span of membership is 22 while the longest is 84 years. In terms of the church 

positions, the participants have been given varied responsibilities in their local church 

and particular ministries: Lay Leader; Outreach Ministry Chair; RPACE Conference Lay 

Delegate; Chair, TUMC SPRC; President, TUMCSI; Witness Chairperson; President 

Taytay UMW; Associate lay leader and Associate finance secretary; Church Council 

Chairperson; UMC DOC Coordinator or UMYAF President; President, Blessed Hope 

Choir; Mission Chair; Associate Pastor; Church Treasurer; and choir member. 

 

Response to Diagnostic Questions 

 

Through the instrument, the initial insights of the participants pertaining to the 

topic contained in the materials and their instructional interests were also taken into 

consideration.  

The response of the participants of the pilot class regarding their view about 

Properties of Social Religion is shown by table 8. 

Table 8. Participant’s responses to questions pertaining to the Properties of a Social 

Religion 

 

1.     How would you explain Christianity as a social religion? 

Participant 1  A Christian does not live in isolation but lives out his/her life 

in relationship with others. 
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Participant 2 Having a relationship with each other. we do not grow by 

grace without being in frequent community with others who 

are in the journey of grace. 

Participant 3 Christianity as a religion serves several functions to our 

community or society as a whole. It is gives society a sense or 

standards of morality, it also promotes physical and 

psychological well-being of the people and gives people a 

motivation to work for positive social changes and spirituality. 

It has also influenced the people’s culture, tradition and family 

life. Somehow, Christianity also plays a role in the society’s 

understanding of justice and peace. 

Participant 4 Our GOD's love thru His son Jesus is for all of us for our 

salvation 

Participant 5 Christianity is a social religion because it is open to everyone 

who is willing to accept Jesus Christ as his or her Lord and 

Saviour, confesses that he or she is a sinner and asks for 

forgiveness. 

Participant 6 By believing God serving and loving God 

Participant 7 Practice of faith in the community 

Participant 8 Christians believe that Jesus Christ was the Son of God – fully 

human and fully divine – and that through believing in him 

and following his teachings they can inherit eternal life. 

Participant 9 Christianity is a social religion because we recognize that the 

pursuit and embodiment of the Christian life. 

Participant 10 As Christians we should interact with others not only with 

fellow Christians but with the other members of the society as 

well. 

Participant 11 Christianity as a social religion is a common belief in God, 

expressed in worship, spiritual discipline and by obeying 

God’s instruction and accepting Jesus Christ as Lord. 

Participant 12 Dealing with Social Community. 

Participant 13 Christianity as a social religion is engaging with the 

community and with others. To be effective Christians in 

following Jesus' command to "go and make disciples of men" 

we have to interact with other people and show others how to 

be followers of Christ and share with them the good news of 

salvation. We are also to be our "brothers' keepers" - to care 

and support each other. 

2. How does social holiness manifest through the Christian faith? 

Participant 1 As a Christian is taught to be holy as God is holy, holiness is 

manifested in the Christian faith. 

Participant 2 Social holiness is love; this love is manifested in the pursuit of 

the good of others. 

Participant 3 Social holiness, showing love to others through caring for their 

physical needs can be manifested through the churches’ 
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promotion of peace, justice and unity, getting involved in 

social issues of the community and country, being sensitive to 

our fellow men’s needs especially the marginalized sector of 

our society. As Methodists who are committed to social 

holiness, we must walk with the poor or underprivileged and 

reach out to those people around us who are vulnerable and 

wanting. Because of God’s love for us and Christ’s love, we 

reach out to others. We walk with those who are poor, those 

who are vulnerable, those who live on the margins of life. It is 

a gift that God has given us and we claim as Methodists who 

are committed to social holiness that we would be with one 

another in this journey as we live our lives here on earth. 

Participant 4 Social Holiness manifest through the Christian faith by 

showing love to other people by sharing blessings to other 

people with love 

Participant 5 Social holiness manifests through the Christian faith when we 

see lives being transformed for the glory of God 

Participant 6 Put God first in our life 

Participant 7 Social holiness means practicing means of grace, showing 

Christ-like character 

Participant 8 Through Christian faith, we transform our identity to be more 

Christ like and exercise our faith. 

Participant 9 The gospel of church knows no religion, but social; no 

holiness but social holiness. Relationship with each other. 

Participant 10 Social Holiness is all about love. Love for God and Love for 

others, our heart is filled with this love and Our love For God 

is where our love for our neighbors come from. 

Participant 11 Social holiness is manifested through Christian faith by 

showing the love of God, pursuing the good of others and 

having a good relationship with them. 

Participant 12 Show love and respect to the people. 

Participant 13 Social holiness is manifested through the Christian faith by 

how we treat others. Christ said that we are to love one another 

as He has loved us, so we are to emulate how He treated 

others. 

3. What is your understanding of the word Mammon? 

Participant 1  Mammon means earthly treasures. 

Participant 2 biblical term for riches 

Participant 3 MATERIAL WEALTH OR RICHES – worldly wealth, not 

necessarily money or gold but anything that we value more 

than God. 

Participant 4 Mammon is material wealth or money 

Participant 5 Mammon means false object of worship and devotion. 

Participant 6 A god who takes charge over riches 

Participant 7 Material things 
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Participant 8 Influence of material wealth 

Participant 9 Biblical term for riches, often used to describe the debasing 

influence of material wealth. 

Participant 10 Everything that pertains to material wealth 

Participant 11 The word mammon pertains to materials (gold, money, wealth) 

other things of this world. 

Participant 12 Material things. 

Participant 13 For me, Mammon is anything that takes away our devotion, 

attention, and adoration from God. 

4. How is it impossible to simultaneously serve God while conforming to the 

world? 

Participant 1 It is impossible to serve God while conforming to the world 

because the ways of the world are opposed to the ways of God. 

Participant 2 There is no such thing as serving God and conforming to the 

world. Its either you serve God or be with the world. 

Participant 3 The behavior and values of this world are usually selfish, 

manipulative and lawless while serving God requires our 

selflessness, sincere, righteous and best offering which is 

completely opposite of the world’s. One who desires to serve 

God must “not conform to the pattern of this world.” 

Participant 4 God must be top priority not to conform to the world 

Participant 5 It is impossible to serve God while conforming to the world 

because you will have a divided attention. No one can serve 

two masters. It is either God or Mammon. 

Participant 6 We cannot serve two masters 

Participant 7 It is impossible to serve God and at the same time conform to 

the standards of this world. Loving God and loving people, we 

cannot continue to serve God while not forgiving the people 

who hurt us. It is not pleasing to God if we are, example, 

singing in the choir but we are living in sin. 

Participant 8 Biblically, “No one can serve two masters. Either you will hate 

the one and love the other, or you will be devoted to the one 

and despise the other. You cannot serve both God and money. 

Participant 9 Sunday Christians. Bible on Sunday and beer on weekdays. 

Participant 10 Because we cannot serve two masters. Ang our God is a 

jealous God and we are supposed to serve only Him 

Participant 11 It is impossible to simultaneously serve God while conforming 

to the world. Our aim is to serve God faithfully and not 

conformed to the world. 

Participant 12 Serving God but we go to the music of the world which 

influences us. 

Participant 13 It is impossible to simultaneously serve God while conforming 

to the world because they cater to opposite aspects. Very often, 

worldly wants and desires aim to satisfy the pleasures of the 
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flesh. When we succumb to gratifying the pleasures of the 

flesh, it leads us to actions/behavior that goes against the 

commandments of God. Our heavenly Father instead desires 

that we nurture our spirit and not the flesh. 

5. How did Jesus attain the fulfillment of the moral law? 

Participant 1 Jesus attained the fulfillment of the moral law by dying for 

mankind. 

Participant 2 Living by example 

Participant 3 In His fulfillment of the Law, Jesus obtained our eternal 

salvation by dying on the cross for our sins. We no longer 

require priests to offer sacrifices and enter the holy place 

(Hebrews 10:8–14). Jesus has done that for us, once and for 

all. By grace through faith, we are made right with God: “He 

forgave us all our sins, having canceled the charge of our legal 

indebtedness, which stood against us and condemned us; he 

has taken it away, nailing it to the cross” (Colossians 2:14). 

Participant 4 Jesus attained the fulfillment of the moral law by showing love 

fair and just to all by salvation thru Him Jesus 

Participant 5 Thru His death on the cross to save mankind. 

Participant 6 God is omnipresence omnipotent and omniscience 

Participant 7 by obeying God in giving Himself for the salvation of 

mankind. God ultimate Law is love. He gave His only son 

Jesus out love, and Jesus yield to it. 

Participant 8 Jesus Christ was perfect exemplar of the two 'great 

commandments' Thou shalt love the Lord thy God with all thy 

heart, and with all thy soul, and with all thy mind. 

Participant 9 By being salt and light. Based on the sermon on the mount 

Matthew 5:13 to 20 

Participant 10 By dying in the cross for the atonement of our sin. 

Participant 11 Jesus attained the fulfilment of the moral law, by giving 

himself, he died to satisfy the requirements of the law. 

Participant 12 Loving God and others. 

Participant 13 Jesus attained the fulfillment of the moral law by resisting the 

temptations that came His way. He was obedient to God to the 

point of sacrificing Himself on the cross to pay for our sins. 

6. What defines the least or the greatest in God's Kingdom? 

Participant 1 Service, humility, dying to one’s self define the greatest or 

least in God’s Kingdom 

Participant 2 There is no least or greater in the kingdom of God. God loves 

all His children. 

Participant 3 Matthew 5:19, NIV: Therefore anyone who sets aside one of 

the least of these commands and teaches others accordingly 

will be called least in the kingdom of heaven, but whoever 

practices and teaches these commands will be called great in 

the kingdom of heaven. 
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Participant 4 Jesus made it clear that obedience to God was to be the highest 

goal. It is much easier to study God’s laws and tell others to 

obey them than it is to really put them into practice. 

Participant 5 The greatest is Jesus in GOD's Kingdom 

Participant 6 The greatest in God's kingdom are those who are willing to 

serve, the least are those who want to be served. 

Participant 7 God had made all things and humans happy in him- 

Participant 8 The humble and the selfless person becomes great in God's 

Kingdom. 

Participant 9 Jesus says in Matthew 18:4: “Whoever humbles himself like 

this child is the greatest in the kingdom of heaven.” 

Participant 10 Whosoever shall do and teach them, the same shall be called 

great in the kingdom of heaven. Matthew 5:19 

Participant 11 The least in the kingdom of God are those who are poor in all 

aspect of the word and those who will attend to them minister 

to them with all humility and Love for God is the greatest in 

God's kingdom. The least and greatest in the kingdom of God 

are those who live with humility and meekness. 

Participant 12 The greatest in the kingdom:  "Go and make disciples of all 

nations." 

Participant 13 The least in God's kingdom are the downtrodden, the poor, the 

ones who are taken advantage of, those who are often 

overlooked and/or cast aside in society. The greatest are those 

who are able to experience/possess power, wealth, fame, 

special treatment, etc. 

7. What are the properties of love toward people? 

Participant 1 The properties of love toward people are kind, does not wish 

ill to others, patient with others, gentle. If one has the fruit of 

the Spirit, these fruits can show our love toward others. 

Participant 2 Words of affirmation 

Acts of service 

Receiving gifts 

Quality time 

Physical touch 

Participant 3 Respect, Empathy, Commitment, Compassion, Understanding, 

Sensitivity, Tenderness, Forgiveness, Generosity, Selflessness 

Participant 4 Properties of love toward people is showing care kindness and 

with genuine love with each other 

Participant 5 The properties of love toward people are compassion, giving 

something good to someone without expecting anything in 

return, does not discriminate or judge. 

Participant 6 Love your enemies as you love yourself 

Participant 7 Properties of love: kindness, goodness, does not wait for 

anything in return, sincere in doing good deeds. and leading 

people to Christ is showing love to them. 
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Participant 8 With humility, selflessness, and no bitterness 

Participant 9 Love is patient, love is kind. It does not envy, it does not boast, 

It is not proud...! Corinthians 13:4-8. 

Participant 10 Corinthians 13:4-5 

Participant 11 The properties of love toward people is kind, patient, bears all 

things, forgiving and does not boast. 

Participant 12 Jesus first loved us and we have to share this love, and feel and 

embrace this love to others thru the presence of the Holy 

Spirit. 

Participant 13 Love toward people should be patient, kind, long-suffering, 

unselfish, caring, and supportive. 

8. What are the characteristics that believers tend to focus on in the absence of 

love? 

Participant 1 In the absence of love, believers tend to focus on good works. 

Participant 2 Lack of patience, not kind, proud, rude, and delight in evil. 

Participant 3 Frustration, Unforgiveness, Anger, Dissatisfaction, Negativity, 

Selfishness, Hatred 

Participant 4 Must focus to Jesus because Jesus show love in action 

Participant 5 Physical appearance, power, benefits they can get from that 

person. 

Participant 6 Always pray and believe in God and God will do the rest 

Participant 7 Selfishness, bitterness, hate, vengeance 

Participant 8 Greed, immorality, careless 

Participant 9 In the absence of love, people are self centered, proud, 

conceited, aggressive and so on and so forth. 

Participant 10 Pride, Self, material wealth 

Participant 11 The characteristics that believers tend to focus in the absence 

of love, to be humble, to be merciful, to act justly. 

Participant 12 Too busy with worldly things and activities. 

Participant 13 In the absence of love, believers tend to focus on self-gain. 

The tendency is to look out for oneself; the priority is me, 

myself, and I. The absence of love translates into not caring for 

others, not thinking/being mindful of others. 

 

Table 8 shows the responses of the participants about their views concerning 

Christianity as a Social Religion. This section covers what a social religion is in light of 

God’s kingdom which is covered by the ethic of love since part of the social nature of 

religion is about God’s command to love others. Included in this discussion is how Christ 

fulfills the moral law in relation to our social context.  
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The response of the participants of the pilot class regarding their view about The 

Person in Social Engagement is exhibited by table 9. 

Table 9. Participant’s responses to questions pertaining to the Person who is 

Socially Engaged 

 

1. What can believers gain if they visit people who are suffering from sickness? 

Participant 1 The believer gains empathy. 

Participant 2 There will be joy in their hearts for whatever we do we do it for 

the LORD. 

Participant 3 Knowing that one has given a sick brother or a sister their time 

and effort - to be able to hug them, or touch their hand, offer 

them inspiration and encouragement gives believers joy and 

peace. It is just like the visitor is the one blessed, that he/she 

has been an instrument of God’s love to others. Visiting the 

sick can be challenging for those who are healthy, and yet the 

great gift received by the one visiting is the compassion that is 

carved out in their hearts when they see the sick person/s’ 

happiness etched in their faces and the thought that they have 

given them hope. The sick gives us opportunities to do works 

of mercy and show God’s love. 

Participant 4 Gain joy and Thanksgiving to God 

Participant 5 These believers can fulfill the reason why they were created by 

God, that is to show God's love, care and compassion thru 

them. 

Participant 6 There is peace and happiness in our heart 

Participant 7 Favor of God, Inner peace 

Participant 8 Full the God's commandments 

Participant 9 Believers will find fulfillment and happiness if they visit people 

who are sick. 

Participant 10 Visiting the sick is one way of interacting with others, A 

Christian who does these gains spiritual growth. 

Participant 11 The believers gain if they visit people who are suffering from 

sickness, there is joy in their heart, and concerns that was 

expressed in a continuous prayer. 

Participant 12 If sick people were healed after praying and laying hands to 

them declaring supernatural healing from our Lord Jesus Christ, 

the greatest Physician and our mighty healer. Amen. 

Participant 13 When believers visit people who are sick, they learn to be more 

loving, caring, empathetic, and understanding of what the sick 

may be going through. 

2. What is the reason why rich people have little sympathy for the poor? 

Participant 1 They never experienced how it is to be poor. 

Participant 2 For they think of themselves more highly than others. 
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Participant 3 It has been shown in some studies that as people climb the 

social ladder, their compassionate feelings toward other people 

decline. Maybe it is because wealth and abundance give a sense 

of freedom and independence from others. There is a feeling 

that the less they (the rich) have to rely on others, the less they 

care about other people’s feelings. This leads toward being 

more self-focused. Another reason has to do with the attitude 

toward greed (the feeling of wanting more then what they 

have). The more one has, the greedier they become. 

Participant 4 because they love their wealth than to help the poor 

Participant 5 Rich people have little sympathy for the poor because they 

think lowly of them and they don’t understand their needs. 

Participant 6 They think they are incompetent and lazy 

Participant 7 They thought poor people are lazy and far away from God. 

Participant 8 they have they want and less empathetic than poor 

Participant 9 Rich people have not experienced being poor. 

Participant 10 Rich people have very little sympathy for the poor because they 

don't know how it is to be one, they were never in the same 

situation so they don't have the ability to understand and share 

the feelings of the poor people 

Participant 11 Rich people have little sympathy for the poor, because they stay 

in their comfort zone, they don’t mingle with them to know 

their struggles, real situations and needs. 

Participant 12 Selfishness. Believing these principles: "Mine, me and myself." 

Participant 13 The reason the rich often have little sympathy for the poor is 

because they probably have not experienced what it is like to be 

poor, in want, or in need. They lack empathy. 

3. How can we naturally determine what is morally right or wrong? 

Participant 1 There is our conscience. 

Participant 2 Let us go back to our drawing board, the Bible, the word of 

God. 

Participant 3 People are born into a society requiring adherence to a set of 

rules and values. Having a set of values which guide our 

behavior is important. We should be answerable to certain 

standards of behavior, and our actions should be judged as right 

or wrong, good or bad. For some people, their values or beliefs 

are held strongly enough to justify certain actions. Human 

beings impose values on actions or decisions. Because humans 

are intelligent beings, it is reasonable to expect that we can 

justify the values we adhere to. People, civilized and religious, 

have a conscience. Not only do they have a general sense of 

right and wrong, but they also understand how their actions 

affect others. And because of their experience, interaction, 

family life, and culture, people learn and imbibe in their whole 

being the norms and standards that they learn. The morality we 



80 
 

 
 

end up with as adults is influenced by how we are cared for and 

how we socialize. 

Participant 4 we can determine it by checking what is written in the Bible 

and according to the guidance of the Holy spirit 

Participant 5 We can naturally determine if something is morally wrong or 

right if we know God's teachings by heart and practice it in our 

daily lives. 

Participant 6 Observe there character and the way they speak 

Participant 7 Morally right , if it's not against the law of the land and law of 

God. Morally wrong, if we continue to be insensitive of other's 

people feelings. 

Participant 8 To know if something complex is moral, we need to know not 

only the action but the cause, the mind-set of the person taking 

the action, and the intended effect. 

Participant 9 A person is morally right if He/She abides in the rule of the 

Bible 

Participant 10 We can determine what is morally right or wrong according to 

the dictates of the society, culture, family background that is 

responsible for shaping one's character. 

Participant 11 We can naturally determine what is morally right or wrong 

because of the scripture, and the conviction of the Holy Spirit. 

Participant 12 The way a person talks and acts. 

Participant 13 Calling to mind/being aware of God's teachings and His 

commandments can help us determine naturally what is morally 

right or wrong. 

4. What do you think are the functions of our conscience? 

Participant 1 The conscience helps us determine what is morally right or 

wrong 

Participant 2 Is to give us convictions for doing what is right and wrong. 

Participant 3 The concept of “conscience", as commonly used in its moral 

sense, “is the inherent ability of every healthy human being to 

perceive what is right and what is wrong and, on the strength of 

this perception, to control, monitor, evaluate and execute their 

actions.” According to Hubbard Winslow, there are 3 main 

functions of conscience:  

a) the instinct to do what we believe to be what's right and 

avoid what we believe to be wrong  

b) the pleasant feeling of approval when we have acted in 

accordance with what is right. 

c) the feeling of remorse or guilt when we fail to do our 

what we were rightly taught 

Participant 4 The conscience tells us what is right from wrong thru the Holy 

spirit 

Participant 5 Our conscience dictates to us what is the right thing to do and 

not to do when faced with different situations. 
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Participant 6 To know what is good or right 

Participant 7 Conscience serves as guide, conscience 'move the heart' to do 

what is right or to stop doing sin. 

Participant 8 Conscience is a unique eternal faculty enabling us by using 

reason to feel the difference between right and wrong. Three 

functions of conscience are (1) feelings of what we ought to do, 

(2) feelings of self-approval when we do it, and (3) feelings of 

remorse when we don't. 

Participant 9 Conscience is a little voice of God in our heart. 

Participant 10 Help us differentiate right from wrong and the ability to know 

when to do not to do something 

Participant 11 The functions of the conscience is to reveal that something is 

wrong, it guide us from doing right and for us to avoid 

committing sins. 

Participant 12 Conviction and guiltiness. 

Participant 13 Our conscience acts as red flags that tell us if what we will do 

is right or wrong. It helps us to avoid committing mistakes/sins. 

5. How does judging others become contrary to love? 

Participant 1 Judging others become contrary to love because one looks at 

the other without truly knowing the other person. 

Participant 2 Judging others will not be contrary to love if you rebuke with 

kindness and have a basis for rebuking....for us is the word of 

God, 

Participant 3 Judging makes us self-critical. By constantly seeing the bad in 

others, we train our minds to find the bad. This can lead to 

increase in stress. Stress can weaken us physically and 

emotionally. Also, fault-finding can lead to misunderstandings 

specially when what one judges a person has no basis or proof. 

Love is showing compassion and care. Being critical and 

judgmental do not promote love for others. 

Participant 4 if you love the person you must not judge the person without 

basis but instead pray for them 

Participant 5 Every person deserves to be given a chance to explain and not 

to be judged at once most especially if you love that person. 

Participant 6 Do not judge by his appearance but what is in their heart 

Participant 7 Judging others make the self greater than the person being 

judge contradicting to Love is kind and is not boastful. 

Participant 8 We may judge others because we don’t know them well, and so 

we turn to suspicion in our ignorance. We may judge others 

that we perceive to be potential threats to our own future 

opportunities. 

Participant 9 If we judge others, it is presumed that we are negative. 

Participant 10 Judging others becomes a contrary to love because when you 

love you always give room for the other persons mistake you 
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don't right away give an opinion about their behavior, you look 

pass the outward and see what is inside the person's heart. 

Participant 11 Judging others become contrary to love, it shows pride and self-

righteousness. It brings condemnation and putting them down. 

Participant 12 Don't look at the outside appearance of a person especially 

beggars who are in needs of material/financial needs. Let us 

offer God's love, pray for them and share our financial 

blessings to them. 

Participant 13 Judging others become contrary to love when we do so to 

destroy, hurt, or put down others. It becomes contrary to love 

when the manner we do it does not build up or help the person 

at all. 

6. What can be a basis for a pure and genuine morality? 

Participant 1 The Scriptures can be the basis of a pure and genuine morality. 

Participant 2 Love for God and love one another. 

Participant 3 The basis for a pure and genuine morality is the guidance and 

inspiration of what is right and what is wrong based on the 

Holy Scriptures and traditions of Christianity, it is also a total 

obedience to God’s will for us to live righteously. 

Participant 4 a basis for a pure and genuine morality is by having connected 

to God and obey Him 

Participant 5 The basis for a pure and genuine morality is if a person follows 

the law or God's teachings not only in words but also in deed 

even when no one is looking. 

Participant 6 Fear of God and experience the love and goodness of God 

Participant 7 the Scripture is our only basis. 

Participant 8 Christ is the center of one's life. The most basic principle of the 

Christian moral life is the awareness that every person bears the 

dignity of being made in the image of God. 

Participant 9 Genuine morality is always God based. 

Participant 10 Given the freedom and the ability to choose pure and genuine 

morality is having an uncorrupt will. to always will what is 

good according to God. 

Participant 11 A basis for a pure and genuine morality is based on our 

knowledge in the word of God and personal relationship with 

our Lord Jesus. 

Participant 12 If he has a strong faith in our Lord Jesus. Walk the talk and, be 

prayerful children of God. 

Participant 13 A basis for a pure and genuine morality is following Jesus' 

example - how He thought, spoke, and acted toward others. 

7. What are reasonable considerations that Christians may have to discontinue 

their conversations with others? 

Participant 1 If what is being conversed is already contrary to one’s beliefs. 

Participant 2 Blasphemy. 
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Participant 3 Whether you are a Christian or not, a conversation, or perhaps 

an argument regarding religion, is always awkward and 

uncomfortable specially if the person you are talking to is an 

unbeliever. Try changing the topic, and if that doesn’t work, 

you can firmly end the conversation. If you simply can't escape 

talking to the person about religion, setting a few ground rules 

can make things easier. Also, if the intention of the 

conversation is to witness to an unbeliever, you have to be 

prepared and have sought guidance from the Holy Spirit 

through prayer. 

Participant 4 discontinue it if senseless and un reliable 

Participant 5 If after several attempts of proving their point to them and they 

still don’t care to listen, it is better not to converse to them and 

leave it all to God in prayer. 

Participant 6 If i see that they are not interested of what I’m saying but be 

polite and pray for them 

Participant 7 We discontinue convo with others if both party is making 

themselves greater than the other. We stop the convo if there is 

misunderstanding, and the convo becomes heated. 

Participant 8 nonsense conversations 

Participant 9 We can discontinue our conversation with others if they insist 

that they are always right like the "INC". 

Participant 10 If the conversation is leading toward spiritual disputes, if the 

verbal exchange turns into gossip, when the topic does not 

make sense at all in all aspects. 

Participant 11 The reasonable considerations that may have Christians to 

discontinue their conversations with others if it leads to debate. 

Participant 12 Too busy with their schedule whether house work, office work 

and with their families. Kaya "no time to have conversations 

with others." 

Participant 13 Christians might discontinue their conversations with others 

when the language used is offensive and does not build up; 

when the topic/subject of the conversation goes against Christ's 

teachings; when it may lead to destructive behavior. 

8. What can be a possible consequence when the godly become equally yoked 

with the ungodly? 

Participant 1 The godly maybe influenced by the ungodly. 

Participant 2 they will have difficulty resolving their issues. 

Participant 3 Being equally yoked, means sharing the same set of beliefs and 

values, regardless of whether our parents raised us in church or 

not. This also means these individuals should be compatible, 

they're able to agree on most things, and their values are 

aligned. Your core values should bind you together, not 

separate you further. If there's such a divide that you cannot 

empathize with your partner's belief system, a huge part of your 
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life can be disconnected from him or her. The consequence of 

this relationship can be misery, anger, and eventually 

separation. One partner may even resort to drastic solutions to 

end his/her mental anguish or depression. 

Participant 4 you will commit sins and may experience suffering pain 

sadness 

Participant 5 They could possibly be carried away in sin. 

Participant 6 If they experience something bad in their life and they want to 

forget it. 

Participant 7 Compromise. 

Participant 8 To be unequally yoked with unbelievers, then, is to be in a 

situation or relationship that binds you to the decisions and 

actions of people who have values and purposes incompatible 

with Jesus’ values and purposes. 

Participant 9 It depends on who’s stronger, the Godly person can influence 

the ungodly or vice versa. 

Participant 10 If the Godly person’s spirituality/ Faith is not deeply rooted 

he/she can be swayed. 

Participant 11 The possible consequence when the godly become equally 

yoked with the ungodly is there’s a possibility of conforming to 

the worldly principles, life styles and easy to engage in a 

worldly thing. 

Participant 12 It will lead to more arguments. Palaging may pinagtatalunan 

especially when they get married. No peace and happiness 

during their relationships as husband and wife which resulted to 

broken relationship and separation. 

Participant 13 When the godly become equally yoked with the ungodly, it is 

possible that the godly person may become too influenced by 

the ungodly so as to behave more and more like the ungodly. 

 

Table 9 shows the participants’ views about the topics associated with the how 

persons ought to be socially engaged according to Wesley’s views. The concerns 

included in this heading are relating to those who are in need and experiencing sickness, 

understanding the basis of right and wrong which relates to the meaning of conscience, 

judgmental behavior in contrast to love, and how believers ought to avoid compromising 

their faith as they engage their faith in the world.  

The response of the participants of the pilot class regarding their view about The 

Process of a Social Faith are placed on table 10. 
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Table 10. Participant’s responses to questions pertaining to the Process of the Social 

Faith 

 

1. What do you think is/are the common root/s of social miseries that people 

experience? 

Participant 1 
Usually wrong decisions in life, decisions that are contrary to 

advice given or decisions contrary to the word of God. 

Participant 2 love for money. 

Participant 3 Desire or craving, discontentment, hatred, fear, failure, envy 

Participant 4 
common roots of social miseries that people experience is 

poverty, broken families broken relationship far away from God 

Participant 5 

Being involved in drugs, alcohol or any addictive substances, 

getting along with people who are bad influence most specially 

unbelievers. 

Participant 6 Kahirapan and lack of faith in God 

Participant 7 Lack of opportunities. Lack of education. 

Participant 8 Unjust government, corruptions 

Participant 9 Roots of social misery is not getting what they want. 

Participant 10 Insecurities, depression, isolation 

Participant 11 
The common root/s of social miseries that people experience 

are sins, poverty, injustices and vices. 

Participant 12 

Know your neighbors around your place, your church members 

if they are true Christians and/in great pretenders. Some people 

go to church with wrong motives - not worshipping but looks 

for church na pwede hingan ng material support citing that 

member family is sick but it is not true but rather fake. 

Participant 13 

The common roots of social miseries that people experience are 

the social injustices; when laws, the community, the society 

overlook/neglect some to favor others. 

2. What can people do to save their nation from perishing? 

Participant 1 

By being a good citizen, by being a man for others, by choosing 

the right leaders to lead the country. Choosing leaders must be 

based on what the word of God says. 

Participant 2 Pray. 

Participant 3 

Without vision, the people perish, but he that keepeth the law, 

happy is he.” (Proverbs 29:18 KJV) This was what Solomon 

said. The word vision could mean, direction or directive, or 

goal, or revelation. This can only come from God’s divine 

guidance and leading, His wisdom of instruction which is found 

in the Holy Scriptures. One can say that for people to save a 

nation from perishing, one should have knowledge of God’s 

commands, what He wants for us to do and what the Bible 

instructs us to. And while God’s law is also written on our 

hearts, we as human beings are still sinful and need to be 

reminded of who God is and what is best for us. This is why 
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God provides the guidelines outlined in Scripture. Lack of 

Knowledge of God and His Word can bring us to destruction. 

We have to obey what the Bible says. 

Participant 4 
People need the Lord our God, go back to God and ask 

forgiveness and accept Jesus as Lord and Savior 

Participant 5 Know God and make Him known. Bring Jesus to them. 

Participant 6 
Pray always and have faith in God and hold to the promise of 

God that He will not leave us or forsake us 

Participant 7 evangelize. empathize 

Participant 8 
We should protect our nation’s values and safety by continuing 

to strive to live up to our ideals. 

Participant 9 We can save this Nation by Praying and loving our fellowmen. 

Participant 10 

Interact with each other, learn about one each other’s. needs, 

pains and sorrows. But we can genuinely do this if first and for 

most...The love of God is what abodes in our heart 

Participant 11 
People can do to save their nation from perishing is repentance 

and acceptance to Jesus as personal savior and Lord. 

Participant 12 
To evangelize people and accept Jesus as their personal Lord 

and Savior. 

Participant 13 

People can save the nation from perishing if we just act and 

behave in a more loving manner. If we always try to think of 

others before ourselves, we would always be looking out and 

caring for each other. In this way, we would all be moving 

forward without leaving any one behind. 

3. What are the things that religion ought to uniformly guarantee? 

Participant 1 The rights of the unborn. 

Participant 2 That God is love. 

Participant 3 

Human rights, peace and conflict resolution, values, sense of 

right and wrong – ethical and moral standards are shaped by a 

person’s religiosity, it also influences people’s attitudes and 

behavior toward corruption and other evil doings. Religion 

gives people something to believe in, provides a sense of 

structure and typically offers a group of people to connect with 

others who have the same beliefs. These can have a large 

positive impact on mental health 

Participant 4 
No religion can save people but only Jesus and they must 

guarantee that Jesus is the only savior and Lord 

Participant 5 Gift of salvation thru Jesus Christ. 

Participant 6 Obedience faith and love of God 

Participant 7 Salvation through Jesus Christ 

Participant 8 Support and pray the society 

Participant 9 Love one another. 

Participant 10 A relationship with God and our inward transformation 

Participant 11 
The things that religion ought to uniformly guarantee is moral 

recovery, renewal and salvation. 
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Participant 12 

Religion makes reference to many values to cherish and 

promote as a church. These beliefs define as United Methodists 

and as Christians. They include values such as justice, 

mutuality, respect, security, freedom, responsibility, and the 

sacred worth and dignity of all people. 

Participant 13 

Religion should guarantee the basic needs of people, the 

inherent rights and freedom of people, and most of all guarantee 

the freedom to worship God without censure or prejudice. 

4. How can believers say that God is speeding up toward the renewal of the 

whole of humankind? 

Participant 1 

The present state of the world is prophesied, it is the beginning 

of the end times in which God will usher in a new heaven and a 

new earth. 

Participant 2 
The signs and wonders in the bible are very visible or 

happening now. 

Participant 3 

In these times, restoration of mankind has been seen through 

the new technologies and advances in medicine - a lifestyle 

change in preventing disease, feeling and looking better, living 

longer. It also provides access to a God who heals and saves; 

who is bigger than the health issues faced today; who creates 

new health amid suffering; who is working nonstop to 

completely restore His people in every dimension of life so that 

they can spend eternity with Him. But our full renewal will not 

happen here, Paul says in Romans 8: 23b – “We, too, wait with 

eager hope for the day when God will give us our full rights as 

His adopted children, including the new bodies He has 

promised us.” 

Participant 4 
God is speeding up toward the renewal of the whole of 

humankind because Jesus is coming nearer and nearer 

Participant 5 
If we as believers are greatly moved by the Holy Spirit to 

spread the gospel and result to transformation 

Participant 6 We can see all signs and wanders 

Participant 7 
Through challenges, calamities, disasters and several exposures 

of God's Word in social media reaching the world. 

Participant 8 
Once the Christian's goal is to help the society by showing what 

morality upright is. 

Participant 9 
With the increasing number of Christian fellowships, I believe 

we are toward the renewal of the whole mankind. 

Participant 10 
God never stops he is at work in us for us to perform our duties 

as Christians and as His disciples 

Participant 11 

God is speeding up toward the renewal of the whole of 

humankind thru the social media flat forms, one on one 

evangelism. 

Participant 12 
God wants us to speedily share the Good News of Salvation to 

mankind. He is coming again very soon but we don't know 
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when. But get ready. Be sure that the Gospel is shared till the 

ages of the earth. 

Participant 13 

God has given us indicators/signs as mentioned in the Bible as 

to when the whole of mankind will be renewed. When these 

signs are observable, then it might be safe to say that God is 

ready to renew the whole of mankind. 

5.  How can Christians become moral agents while being holy and happy? 

Participant 1 

When our influence is manifested, Christians can still be holy 

and happy. It is a misconception that when one is holy, one is 

not happy. 

Participant 2 Practicing what you preach. Walk the talk. 

Participant 3 

Moral formation involves growth in knowing, being and doing 

which together lead to moral relationships, moral living and the 

flourishing of humans and all creation in harmony with God. 

There is no moral life separate from a spiritual life. In the actual 

living of the Christian life, efforts to pray, to avoid sin, to make 

good moral decisions and to grow in virtue are all necessary. As 

moral agents, living a righteous life is our response to God’s 

love and gift of salvation through Jesus Christ. Following Christ 

is the essential and primary foundation of Christian morality. 

Another aspect of Christian morality is the ability to respond to 

what God wants us to do, in other words, to obey His will, to 

love God and love others as He has commanded us and to “go 

and share the Gospel of Salvation to others.” Being holy brings 

joy because being right with God can give us the “peace that 

passeth all understanding”, a peace and a joyful heart that in 

any and every situation we know God is with us. 

Participant 4 
If Jesus is the focus and happy serving our God and follow His 

footsteps in holiness and in truth 

Participant 5 

We as Christians can become moral agents while being holy 

and happy by always meditating on His words, obeying His 

commands and being in the company of believers, joy and 

happiness follows. 

Participant 6 Evangelize share the goodness and words of God 

Participant 7 Pakikipag kapwa tao. sincere concern to people's challenges. 

Participant 8 Be careful in our words and actions 

Participant 9 By being good example, 

Participant 10 
We can be holy and happy while being moral agents by living a 

life that can be a testament. of God's love and goodness. 

Participant 11 
Christians become moral agents while being holy and happy, by 

living by example, pure and genuine in her/his faith. 

Participant 12 

Level down your status to reach out these people. Let them join 

when you are going out with your Christian friends. Welcome 

them so that they too will become happy. 
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Participant 13 

Christians can become moral agents by acting/behaving as 

Christ wants us to be - as light and salt to the world. We can be 

moral compasses also for others when we truly immerse 

ourselves spiritually in Christ's teachings. Fulfilling Christ's 

plan for us will fill us with holiness as well as happiness. 

6. How does God's kingdom generally spread here on earth? 

Participant 1 

God’s kingdom generally spread on earth through Christians 

spreading the good news of salvation, through lives lived out in 

holiness and righteousness. 

Participant 2 Matthew 28:16 to 20 

Participant 3 

Through Discipleship - being actively engaged in the work of 

the kingdom, at any level, will bless our lives and provide 

growth in countless circumstances (learning to be a disciple) 

and then sharing to others what we have learned, training them 

to be disciples (be a disciple-maker). 

Participant 4 if the Word of God is truly faithfully shared by all believers 

Participant 5 Thru witness and evangelism.th 

Participant 6 Discipleship and Evangelizing 

Participant 7 through evangelism 

Participant 8 
Because of the faithful Christians who continue to share the 

love of God. 

Participant 9 
By spreading good works, visiting the sick and the elderly. "I 

don't believe in "no solicitation". 

Participant 10 By obeying God's command to make Disciples of all nations 

Participant 11 
God’s kingdom generally spread here on earth thru evangelism, 

life testimonies. 

Participant 12 Sharing the Good news of salvation 

Participant 13 

God's kingdom can spread here on earth if we behave with love 

and care for others; if we live as Christ lived and treated others 

as He did. 

7. How does Christianity have little effect on people even in places where 

Christianity itself is accepted? 

Participant 1 
Christianity has little effect when Christians are not seen to live 

out their faith. 

Participant 2 Hearts are hardened by their experiences. 

Participant 3 

We live in the 21st century. It encompasses the Information 

Age - an era marked by rapid adoption of new technologies. But 

the 21st century world preoccupies our lives and distracts us so 

that we are pulled away from God’s presence. We increasingly 

live our lives via screens, streams, apps, phones. Our 

relationships are digital. Everything is fast-paced and harried. 

We have short attention spans and get bored easily, and this 

poses a huge challenge to the church. The values of routine, 

tradition and stability that define the church are no longer in 

sync in our restless age. In order to solve this problem, churches 
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resort to gimmicks and trends. This sometimes takes away the 

focus on the core practices and historic sacraments of the 

church. Today, Christians take an active role in politics, to a 

point where they embrace and give more importance to issues 

which will promote themselves and completely disregard what 

the Bible says. At present, issues on gender and sexuality have 

created divisiveness and fragmentation among Christians, 

among churches. The world is changing the values and moral 

standards of people and sadly, of many Christians. The biggest 

challenge is for Christians to maintain a consistent biblical ethic 

on these issues, speak out in truth the witness of the Scripture. 

Participant 4 
little effect if not make follow up to people and nurturing must 

be implemented to have good effect 

Participant 5 

This happens when the true essence of the gospel or the good 

news is not understood and when Christians do not walk the 

talk. 

Participant 6 Lack of knowledge of who Jesus Christ is 

Participant 7 
no clear understanding of God's Kingdom. Christians are 

complacent. 

Participant 8 By multicultural nature or culture and other religions 

Participant 9 
If people don't like us or if we are not kind to them or if we are 

negative to them. 

Participant 10 

Christianity has little effect on people even if Christianity is 

accepted, if it is just accepting it outwardly without the deeper 

inward transformation and relationship with God. 

Participant 11 

Christianity has little effect on people even in places where 

Christianity itself is accepted by being silent, not sharing the 

gospel, and there’s so much destruction both the believers and 

non –believers. 

Participant 12 

Spirit of pride. Umiiral ang pagkamataas. Ibinababa ng Diyos 

ang mapagmataas at itinataas ang mapagpakumbaba. God exalts 

the humble and opposes the proud. 

Participant 13 

Christianity has little effect when being a Christian is not 

observed in people. Only when we behave like Christ can we 

influence/affect others. 

8. Why is self-denial not entirely practiced by Christians? 

Participant 1 
The influence of the world rubs on Christians so that self-denial 

is not entirely practiced by Christians. 

Participant 2 It’s very hard to be like Jesus. 

Participant 3 

Self-denial means knowing only Christ, and no longer oneself. 

It is the willingness to forgo personal pleasures or undergo 

personal trials in order to follow God. It involves avoidance and 

holding back of happiness and pleasurable experiences from 

oneself that will be damaging to other people. This means 

letting go of worldly pleasures. For us, it would be difficult 
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because it entails sacrifice and hard work to fulfill God’s 

calling. Also, our human frailty gives way to the enemy and 

leads us to the opposite direction, against what God wills for us. 

This is why only through the leading of the Holy Spirit can we 

be able to deny ourselves, take up the cross and follow Jesus. 

Participant 4 maybe because of fear and lack of faith 

Participant 5 
Self-denial is not entirely practiced by Christians because we 

oftentimes still cling to the things of this world. 

Participant 6 We accepted Jesus Christ as our Lord and Savior 

Participant 7 Christians cannot fully give up the possessions and the lifestyle. 

Participant 8 because they are not ready to give up all their possessions 

Participant 9 

Self-denial is not practiced by other Christians because they 

think of themselves more highly than others. FAME, POWER 

and WEALTH syndrome or KKK: KAGANDAHAN, 

KATALINUHAN at KAYAMANAN. 

Participant 10 

Maybe because Christians as a Child of God believe They have 

access to all the goodness of what God has to give His children. 

Or they are contended with what they have and they don't think 

that they are denying themselves of anything? 

Participant 11 

Self-denial not entirely practiced by Christians, it is hard 

because there’s so many things to be considered in the family, 

work place, and in the church or community. 

Participant 12 

We cannot learn from Christ if we do not continually deny 

ourselves, instead we will have others masters to learn from. "If 

we do not take up our cross daily, we do not come after Him 

but after the world." 

Participant 13 

Self-denial is not entirely practiced by Christians because there 

are still many things that we cannot let go of - usually the 

lifestyle that we have. Self-denial in its truest sense would be to 

give up whatever riches, comfort, material possessions we have 

and live each day totally dependent on God’s Day to day 

provisions alone. 

 

The responses of the participants about how they understand the process involved 

in social faith are given in Table 10. Table 10 exhibits the participants’ ideas regarding 

the miseries of people and how they are saved from them, the uniform guarantee of faith 

and how renewal spreads in the world, how Christians are part of spreading the message 

of the Gospel, and how Christianity is ineffective in certain instances in relation to the 

practice of self-denial.  
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Instructional Interest of the Participants 

 

Through the Diagnostic Instrument, the interest of the participants in terms of 

how the instruction of the content was considered. The responses are presented by table 

11. 

Table 11. Participant’s responses to questions pertaining to the Instructional 

Interests and Expectations 

 

1. What are your interests in participating in the discipleship project? 

Participant 1 
I am interested in participating in this project. Are there 

different areas of interest? 

Participant 2 Learning more of John Wesley's teaching. 

Participant 3 
Deepen my Methodist roots. Become more equipped as a 

disciple-disciple – maker. 

Participant 4 
To study the word of God and teach share this to people and to 

make disciple for GOD's glory 

Participant 5 
I want to be involved in my own little way in fulfilling the great 

commandment of Jesus. 

Participant 6 I learned many things in our discipleship class 

Participant 7 equipping, evangelism and bible studies 

Participant 8 To deepen my faith and learn the practices of John Wesley. 

Participant 9 To widen my knowledge about Discipleship. 

Participant 10 
Everything about John Wesley's sermon. The deeper 

understanding and knowledge of Christianity 

Participant 11 
My interests in participating in the discipleship project is to 

learn more, and share it to others. 

Participant 12 
To know more of Wesleyan teachings, the Methodist Christian 

Faith. 

Participant 13 
I want to know Christ more; to have a deeper understanding and 

knowledge of my Wesleyan heritage and the Methodist faith. 

2. How many minutes are you willing to allow for each lesson? 

Participant 1 30-45 minutes. 

Participant 2 60 to 120 minutes. 

Participant 3 1 ½ - 2 hours per lesson 

Participant 4 60 minutes or 1 hr. 

Participant 5 As much as it is needed. 

Participant 6 120 minutes 

Participant 7 1 hour 

Participant 8 60 mins 

Participant 9 30 minutes 
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Participant 10 A little over an hour max 

Participant 11 It depends to minutes/hours requires, minimum of one hour. 

Participant 12 More than an hour per lesson. 

Participant 13 About 40 to 60 minutes 

3. What do you think are features or elements of a lesson that will make you more 

conducive to learning? 

Participant 1 
Interactive. Where we have time to participate, where we are 

given projects or assignments related to the lesson. 

Participant 2 The one we are having every Friday. 

Participant 3 More time to discuss personal and situational applications 

Participant 4 about salvation and means of grace 

Participant 5 
If the lessons are being explained clearly and by giving life 

situations to be able to understand it more. 

Participant 6 The love and goodness of God 

Participant 7 PowerPoint presentation, practical illustrations, applications 

Participant 8 Wesleyan beliefs on social holiness 

Participant 9 Stewardship, Death, Heaven 

Participant 10 What we have right now is working well for me 

Participant 11 

The features or elements of a lesson that will make me more 

conducive to learn are to make it simple and concise, easy to 

read or understand, and creative presentation. 

Participant 12 

Location that we can feel comfortable. Face to face that we 

want to clarify more on the given topic(s) and using "taglish 

words" to understand clearly... 

Participant 13 The applicability to daily life; discussions/forums 

4. Kindly enumerate the expectations and considerations that you have for this 

discipleship project 

Participant 1 I expect to be able to relay or teach others. 

Participant 2 

I learned how patient and diligent John Wesley is. Not wasting 

his time and never gets tired in doing works for the Lord. 

a) Learn more about Wesleyan doctrines through John 

Wesley’s sermons 

b) Be equipped to teach these lessons to others 

c) c) Be able to make this Discipleship Process available 

to all UMC Churches 

Participant 3 
must be implemented in all churches and see to it that all 

members are true transformed disciples of Christ 

Participant 4 
I will be more equipped and prepared to share what I have 

learned with God's help. 

Participant 5 Obedience and love of God Humility and understanding 

Participant 6 to reach more people to undergo discipleship 

Participant 7 
The role of the believers in Methodist's doctrines and cultural 

issues. 
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Participant 8 
to become more and more like Christ. Serve others not just the 

poor but also the rich. 

Participant 9 

I can be an effective lecturer as I will have a deeper 

understanding and knowledge of Discipleship according to the 

vision and heritage of John Wesley. So that I can also impart it 

to others. 

Participant 10 

My expectations and considerations that have for this 

discipleship project are to complete this course, to be able to 

teach others and looking forward for Tagalog materials. 

Participant 11 

a) To know more about Christ and make Him known,  

b) To learn more about John Wesley's teachings and 

doctrines, the founder of our Christian Methodist faith,  

c) Learning is a process that we should never stop,  

d) We should stand firm for truth, righteousness, and 

holiness,  

e) e) More fellowships and gatherings of this discipleship 

class as one family studying, encouraging each other 

and praying together. 

Participant 12 

a) I expect to be better versed/knowledgeable of and 

understand Christ's teachings;  

b) I hope to be more and more a better Christian/be Christ-

like;  

c) I hope that through this program I will be better 

equipped as a disciple of Christ; 

d) I hope to better serve my church through whatever 

knowledge and wisdom I will gain; 

e) I hope to better honor, praise, and glorify God. 

 

Table 11 shows the interests and expectations of the participants in terms of the 

instructional approach and consideration. This table reveals their interest in discipleship, 

their preferred length of instruction, the features and elements in the instruction, and their 

expectation regarding the project. 

 

Instructional Implementation and Completion 

 

The thesis writer acted as the instructor of the pilot class. As the instructor, the 

thesis writer was responsible for preparation for each lesson and the discussion of the 

requirements, schedules, and expected timeframe for the completion of the discipleship 
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series. PowerPoint presentations for all the lessons are prepared by the thesis writer (see 

Appendix R).  

Based on the agreed required attendance (maximum of two absences), make-up to 

offset absences, and final exam for the completion of the discipleship material, only 12 

participants were able to satisfy the requirements. The performance of the participants is 

summarized on table 12. 

Table 12. The summary of participants’ compliance with the requirements 

 

Participants Absences 
Make up 

Requirements 
Final Exam 

Final 

Remarks 

1. Participant 1 0 NA Submitted Completed 

2. Participant 2 0 NA Submitted Completed 

3. Participant 3 0 NA Submitted Completed 

4. Participant 4 0 NA Submitted Completed 

5. Participant 5 1 Submitted Submitted Completed 

6. Participant 6 0 NA  - Incomplete 

7. Participant 7 0 NA Submitted Completed 

8. Participant 8 0 NA Submitted Completed 

9. Participant 9 9 Discontinued  Discontinued Discontinued 

10. Participant 10 0 NA  - Incomplete 

11. Participant 11 0 NA Submitted Completed 

12. Participant 12 0 NA Submitted Completed 

13. Participant 13 3 - Submitted Incomplete 

14. Participant 14 0 NA Submitted Completed 

15. Participant 15 3  - Submitted Incomplete 

16. Participant 16 12 Abroad Abroad Discontinued 

17. Participant 17 10 Conflict with 

sched 

- -          Incomplete 

18. Participant 18 10 Conflict with 

sched 

- -          Incomplete 

19. Participant 19 7 Conflict with 

sched 

- -          Incomplete 

20. Participant 20 7 Conflict with 

sched 

- -          Incomplete 
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We can see in Table 12 that only 10 participants were able to complete the 

material according to the intended requirements. This outcome is due to various reasons: 

a) the schedules on which the sessions were held were irregular and coincided with some 

schedules most particularly with the clergy and deaconess participants, b) one participant 

had a scheduled month-long trip, c) one participant cannot cope with the adjustment 

required by the sessions, d) two participants were not able to provide the make-up 

assignments to cover for their absences, and e) lastly, two participants have not yet 

submitted their final exam. 

Those who have completed the requirements of material were recognized and 

consecrated before their congregation, including those who have finished the other 

discipleship material that the RPACE BOD is implementing (see Appendix S). A 

certificate was also given to each of those who have completed the discipleship materials 

implemented by the RPACE BOD (see Appendix T). 

 

 

Post-Production 

 

Feedback and Evaluation of the Discipleship Material 

 

After the material was implemented in the pilot class, the feedback and evaluation 

of the participants were taken based on the Feedback and Evaluation Form configured by 

the thesis writer. Despite the fact that only 10 participants have completed the material 

and its requirements. There were other participants who did not complete the 

implementation but chose to provide their feedback. An addition of four responses was 

received on top of the 10 completers, making a total of 14 respondents for the evaluation. 

The results of the feedback and evaluation are tallied on table 13.  
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Table 13. The responses of participants to the Feedback and Evaluation Form 

 

CONTENT 

Name 

Appropriate

ness of the 

lessons 

contained in 

the series 

Organization 

and 

sequencing of 

lessons 

Compre 

hensiveness 

of the lesson 

discussion 

Clarity 

of 

language 

Average 

Rating 

1. Participant 1 10 10 10 10 10 

2. Participant 2 7 6 8 8 7.25 

3. Participant 3 10 10 9 9 9.5 

4. Participant 4 7 9 9 7 8 

5. Participant 5 10 10 10 8 9.5 

6. Participant 6 10 10 10 10 10 

7. Participant 7 10 10 8 7 8.75 

8. Participant 8 9 9 10 8 9 

9. Participant 10 10 9 8 7 8.5 

10. Participant 11 9 9 9 7 8.5 

11. Participant 12 9 9 8 9 8.75 

12. Participant 13 10 10 10 8 9.5 

13. Participant 14 10 10 10 10 10 

14. Participant 15 10 10 9 10 9.75 

AVERAGE 9.36 9.36 9.14 8.43 9.07 

IMPACT 

Name 
Relatability 

to experience 

Enhanced 

interest 

about the 

social of 

Wesleyan 

spirituality 

Increased 

appreciatio

n of 

Christianity 

as a social 

religion 

Spiritual 

insights 

gained 

from the 

lessons 

Average 

Rating 

1. Participant 1 10 10 10 10 10 

2. Participant 2 7 8 8 8 7.75 

3. Participant 3 10 10 10 10 10 

4. Participant 4 9 8 9 9 8.75 

5. Participant 5 10 10 10 10 10 

6. Participant 6 10 10 10 10 10 

7. Participant 7 10 10 10 10 10 

8. Participant 8 9 9 10 9 9.25 

9. Participant 10 9 10 10 10 9.75 

10. Participant 11 9 9 9 9 9 

11. Participant 12 8 10 9 10 9.25 
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12. Participant 13 10 10 10 10 10 

13. Participant 14 10 10 10 9 9.75 

14. Participant 15 10 10 10 10 10 

AVERAGE 9.36 9.57 9.64 9.57 9.54 

INTERACTION 

Name 

Enthusiasm 

as a 

participant 

Conduciven

ess of the 

session 

format for 

sharing and 

reflection 

Level of 

attention 

during 

discussions 

Phasing of 

the 

discussion 

Average 

Rating 

1. Participant 1 10 10 9 10 9.75 

2. Participant 2 8 8 8 8 8 

3. Participant 3 10 9 10 9 9.5 

4. Participant 4 8 7 8 9 8 

5. Participant 5 10 10 10 10 10 

6. Participant 6 10 10 10 9 9.75 

7. Participant 7 10 8 8 8 8.5 

8. Participant 8 9 9 9 7 8.5 

9. Participant 10 9 9 9 9 9 

10. Participant 11 9 8 9 9 8.75 

11. Participant 12 9 9 8 8 8.5 

12. Participant 13 10 9 10 10 9.75 

13. Participant 14 9 9 10 10 9.5 

14. Participant 15 10 9 9 9 9.25 

AVERAGE 9.36 8.86 9.07 8.93 9.05 

INTEGRATION 

Name 

Applicability 

of the lessons 

and 

reflections to 

personal 

faith 

Clear 

resolutions 

for issues 

that are 

raised in 

the lessons. 

Lessons can 

be 

related/relay

ed to social 

groups and 

communities 

Confiden

ce gained 

to 

express 

how the 

Christian 

faith is 

socially 

relevant 

Average 

Rating 

1. Participant 1 10 9 10 10 9.75 

2. Participant 2 9 8 8 9 8.5 

3. Participant 3 10 9 9 9 9.25 

4. Participant 4 8 8 8 9 8.25 

5. Participant 5 10 10 10 10 10 
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6. Participant 6 10 10 10 10 10 

7. Participant 7 10 10 10 10 10 

8. Participant 8 9 9 10 9 9.25 

9. Participant 10 10 9 9 8 9 

10. Participant 11 9 9 9 9 9 

11. Participant 12 10 8 8 9 8.75 

12. Participant 13 10 10 10 10 10 

13. Participant 14 10 9 9 10 9.5 

14. Participant 15 10 9 10 10 9.75 

AVERAGE 9.64 9.07 9.29 9.43 9.36 

COMMENTS AND SUGGESTIONS 

1. Participant 1 The materials should be simplified. 

2. Participant 2 

John Wesley’s life and His sermons are so relevant in what is 

happening today. Practice what you preach and live a simple life, 

pray without ceasing and be a good disciple/discipler. Read the 

word of God and meditate on it day and night. Very simple and 

yet very fulfilling. 

3. Participant 3 

Some terms used are difficult to comprehend to others (specially 

the youth) so suggestion is to simplify language so that it could 

easily be understood. 

Situational Reflection need to be discussed by the class to make it 

more relevant so time should be allotted to this. 

4. Participant 4 I suggest to have a material for youth and Tagalog version  

5. Participant 5   

6. Participant 6 I understood it and clear to me 

7. Participant 7 

The sermons of John Wesley in its original form is quite difficult 

to comprehend. I appreciate the simplified version although I still 

need to research and look for simpler translation. The social 

reflection and practical application should be a requirement to be 

submitted, in this way we are forced to study again the lessons. 

Our teacher-pastor is very helpful in giving expanded 

explanations, and was very clear in giving instructions. 

8. Participant 8 Appreciated the topics and discussions. 

9. Participant 10 

Translate it to more simple English words other than that the 

lessons are excellent. 

10. Participant 11 Simplify the materials 

11. Participant 12 Pwede po ba taglish & more explanations. Salamat po. 

12. Participant 13 

I appreciate the thought and preparation made with the materials 

used. They have given me a better and deeper understanding of 

the Methodist faith's Wesleyan heritage and foundation. 

13. Participant 14 It was a great experience to be a part of this class 

14. Participant 15 I am grateful to be part of this discipleship class 



100 
 

 
 

Table 13 presents the responses of the participants to the Feedback and Evaluation 

From. The form intends to solicit the numerical rating of the participants to four major 

categories, namely, the: a) Content; b) Impact; c) Interaction; and d) Integration. In 

addition, the comments and suggestions were also collected. 

 

Analysis and Interpretation 

 

Analysis and Interpretation of the Pilot Class Based 

on the Participants’ Profile 

 

There is a significant value for this project that can be derived from the data 

collected from the diagnostic responses and the Feedback and Evaluation Form.  

From the diagnostic responses, we can see that those who participated in the 

implementation have been Christians and members of the UMC for a substantial length 

of time. They vary in terms of how long have they been involved in the UMC. By 

signifying the length of their association with the UMC, we can break down the length of 

their involvement according to a range of years: three participants belong to the range of 

50-59 years of involvement, two participants belong to the range of 20-29 years of 

involvement, two participants belong to the range of 40-49 years of involvement, two 

participants belong to the range of 60-69 years of involvement, three participants belong 

to the range of 70-79 years of involvement, and one participant belongs the range of 80-

89 years of being involved in the church.   

With this, we can assume that they are not participating with a blank slate about 

the Wesleyan teachings. They have a notion about the elements discussed about faith’s 

social responsibility and believers need to be engaged with social concerns. 
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Also, the participants are well-educated and they are holding offices in the local 

church. These characteristics of the participants indicate that they are considered leaders 

and have a certain measure of the ability to articulate what they believe. As such, there is 

an expectation from the thesis writer that they have seriousness in learning the material.   

It can be noticed that the age of the participants spans from 37- 84. In terms of the 

size according to age groups, the majority are in their 60’s (five participants) next are 

those in their 70’s (four participants), then those who are in their 50’s (two participants) 

and there is one participant who belongs to the age group of 30’s and 80’s. By 

showcasing this age range, we can see that adults have both the interest and time to attend 

this kind of training. It is usually deduced that young adults have limited time for getting 

involved in the ministry due to their work schedules and other commitments. In that case, 

the older members of the church continue to hold positions, which in turn become 

involved in specialized activities. This situation also shows that the older generation is 

available and is willing to learn new things about their faith.  

Regarding gender, all the participants are female except one. That male 

participant is necessarily involved due to his position as the discipleship coordinator of 

their church. It can be observed that women in the church contribute and participates in 

many activities in the church. This claim does not mean that other genders in the church 

are not equally passionate. It only shows that these women are responsive and they can be 

easily gathered. Part of these characterizations about them can be reasoned that these 

women participants hold offices in the church and are then invited to join the 

implementation. However, we may also ask, are the men in the church who are also 

holding other church positions and have been informed by their Administrative Pastor 
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about this discipleship implementation? This question seems interesting; however, it is 

beyond this study to know the composition of the church officers of the local church. 

In summary, the participants are active members of the church who can be safely 

assumed to have a substantial experience in the nurturing activities of the church and 

have familiarity with various religious concepts. They also possess a certain stature in 

their local church for holding positions and being actively involved in the ministry. By 

being well-educated, they have a certain capacity to express and engage themselves with 

a more advanced discussion about faith.  

 

Analysis and Interpretation of the Diagnostic Responses 

 

The thesis writer obtained responses from the participants. By using the 

diagnostic instrument their interest and understanding of the subject matter of the 

discipleship material were taken. 

According to the responses, there were 13 participants who filled up the 

diagnostic form out of the 20 who gave their consent. The responses are in two parts. The 

first part is the analysis of the respondents’ views about the aspects that will be tackled in 

the material regarding the perceived elements of social religion. This portion is further 

subdivided into three parts that parallel the groupings of lessons in the material, namely: 

a) Analysis Concerning the Properties of Social Religion, b) Analysis Concerning the 

Person in Social Engagement, and c) Analysis Concerning the Process of Social Faith. 

The second portion is an analysis of the instructional interest of the pilot class. 

This portion consists of four parts: a) The Participants’ Interest in the Discipleship 

Project, b) The Participants’ Preferred Duration for Each Session, c) The Participants’ 
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Perceived Elements or Features that Will Make them Conducive to Learning, and d) The 

Participants' Expectation in the Discipleship Process. 

 After these discussions, an interpretation of the observations of the thesis writer 

about the participants’ responses will be provided. 

 

Analysis and Summary of the Respondents’ Perception  

Regarding the Intended Content of the Material 

 

Responses Pertaining to the Properties of Social Religion 

Based on the respondents, they have a common view that Christianity should be 

lived out with relational characteristics. There exists a community wherein followers of 

God should interact with and it is in the community where they are to make disciples and 

to take care of their other persons. Christianity is relational since salvation involves 

acceptance of Jesus as Lord, and such salvation is open to all. With this, the respondents 

see social religion as involving personal salvation through the necessity of a relationship 

with Christ, how this salvation is related to others, and practicing faith in the context of a 

community. To them, the Christian faith manifests through love which includes the 

promotion of justice and peace. It also involves caring for others, especially marginalized 

sectors of society such as the poor and the underprivileged. 

In contrast to this, the respondents understand the word mammon as relating to 

material wealth. The consequence of mammon, as pointed out by two respondents, is that 

it takes away devotion to God. The respondents also believe that simultaneously serving 

God and mammon is impossible. There is a clear distinction between serving mammon 

and God given by the respondents by providing incompatibility of sin and pleasing God. 

The pleasure of the flesh is viewed to be against nurturing the spirit, and this contrary 
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dimension of life is based on the character of the jealous God who deserves our sole 

commitment. 

The respondents view Jesus Christ as fulfilling God’s law by ethical living. Some 

respondents view the death of Jesus as the way He fulfills God’s law. In addition, another 

view is that the love of Christ allows Him to attain the fulfillment of the law. In all of 

this, there is a connection among their views that through Christ obedience, love, and 

self-sacrifice, he satisfied the requirements of the law and allowed it to be fulfilled. 

Relevantly to Christ's fulfillment of the law, the respondents defined who could be either 

the least or greatest in God’s Kingdom. For the majority of respondents, there is common 

agreement that those who possess humility and follow His instructions are the greatest in 

God’s Kingdom. On the other hand, there are three views from the respondent regarding 

the idea of the least in God’s Kingdom: first is that in God’s Kingdom, no one is least or 

greater because God’s love is for all, second is that those who are spiritually 

impoverished were the least, and third is that the least was defined in a literal sense such 

as the poor and downtrodden. 

Since love is central to the teaching of Christ and in relational activities, the 

respondents were asked about the properties of love toward people. The answer ranges 

from attributing various virtues to love, quoting Biblical verses, and pointing to the love 

of Christ. Oppositely, when asked what is the alternative if love is absent, the 

respondent’s answers focused on three subdivisions: good works as the replacement of 

love, negative emotions as dominant experience, and relying on physical appearances and 

activities. 
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Responses Pertaining to the Person in Social Engagement 

Social engagement includes working with those who are in need, specifically 

those who are experiencing suffering and illness. When asked how Christians benefit 

from visiting those who are in need, the respondents view such an activity as a way of 

honing compassion and empathy among believers. It is a way by which God uses them as 

instruments of His love and care. This activity allows Christians to grow and obtain joy 

and God’s favor. Furthermore, there is a belief that God is a physician and Christians are 

to declare supernatural healing from God. On the contrary, respondents are asked how the 

rich have little sympathy from the poor and their answers deal with the rich persons’ 

characteristics such as not having experienced being poor, their tendency to love wealth 

that extends their help to those in need, thinking lowly of the poor, and selfishness. 

Determining what is morally right and wrong, according to the respondent, can be 

done through having a conscience, having the foundation of God’s Word with the Holy 

Spirit’s guidance, and the teachings that God placed in our hearts through His law. There 

are those who think that morality is complex since the action of a person should not be 

the only thing that is considered but also the cause of the action. There is a recognition 

that right and wrong are based on social, cultural, and familial background. To these 

respondents, conscience functions by giving conviction, helping in the determination of 

what is morally right from wrong, and it can also be attributed to God’s voice in the 

heart. Through conscience, the heart is moved so that we stop sinning. 

Judging others is considered contradictory to love and the reason for this 

contradiction is based on the tendency to judge because we do not know other persons, 

and judgment tends to look at the external appearance. By judging, the person becomes 
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more critical and focuses on the bad aspect of another person which may lead to a 

condemning attitude, and thinking of oneself to be greater than others. Those who are 

seen as potential future threats are subjected to hurtful and disparaging criticism and 

judgement. In contrast, love gives allowance to people in terms of their mistakes and 

considers what is in the heart not only the appearance. Love offers help to those who are 

in need. One important aspect of judging others or loving them is its relationship to 

morality. Identifying the basis of pure and genuine morality was asked of the 

respondents. To the respondents, the basis of pure and genuine morality revolves around 

three things: the Scripture, the personal relationship with God, and the example of Jesus 

Christ according to how he spoke and acted. 

Social engagement does not deny individuals of what conversation or association 

they want to engage with. With regards to interacting with people, the respondents are 

asked about the acceptable reason for believers to discontinue their conversations with 

others. By referring to the responses, discontinuing conversation with others is justified 

when the conversations are contrary to one’s belief or the teaching of Christ, yield to 

senseless discussions such as gossip, and when the language is becoming offensive 

through destructive behavior. These answers indicate that for the respondents, there are 

conversations that are not helpful based on the content of what is discussed, the approach 

and behavior of those who are conversing, and where the conversation is being headed to. 

Since there is a consideration about upholding one’s belief as a reason for discontinuing 

conversation, it is necessary to include the question about the consequence when godly 

people become equally yoked with the ungodly company. The dominant view of the 

respondents is that the godly can be influenced by the ungodly and lead to the comprising 
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of faith and being carried away in sin. If the being equally yoked is in the context of 

marriage, the partners will have miserable experiences and eventually will need to 

separate. On the other hand, it can be considered that the godly can also influence the 

ungodly. 

  

Responses Pertaining to the Process of Social Faith 

The respondents under the heading of the Process of Social Faith were inquired 

about their view of the common social miseries that people experience. The miseries that 

people experience, according to the respondents, are caused by two major categories. 

First, miseries are based on personal choices and actions through their subjective 

temperaments and desires. The other is that miseries occur due to what happens around 

people such as the injustices and disadvantages that happen in society. Associated with 

the miseries that people experience in their society is the idea of nationhood and how it 

can be saved from perishing. The responses given by the participants to experiencing 

miseries are generally rooted in a religious point of view and can be divided into three 

general themes. The first is through interaction with God by means of prayer and 

revelation, the second is by making Jesus known, and the third is by the practical 

responsibilities of being a good citizen by living up to the nation’s ideals. 

To signify the relevance of religion to society, the respondents were asked what 

they think religion can uniformly guarantee in a social context. As part of the responses, 

specific social issues and concepts can be affected by the process of having a sociable 

faith. Such issues and concepts that arise are human rights, moral and ethical norms, 

different virtues, and the value of persons.  
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Religion is seen as a positive force for society as such it must guarantee a uniform 

contribution to society in light of its social influence. In a concise answer, one of the 

respondents claimed the “things that religion ought to uniformly guarantee is moral 

recovery, renewal, and salvation.” In other words, by referring to one of the respondents, 

these general ideas can be also stated that “Religion should guarantee the basic needs of 

people, the inherent rights and freedom of people, and most of all guarantee the freedom 

to worship God without censure or prejudice.” Since religion is a social institution that 

ought to bring positive influence to society, adherents of Christianity must see to it that 

through God, the renewal of humanity is making progress.  

In response to the question of how God speeds up the renewal of humankind, the 

respondents express that this renewal includes various social and spiritual developments. 

These developments involve technology and medicine which make up for a better quality 

of health and life as a way that showcases God’s healing intent, and the social media 

which hastens the spread and exposure of God’s Word to the world. God also speeds up 

the renewal of humankind by providing His revelation through signs and wonders. 

Faith, being seen as part of the process of social transformation necessarily 

includes agents who act out their Christian message and discipline. Respondents, in 

dealing with the question of how can the believer become moral agents while being holy 

and happy. The discussion of the respondents revolves around these: following the 

example and teachings of Christ and being an example to others, being focused on God’s 

word through mediation, obeying in the context of fellowship and living, sharing the 

Goodness of God and serving Him, and proper relationship with people. Attached to this 

question is how God’s kingdom spread on earth. This question is responded to by having 
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two general points: discipleship and evangelism. The Christians’ involvement in sharing 

the good news, by being faithful to God’s Word, sharing God’s love, and testifying to 

people and serving them is inseparable from the spread of God’s kingdom on earth.   

One topic considered for the survey is the negligible effect of Christianity in places that 

are even populated by Christians. To this issue, the respondents’ views can be pointed out 

through these three focuses: first is the quality of life espoused by Christians that does not 

reflect the message that they believe and their complacency, the second is that lack of 

understanding of who Jesus is and His Gospel, and thirdly, the environment itself 

wherein there are changing norms and trends that challenge believers to have consistency 

in exemplifying their Biblical ethics.   

As part of living out the Christian faith, self-denial is a topic that is expected to be 

seen in believers. It is through practicing self-denial that Christians may continue to 

spread God’s kingdom and have an impact on the world. However, it may be considered, 

based on Wesley’s view, that it is not entirely practiced by Christians. Attending to this 

question, there are two headings that can accommodate what the respondents said, 

namely the influence of the world on the believers and the personal spiritual status due to 

upbringing and lifestyle.  

 

Interpretation of the Analysis of the Respondents’ Perception  

Regarding the Intended Content of the Material 

 

The respondents exhibit a general grasp of the subject matter or topics that have 

been required for them to describe or define. These can be explained due to their 

background of being involved in the Methodist faith community that spans a significant 

portion of their lives. As churchgoers, they are not new to the faith and have been 
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exposed to various lessons and discussions concerning the topics at hand. Their responses 

generally fit the overview of a basic understanding of how faith affects spiritual growth 

and the believers' way of interacting to influence society. 

On the other hand, despite involvement with a certain degree of familiarity, a 

deeper discussion is needed, especially in terms of articulating their faith based on certain 

areas of the Wesleyan faith concerning specific terminologies or concepts. A case in 

point is the function of conscience. For John Wesley, this is a form of witness that is 

above the human mind yet under God’s authority to guide our actions as supernatural 

enablement. He enumerated that conscience has three functions: it is a witness that 

testifies about our actions, it passes a sentence about what we did, and it executes its 

sentence by inducing discomfort in those who do evil (Wesley 1986, 480-483). Another 

example is regarding the alternatives used by people or tends to focus on in the absence 

of love. Among these alternatives, the respondents indicated various virtues, negative 

dispositions, and earthly materials. However, from Wesley’s viewpoint, in his sermon On 

Charity, the lack of love is usually supplied by eloquence, knowledge, good works by 

suffering and giving up possessions, and sincerity of faith. However, for Wesley love is 

higher than these things (Wesley 1986, 298-300). As such, Wesley was abiding by 

Apostle Paul’s reflection when the Apostle described love, specifically 1 Corinthians 

13:1-3.  

It can be observed that in some topics, the respondents seemed to have a certain 

degree of a uniform understanding. In their idea about the term mammon, they have 

pinpointed its relationship with earthly wealth or riches. The idea of mammon as being 

associated with riches is clearly signified by the respondents and resembles Wesley’s 
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perception. Wesley makes a clear definition that mammon referred to a deity that presides 

over earthly treasures but is now understood as wealth. In general, it refers to money and 

whatever can be purchased by it such as pleasure and honor (Wesley 1984, 634). Two of 

the respondents noted the implication of mammon, and that is taking away devotion from 

God and yielding to objects that are falsely worshiped. Such portrayal of the implication 

of mammon echoes Wesley’s view when he said that serving mammon involves trusting 

mammon and loving the world (Wesley 1984, 636-637). In another instance, wherein a 

strong connection among the responses, is the reason why there is little sympathy for the 

poor, especially from the ranks of rich individuals. They raised in their views the lack of 

understanding of the poor people and their experiences in contrast to the rich people’s 

experience. Also, respondents have the perception that the rich have an attachment to 

wealth, which in turn shapes their disposition toward the poor. With this input, we can 

see that there is a clear idea among respondents that explains the behavior of the rich in 

relation to the poor. This does not mean that all rich people lack empathy for those who 

are in need but only show their explanation in cases where the rich belittle or lack 

sympathy for the less privileged.  

The participants exhibit a variety of understanding or raise multiple aspects with 

regard to certain questions posed in the survey. This observation is exhibited in the 

analysis when the responses are grouped into categories to organize their responses. An 

example of these categorizations is given by their idea concerning self-denial wherein 

their answers are grouped into two headings. The responses about self-denial are 

accommodated either under the influence of the world on the believers or under the 

personal spiritual status due to upbringing and lifestyle. We can also pertain to another 
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instance where respondents' views are organized into groups by observing their responses 

on how the nation can be saved from perishing. Though they have a religious lens in 

answering the question, the responses are divided into three general themes: interacting 

with God by means of prayer and revelation, making Jesus known, practicing the 

responsibilities of being a good citizen by living up to the nation’s ideals. In addition to 

these examples, the respondent’s understanding of why Christianity had little effect on 

places where Christianity is present can also be grouped. The three groupings of their 

view about that question are placed here in summary: the quality of life espoused by 

Christians and their complacency, the lack of understanding of who Jesus is and His 

Gospel, and the environment and trends that challenge believers' consistency in 

exemplifying their Biblical ethics. 

With all these considerations we can see that the participants' responses can be 

approached by their degree of collective understanding. Based on the responses, we can 

notice how uniform or varied they understand a particular topic or lesson. By gauging the 

uniformity or preciseness they expressed their views as compared to each other, the 

classifications were constructed according to the thesis writer’s reading and assessment. 

The classifications are: a) topics that generally are understood by the respondents with a 

certain degree of uniformity and easily articulated, b) topics that are generally defined but 

have a degree of variation of understanding, and c) topics that are mostly varied in how 

they are understood and expressed. Using the classifications, instead of directly 

categorizing the responses, the topics or lessons which are addressed by the responses 

were grouped together. Table 14 provides the classification of topics and questions based 

on participants responses in relation to the lessons and the lesson categories.  
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Table 14. Classification of topics or questions based on the diagnostic responses of 

participants with the corresponding sermons and their categories 

 

Classifications 

Determining 

the Degree of 

Uniformity of 

Understanding 

Topics/Questions that are 

Arranged According to 

the Quality the Responses 

that are directly 

associated with them. 

Attribution to 

Specific 

Lessons (John 

Wesley’s 

Sermon) 

Lessons 

Categories 

Topics that 

generally are 

understood by 

the respondents 

with a certain 

degree of 

uniformity and 

easily 

articulated 

• What is your 

understanding of the 

word Mammon? 

• How is it impossible to 

simultaneously serve God 

while conforming to the 

world?  

Upon the 

Lord’s Sermon 

on the Mount, 

9 

The 

Properties of 

Social 

Religion 

• What can believers gain 

if they visit people who 

are suffering from 

sickness? 

• What is the reason why 

rich people have little 

sympathy for the poor? 

On Visiting the 

Sick 

The Person in 

Social 

Engagement 

 

• How does judging others 

become contrary to love? 

• What can be a basis for 

pure and genuine 

morality? 

Upon the 

Lord’s Sermon 

on the Mount, 

10 

The Person in 

Social 

Engagement 

• What do you think is/are 

the common root/s of 

social miseries that 

people experience? 

• What can people do to 

save their nation from 

perishing? 

National Sins 

and Miseries 

The Process 

of a Social 

Faith 

Topics that are 

generally 

defined but 

have a degree of 

variation of 

understanding 

• How would you explain 

Christianity as a social 

religion? 

• How does social holiness 

manifest through the 

Christian faith? 

Upon the 

Lord’s Sermon 

on the Mount, 

4 

The 

Properties of 

Social 

Religion 
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• How can we naturally 

determine what is morally 

right or wrong? 

• What do you think are the 

functions of our 

conscience? 

On Conscience 

The Person in 

Social 

Engagement 

 

• What are reasonable 

considerations that may 

have Christians to 

discontinue their 

conversations with 

others? 

• What can be a possible 

consequence when the 

godly become equally 

yoked with the ungodly? 

In What Sense 

Are we to Live 

the World 

The Person in 

Social 

Engagement 

• How can Christians 

become moral agents 

while being holy and 

happy? 

• How does God's kingdom 

generally spread here on 

earth? 

The General 

Spread of the 

Gospel 

The Process 

of a Social 

Faith 

 

The topics that 

are mostly 

varied in how 

they are 

understood and 

expressed.  

• How did Jesus attain the 

fulfillment of the moral 

law? 

• What defines the least or 

the greatest in God's 

Kingdom?  

Upon the 

Lord’s Sermon 

on the Mount, 

4 

The 

Properties of 

Social 

Religion 

• What are the properties of 

love toward people? 

• What are the 

characteristics that 

believers tend to focus on 

in the absence of love?  

On Charity 

The Properties 

of Social 

Religion 

• What are the things that 

religion ought to 

uniformly guarantee? 

• How can believers say 

that God is speeding up 

Of Former 

Times 

The Process of 

a Social Faith 
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toward the renewal of the 

whole of humankind? 

• How does Christianity 

have little effect on 

people even in places 

where Christianity itself 

is accepted? 

• Why is self-denial not 

entirely practiced by 

Christians? 

The Causes of 

Inefficiency of 

Christianity 

The Process of 

a Social Faith 

 

 

Using these bases for classification and the thesis writer’s personal assessment we 

can have the following groupings of the collective apprehension of the participants based 

on their inputs. By referring to the table, we can see which topics are easily understood 

and familiar to the participants and those that are not closely explained by the 

respondents. 

However, the arrangement of topics or lessons under these classifications in 

relation to the uniformity or priciness of the responses is not based on exhaustive 

discussions of the total understanding of each respondent. Also, it must be noted that 

differences in terminologies or phrases used by the respondents do not mean differences 

in what they may want to imply. With these additional thoughts, allowances must be 

made to understand how the respondents reflect on the questions given to them. 

 

Analysis and Summary of Respondent’s Instructional Interest 

 

Interest in the Discipleship Project 

To define the motivation of the participants, they were asked to respond to the 

survey about their interests. They declared that they are willing to learn more about John 
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Wesley’s teachings, specifically those that are contained in his sermon, and also widen 

their idea about discipleship and the Wesleyan heritage. The greater end of gaining 

insight about undergoing these materials is to have a deeper understanding of the 

Christian faith, be equipped to evangelize, follow Christ’s command, and bring glory to 

God.  

 

Preferred Duration for Each Session  

The duration of the sessions affects the interests of the participants. In light of this 

consideration, they were asked regarding their preferred length for the sessions. Based on 

their responses, their preferred length ranges from 30 minutes and a maximum of two 

hours. However, even when referring to the given range of time, the majority have 

repeatedly mentioned one hour as the common time in a set time range. 

 

Perceived Elements or Features that Will Make  

them Conducive to Learning 

 

The participants shared what they deemed to make the sessions conducive to 

learning. To them, the conduciveness to learning is affected by the following: interaction, 

easy-to-read and concise materials, location, clarity of content, the creativity of 

presentation and illustrations, adequate discussion for personal applications, and the 

content about Wesleyan teachings how they can be in their life. 

 

Expectation in the Discipleship Process 

By going through the lessons, the participants shared their expectations which can 

be grouped into three headings. First is that they expected to be equipped with learning 

the doctrines that were advanced by the Wesleyan heritage. Second, they looked forward 
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to having sufficient understanding and ability to relay what they have learned and put into 

practice the role of faith in their community. Third is their desire to gain more insights for 

their personal growth to be more Christlike.  

 

Analysis and Interpretation of the Participants’  

Feedback and Evaluation 

 

Respondents’ Rating 

There were 14 respondents and each of the respondents provided their average 

rating for each of the four main categories, namely Content, Impact, Interaction, and 

Integration. Each of these main categories is further divided into four sub-items. All of 

the averages that correspond to each participant are found in the last column of the table.  

Aside from the personal average of the respondents, the average of all respondents for 

each sub-item of every category is computed using Microsoft Excel. The average for each 

item of every category is found in the last row of each categorical section. 

In all the specific items for every category, the average rating rests within the 

range of 9 to 10. Based on the ratings given by the respondents, the main categories can 

be ranked from the highest to the lowest. This ranking shows that among the four 

categories, the highest rating belongs to Impact (9.54), followed by Integration (9.36), 

then Content (9.07), and lastly Interaction (9.05). 

From this ranking, we can see that the implementation, had been most valued for 

the impact that impressed the participants. Based on the Feedback and Evaluation Form, 

Impact refers to the: a) Relatability to experience, b) Enhanced interest in the social of 

Wesleyan spirituality, c) Increased appreciation of Christianity as a social religion, and d) 

Spiritual insights gained from the lessons. Keeping in mind these sub-items, the material, 
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and its instruction helped the participants appreciate understanding Wesley’s teaching in 

the formation of their spiritual lives.  

The second highest ranking is Integration. By integration we mean to include the 

following sub-items: a) Applicability of the lessons and reflections to personal faith, b) 

Clear resolutions for issues that are raised in the lessons, c) Lessons can be 

related/relayed to social groups and communities, and d) Confidence gained to express 

how the Christian faith is socially relevant. In all of these, integration encapsulates the 

applicability of the lessons in real-world situations. Spirituality needs to be lived out by 

putting one’s learning into their encounter with their community. Based on the responses, 

integrating one’s learning into the environment follows, in terms of significance, after 

there had been a considerable impact on the participants.  

The third in rank is content. Content signifies the following sub-items: a) 

Appropriateness of the lessons contained in the series, b) Organization and sequencing of 

lessons Comprehensiveness of the lesson discussion, c) Clarity of language. Summing up 

the sub-items, the Content is associated with the cognitive part of learning. The content of 

the teaching is valuable since they provide foundational insight into Methodist heritage 

and doctrine. However, there is room for improvement in this area in order to make the 

material significant in attending to their mental needs and interest. The content 

necessarily must be constructed with to aim to nurture the mind and not simply to acquire 

a growing list of memorized vocabularies or phrases. This aim can be helped by the 

packaging of the content, instructional process, and conduciveness of both the learner and 

environment to learning.  
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The last in the rank is Interaction. Interaction consists of a) Enthusiasm as a 

participant, b) Conduciveness of the session format for sharing and reflection, c) the 

Level of attention during discussions, and d) the Phasing of the discussion. The process 

of learning is affected by how it is facilitated, how participants cope with the process of 

the lessons, and the dynamics that happen among themselves. Based on the comments 

and suggestions, there is a recognition to add more time or emphasis to the process of 

reflection. The participants can enhance learning if there is an appropriate guide for them 

to reflect and share their reflections to widen and deepen their appreciation of the session. 

On the other hand, increasing the reflection and sharing of insights would demand more 

time for the participants.  

Despite most of the items obtaining a rating that numerical value of 9 and above, 

three specific sub-items incurred less than 9 as their rating. These sub-items are: “Clarity 

of language” (8.43) under the Content category, and “Conduciveness of the session 

format for sharing and reflection” (8.86) and “Phasing of the discussion” (8.93) both 

under the Interaction category. 

Through this numerical rating, the language used in the material must be 

improved. Since the material itself is translated with direct quotes from the original 

source, rewriting portions of the translation is the mechanism to improve the material. 

Additionally, the interaction participants can be reinforced by focusing on the phasing of 

the discussion and allowing people to reflect and share with the downside of 

compromising the allotted time. 

The thesis writer is grateful for the responses of the participants and the pertinent 

suggestion for the improvement of language and creating Tagalog and Youth Versions as 
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future enhancements and endeavors. Also, emphasizing both the Reflection and 

Application Question as requirements for completion with a balanced implementation 

will be for the revision of the instructional approach.  

 

Respondents’ Comments and Suggestions 

Out of the remarks of the participants on the Feedback and Evaluation form we 

delineate the following concern: a) the experience of the participants, b) the insights or 

learning gained through the lesson content, c) the instructional process with an emphasis 

on reflection, and d) the language of the material and further suggestions. 

The response group according to his classifications can be seen on table 15. 

Table 15. Constructed classification of the comments and suggestions based on the 

responses on the Feedback and Evaluation Form 

 

Classification of 

Comments and 

Suggestions from 

the Feedback and 

Evaluation Form 

Collected Comments and Suggestions from the 

Feedback and Evaluation Form Arranged According 

to Their Classification 

The Experience of 

The Participants 

• I am grateful to be part of this discipleship class 

• It was a great experience to be a part of this class 

• Appreciated the topics and discussions. 

The Insights or 

Learning Gained 

Through the Lesson 

Content 

 

• I appreciate the thought and preparation made with 

the materials used. They have given me a better and 

deeper understanding of the Methodist faith's 

Wesleyan heritage and foundation. 

• John Wesley’s life and His sermons are so relevant in 

what is happening today. Practice what you preach 

and live a simple life, pray without ceasing and be a 

good disciple or discipler. Read the word of God and 

meditate on it day and night. Very simple and yet very 

fulfilling. 

• I understood it and clear to me 

The Instructional 

Process with an 

Emphasis on 

Reflection 

• Situational Reflection need to be discussed by the 

class to make it more relevant so time should be 

allotted to this. 
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The Language of the 

Material and Further 

Suggestions 

 

• Some terms used are difficult to comprehend to others 

(specially the youth) so suggestion is to simplify 

language so that it could easily be understood. 

• I suggest to have a material for youth and Tagalog 

version 

• Simplify the materials 

• The materials should be simplified. 

• Pwede po ba taglish & more explanations. Salamat 

po. 

• The sermons of John Wesley in its original form is 

quite difficult to comprehend. I appreciate the 

simplified version although I still need to research and 

look for simpler translation. The social reflection and 

practical application should be a requirement to be 

submitted, in this way we are forced to study again 

the lessons. Our teacher-pastor is very helpful in 

giving expanded explanations, and was very clear in 

giving instructions. 

• Translate it to more simple English words other than 

that the lessons are excellent. 

 

Table 15 shows the four classifications that emerge from analyzing the comments 

and suggestions given by the participants. The meaning behind these responses is 

reflected by the thesis writer with his experience in the implementation of the project 

through the following explanations.   

 

Participants’ Experience 

Learning has an experiential aspect, and in this context, the feedback of the 

participants about their experience refers to their overall involvement and quality of 

participation. The experience they gained is the outcome of all the preparations, 

discussion, and interaction with the other participants. However, it is up to the 

participants themselves to process what they gained and its significance to their faith.  

We can claim that their experience cannot be detached from their engagement 

with what happened during the session. Additionally, the composition of the class 
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affected their individual experience both through their participation and facilitation of 

learning. 

 

Participants’ Insights Gained Through the Lesson Content 

The responses affirm the significance of the material in honing their doctrinal 

foundation regarding the Wesleyan heritage. As members of the United Methodist 

Church, the sermons of Wesley are essential to the spiritual journey of those who 

participated. The interest to gain further understanding, especially of one’s spiritual 

heritage is essential to evoke the desire and commitment to learning. For those who 

participated in the implementation, their commitment led them to finish the course and 

allowed them to obtain fresh insights about the other aspects of their heritage that they 

have not yet explored in a collective approach. Also, the content, though some new 

learning is gained, is not totally alien to them since they can see its relevance to their 

spiritual formation. 

 

The Instructional Process with an Emphasis on Reflection 

Among the classifications of the responses, this section consists of only one 

comment/suggestion. Based on this response, adding a focus on the Situational Reflection 

by making it mandatory will help the implementation of the material more relevant. The 

Situational Reflection is the portion of the lesson that encourages members to reflect on 

how they can apply the lesson according to a set of social situations that are given in each 

lesson. Faith is not only cognitive development because its application and how it can be 

related to social experience make it indispensable for being engaged in our social life.  
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Faith can speak to various situations around us, and the participants’ being 

believers in the Word of God must bridge God’s truth to the realities of social 

experiences such as politics, poverty, and injustices and how Christian activities are 

related to them. Building a doctrinal foundation must have a behavioral effect through 

sound reflection.  

 

The Language of the Material and Further Suggestions  

There is a recognition that Wesley’s original language is uneasy to comprehend in 

the contemporary setting. The version presented to them allowed them to understand 

Wesleyan teachings from Wesley’s sermons. In relation to the language used in the 

material. To some participants, there was clarity or an understandable level of 

explanation due to the translation. Still, many respondents suggested further 

simplification of some terminologies and general the material itself. On the other hand, 

some terminologies should remain as they are since they contain theological bearing in 

the discussions of the lesson.  

To the thesis writer of this project, it directly implies that learning or at least 

interest and conduciveness to learning are enhanced when the language is relatable. 

Making the language relatable necessarily includes breaking down complex sentence 

construction, looking for the best synonym or explanation of archaic wordings, 

reconstructing explanations by trimming them into digestible length, and lastly having the 

sensitivity to disregard or employ illustrations appropriately in order to be relevant to the 

context where the material is taught. 

Language is a primary concern and it justifies the creation of different linguistic 

versions or additional translations of the material. By prospecting the material to be 
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translated into youth versions and into Tagalog, the truths contained in it can be spread 

and inform other people whose preference for language should be addressed. Also, local 

churches and the membership among the UMC are varied and the project to create new 

versions would help those who belong to Methodism to understand the teachings of its 

founder John Wesley in a more appealing way.  

By comparing the number of comments or suggestions for each category, we can 

see that there is a hierarchy of priority. The number of responses that can be 

accommodated for each label shows the weight of interest about what area needs to have 

the topmost focus. To see this priority, the headings can be ordered from having the 

highest number of comments to the least: a) The Language of the Material and Further 

Suggestions, b) The Insights Gained Through the Lesson Content, c) The Experience of 

the Participants, and d) The Instructional Process with an Emphasis on Reflection.  

This prioritization can help as a guide for the thesis writer in constructing possible 

materials in the future with the assessment of the audience and participants. 
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CHAPTER V 

 

SUMMARY AND EVALUATION OF THE PRODUCTION,  

CONCLUSIONS, AND RECOMMENDATIONS 

 

Summary of the Production Process,  

Implementation, and Evaluation 

This project thesis aimed to produce a discipleship material focusing on 

“Christianity as a Social Religion” based on selected writings of John Wesley. This 

project is intended to be an installment to the Wesleyan Discipleship Track that the 

RPACE BOD is implementing at the RPACE annual conference level as a unified 

discipleship resource. The focus of the implementation itself is on the local church for it 

is where the immediate formation of members and faith development happen.  

The thesis writer had reviewed literature to have substantial insight about the 

Wesleyan movement’s contribution to the social contexts. In reviewing resources about 

the Wesleyan movement’s interaction in society, the thesis writer had learned and 

appreciated the social heritage of Methodism and the faith that fueled their social 

presence. 

By completing the material, the thesis writer aimed for the participants to have: 

1. Attended discussions about the idea of Christianity as a social religion; 

2. Valued the social orientation of faith through the lens of Wesleyan spirituality;  

3. Interacted with fellow participants by sharing their thoughts and responses about 

the lessons; and 
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4. Integrated the lessons into their spiritual reflections that relate to their social 

groups. 

The thesis writer surveyed and selected John Wesley’s sermons with the 

consideration to avoid duplication of using the sermons that are already used in the 

existing discipleship series that is being used by RPACE BOD. The main references used 

for the sermons that were selected are the Bicentennial Edition of the Works of John 

Wesley, Vol 1-4, edited by Albert Outler (1984-1987).  

The initial output, to test its applicability in using at the local church setting, was 

piloted at Taytay United Methodist Church. The participants had given their consents and 

responded to the diagnostic instrument to gauge their understanding of the intended 

content of the material. The implementation, beginning from the orientation and up to the 

collection responses of responses for the Feedback and Evaluation Form, lasted from 

May 6 to June 10, 2022. 

The implementation of the material was done through a combination of zoom and 

face-to-face gathering, based on mutual agreement that is convenient to the majority of 

the participants, considering the timeframe of the thesis writer. Initially, 20 participants 

signified their interest by signing on the Consent Form but only 13 were able to respond 

to the diagnostic survey. Only 10 were able to complete the requirements of the material, 

due to conflict in schedules and failure to comply with the final exam, however, 14 

individuals gave their feedback and evaluation. Those who completed the material were 

certified and consecrated to continue the process in their local church.  

The summary of persons involved in the respective phases of the implementation 

is placed on table 16. 
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Table 16. The phases of implementation and the corresponding number of 

participants in each phase 

 

Phases of Implementation Number of Participants 

Involved 

Signifying their consent 20 

Responded to the diagnostic form 13 

Participants who completed the pilot implementation 10 

Participants who provided their feedback and 

evaluation. 

14 

 

This project aimed to offer a discipleship material that emphasizes the nature of 

social religion based on Wesley’s view. With this intent, the theme of the material is 

about Social Religion toward Social Transformation. By basing the diagnostic questions 

on this theme, the participants were surveyed to provide their views about the elements of 

the social nature of religion. Through the analysis of the responses, the topics or lessons 

that are directly addressed by them are arranged according to how uniformly or precisely 

they are understood by the respondents. The given classifications were, namely: a) Topics 

that generally are understood by the respondents with a certain degree of uniformity and 

easily articulated, b) Topics that are generally defined but have a degree of variation of 

understanding, c) The topics that are most varied in how they are understood and 

expressed. This arrangement shows the level of familiarity of the participants about the 

intended lesson to be offered, and the lessons or topics that are not articulated with a 

highly agreed and common expression by the participants. 

After the implementation, the participants were asked to give their feedback and 

evaluation by using a numerical evaluation and written comments and suggestions. All 

the items have an average numerical rating that does not go below 9, with 10 being the 

highest and 1 as the lowest. Ordering the main categories for the numerical evaluation, 
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from highest to the lowest rating, the result is as follows: first is Impact (9.54), second is 

Integration (9.36), then third is Content (9.07), and the fourth is Interaction (9.05). The 

ratings given by the respondents are relatively high which shows their appreciation, 

respectively in terms of how the implementation of the project impacted them, what they 

gained to integrate what they learned into their spirituality, the cognitive nourishment 

based on the lessons, and the quality of interaction through the instructional process. 

As for the comment and suggestions, the inputs of the respondents were arranged 

into four headings: a) The Experience of The Participants, b) The Insights or Learning 

Gained Through the Lesson Content, c) The Instructional Process with an Emphasis on 

Reflection, d) The Language of the Material and Further Suggestions. The number of 

responses is varied between these headings. The number of comments per category 

shows where the weight of common interest is focused. With the intent of knowing the 

priority of interest, the heading can be ranked from topmost to the least priority: a) The 

Language of the Material and Further Suggestions, b) The Insights Gained Through the 

Lesson Content, c) The Experience of the Participants, and d) The Instructional Process 

with an Emphasis on Reflection. 

 

Comments from the Panel  

 

The panel of the project was composed of Dr. Erlie Sagud (Thesis Adviser), Dr. 

Nativity Petallar (Faculty Reader), Dr. Luther Jeremiah Oconer (External Reader), and 

Dr. Floyd Cunnigham (Academic Dean). They gave substantial input and raised crucial 

questions to enrich the outcome of this project thesis. 

The thesis writer noted to check on the seeming inconsistencies in relation to the 

varying number of initial participants, those who completed the pilot implementation of 



129 
 

 
 

the material, and those who have answered the Feedback and Evaluation Form. To 

address this concern, an additional explanation was incorporated in Chapter III. Not all of 

the participants provided their profile information and diagnostic responses. Also, not 

every respondent was able to finish the course due to conflicts in schedules and other 

commitments. When it comes to answering the Feedback and Evaluation Form, an 

additional 4 participants who did not complete the implementation gave their responses. 

Any degree of familiarity or attachment of the thesis writer with the pilot class 

may affect the outcomes of the implementation and may have biased feedback and 

evaluation. In response to this concern, the thesis writer had no prior working relationship 

with the pilot class before the implementation of the RPACE BOD discipleship program. 

The timeline proposal of the discipleship program of the RPACE BOD and its initial 

implementation coincided with the writing of this project. So far, after the project was 

completed, the thesis writer has no official ministerial relationship with Taytay UMC. 

The project, being an output based on the original sermons of Wesley, was 

considered by the thesis writer as mainly a paraphrased version of the original, with some 

direct quotations. Due to the nature of the output material considering its perceived 

users—lay members of the church—Dr. Luther Oconer, a Wesleyan scholar and one of 

the panelists for this project, remarked that the appropriate description for the project is 

translation instead of a paraphrase. The reason for this is that the updating of the original 

language that was used by Wesley is beyond the process of paraphrasing. Translating is 

the process of converting the original language into a content that can be used in a 

different context. The context wherein this material was first implemented was of great 

consideration in terms of determining how the language was updated.  
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It was pointed out that the material itself contained various footnotes referring to 

the original wordings of Wesley’s sermons. The reason for the footnoted quotes from the 

original work of Wesley is for readers to compare the written output with the original 

words used by Wesley himself, especially for portions that are hard to translate. Despite 

this reason, it was noted by the panel that putting many footnotes to refer to the original 

quotes shows the thesis writer’s over-consciousness not to deviate from the original 

thought. For the panel, the thesis writer must exhibit a sense of authority in the project by 

showing confidence in the written output. With this consideration, the material was 

revised according to the extent of what the thesis writer can translate to lessen the 

original quotes in the footnote section. Since some of Wesley’s original words are 

deemed crucial by the thesis writer and may expand the reading experience of those who 

would use the material by seeing the character of Wesley’s writing style, some of the 

footnoted quotes and direct quotations are maintained.  

The thesis writer relayed that the output will be part of an existing discipleship 

material that was offered in RPACE through its Board of Discipleship. It was fitting to 

ask how this project was chosen and what makes this material different from those that 

are already existing. The response to this crucial inquiry entailed describing the thesis 

writer’s previous consultation with Dr. Dick Eugenio, who acted as the thesis writer’s 

previous thesis adviser. Through Dr. Eugenio, it was made clear to the thesis writer that 

APNTS does not accept projects that are already completely written, so a new material 

must be produced. Due to the thesis writer’s intent to expand the set of materials being 

offered by the RPACE BOD while exploring a new theme that can be used for this 

project, the focus on the social nature of religion considering both the Wesleyan notion of 
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social holiness as predominantly used in the social media and the emphasis on social 

transformation were combined to form a unique prospect that tapped the interest of the 

thesis writer to pursue this undertaking.  

To the thesis writer, the theme about the social nature of religion based on 

Wesley’s teaching would offer a dimension of spirituality that will reinforce United 

Methodist circles in RPACE to understand the Wesleyan message about living out the 

faith with a social orientation. Although there are existing materials tackling the Social 

Principles of the UMC, the thesis writer was inclined to refer to the original teachings of 

Wesley that can be related to the social nature of the Christian faith and the elements that 

are associated with it. The emphasis on this theme was not the focus of the other existing 

materials of RPACE BOD. 

Additionally, the features that were intended to be implemented in this project 

have been adopted to revise the older materials in order to improve their quality, in terms 

of the visual and instructional format. The older materials were revised earlier before the 

completion of the first draft of this material. The enhancement of the previous materials 

can be owed to this project. These explanations were incorporated in Chapter I and also 

in Chapter III. 

Regarding the idea of social religion, the thesis writer was advised to look up the 

meaning of social holiness based on one of Wesley’s descriptions by referring to the book 

Sacred Hymns and Poems and place that definition in the thesis’ section for the 

Definition of Terms. Doing so will signify to the readers the original meaning of the 

social nature of religion as penned by John Wesley. This advice was carried out by the 
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thesis writer. The thesis writer meant to relate the term social holiness with the discussion 

concerning social transformation for this project. 

Through the discussion of the panel, the selection of the pilot class needed further 

exposition. The RPACE BOD tasked the thesis writer to select churches on which the 

conference discipleship program can be implemented. The thesis writer, being the 

previous Chairperson of the RPACE BOD, coordinated with component churches of 

varying sizes. Out of the three local churches, only the Taytay UMC responded 

positively. With that, Taytay UMC was considered to be the pilot church for the 

implementation of discipleship material. 

One of the things that the panel was also interested in is the availability of the 

Leader’s Guide. A Leader’s Guide will upgrade the implementation of the project. 

However, such a guide is not yet written and can be part of the future addition to this 

endeavor. 

Lastly, the analysis and interpretation of pertinent aspects of the project were 

advised to be presented in Chapter IV: Concept. The summaries of their discussions are 

advised to be placed in this chapter. 

 

Recommendations 

 

Based on the Feedback and Evaluation Form, the thesis writer enhanced the 

material by improving the language by translating the content into a simpler construction. 

Additionally, the observation of Dr. Dick Eugenio about the quality of transition in the 

written discussions in portions where there were abrupt and seemingly disjointed 

explanations was addressed in the revision by expanding the thoughts contained in the 
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lesson and strengthening the connection of adjacent explanations contained in each write-

up. 

Dr. Luther Oconer recommended that the numerous footnotes containing direct 

quotes as a measure to verify the translation in the volume, reveal a self-conscious 

attitude of the thesis writer. He suggested removing those footnotes and increasing the 

thesis writer’s sense of authority over his written output. This recommendation was 

applied to the final output, however, the thesis writer maintained a number of Wesley’s 

wordings in the footnotes that are descriptive of Wesley’s setting and notions that the 

thesis writer deemed beneficial for the readers. As such, some of Wesley’s comments and 

illustrations relating to available ideas and conventions during his time were retained. 

 Additionally, Tagalog and Youth Versions of the material are requested by the 

respondents. The thesis writer is interested to continue the creation of these suggested 

versions. The thesis writer envisions recruiting interested individuals, who have a passion 

for both discipleship and producing materials for the church, to craft these suggested 

materials. 

This manuscript was proofread by Mrs. Elen Joy Elata-Bruza prior to the proposal 

defense and finally by Miss. Adah Abigail G. Mentuda (see Appendix U). 

The revised material begins on the next page. The pages of the material are 

extracted from its PDF version and are placed in the last portion of this chapter. The 

extracted pages are attached using a landscape format and are arranged side by side 

according to sequence to minimize the number of pages of this manuscript. The overall 

quality of the material can be enhanced with future use. Modifications can be made for 

instructional adjustments and improvements in translation.  
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The Discipleship Material: Social Religion  

Toward Social Transformation 
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APPENDIX A 

PORTION OF THE EDITED SUMMARY OF THE APPROVED ACTIONS  

DURING THE RPACE 11TH REGULAR SESSION 

 

The Way United Methodist Church 

February 19-21, 2020 

 

BOARD OF DISCIPLESHIP 

By: Rev. Jonathan B. Loscos 

Voted 2020 – 055: to refer the idea of producing the discipleship materials to the DCM of 

MEA.  

Voted 2020 – 056: to allow the BOD to choose three local churches to pilot test the 

discipleship process. 

 

 

 

Prepared by:  

 

Roxanne L. dela Pena 

Conference Secretary 
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APPENDIX B 

THE LIST OF LESSONS BASED ON JOHN WESLEY’S SERMONS  

THAT ARE INCLUDED IN THE EXISTING  

RPACE BOD DISCIPLESHIP SERIES 

 

Volume 1: Faith and Progressing Salvation 

1. The Image of God 

2. Original Sin 

3. The One Thing Needful 

4. The Almost Christian  

5. Awake Thou that Sleepest 

6. The Way to the Kingdom 

7. The Scripture Way of Salvation 

8. Salvation by Faith 

9. Justification by Faith 

10. The New Birth 

11. Witness of The Spirit (Discourse 1) 

12. Marks of the New Birth 

 

Volume 2: The Stewardship of Faith 

1. The Spirit of Bondage and of Adoption 

2. The Great Privilege of Those that are Born of God 

3. The Lord Our Righteousness 

4. On Working Out Our Own Salvation 

5. On Sin in Believers 

6. The Repentance of Believers 

7. The Means of Grace 

8. The Good Steward 

9. The Use of Money  

10. On Zeal 

11. Self-Denial 

12. Christian Perfection 

 

Volume 3: God-Centered Mission and the Duty to Witness  

1. The Unity of the Divine Being 

2. The Omnipresence of God 

3. The Original Nature, Property and Use of The Law 

4. Free Grace 

5. God’s Love to Fallen Man 

6. A Caution Against Bigotry 

7. Catholic Spirit 



232 
 

 
 

8. Scriptural Christianity 

9. The End of Christ’s Coming 

10. On Living Without God 

11. The Great Assize 

12. The New Creation 

 

Volume 4: Spiritual Examination, Inner Healing and Breakthroughs  

List of sermons converted as main lessons. 

1. The Deceitfulness of the Heart  

2. Wandering Thoughts 

3. The Wilderness State  

4. Heaviness through Manifold Temptations 

5. The Nature of Enthusiasm 

6. The Witness of Our Spirit 

7. The First Fruits of the Spirit 

8. On Family Religion 

9. Upon the Lord’s Sermon on the Mount, 

Discourse 7 

10. The Cure of Evil-Speaking  

11. The More Excellent Way 

12. On Perfection 

 

List of sermons converted as part of devotional materials. 

13. The Righteousness of Faith  

14. Circumcision of the Heart 

15. The Witness of the Spirit II 

 

Other reading resources: Wesley’s sermons in their original form. 

16. Spiritual Idolatry 

17. Spiritual Worship 
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APPENDIX C 

ENDORSEMENT BY REV. BENER AGTARAP, PHD. 

An Endorsement Letter for the 

Rizal Philippines Annual Conference East Discipleship Materials 

 

Rev. Bener Baysa Agtarap, Ph.D. 

Executive Director, Community Engagement & Church Planting/Path 1 

Director, Connectional Mobilization,  

Discipleship Ministries 

The United Methodist Church 

 

In this collection of discipleship materials based on selected sermons of John 

Wesley, it offers spiritual, theological, and biblical foundations and practical 

appropriations of John Wesley’s teachings and practices of the early Methodist 

movement in our world today for our mission of making disciples of Jesus Christ for the 

transformation of the world. This discipleship series will significantly help equip, engage, 

and unleash the power of the people called United Methodists to actively participate in a 

disciple-making movement in the name of Jesus’ love. It is an indispensable teaching 

resource on discipleship that every follower of Christ Jesus must read, study, and make 

an integral part of their discipleship journey. 

 

In the book, “Ready, Set, Plant: The Why and How of Starting New Churches,” 

written by my colleague and me, I wrote: “As a disciple of Jesus, your purpose in life is 

to fulfill the mission of God that is all human beings, and all of creation should be filled 

with the love of God. This love is a gift from God (John 3:16). God showed his love: “He 

sent his one and only Son into the world that we might live through him” (I John 4:9). If 

your desire is to follow Jesus, your mission is “to do the will” who sent you (John 6:38). 

Your mission is far greater than your denomination’s missional mandate, or even your 

wildest aspirations and dreams. Your primary mission is God’s mission Before his 

departure, Jesus left his disciples with a commission to “go and make disciples.” He 

departed with an assurance that his disciples will take responsibility for the continuation 

of the good work of sharing the love of God to all God’s children in the world. He 

believed in this bunch of disciples as leaders who will lead in this effort of disciple 

making as a strategy for advancing the Gospel. An effort that is grounded in the love of 

God, and powered by the Spirit of the Risen Christ that is living and life-giving.” 

 

Today billions of Christ’s disciples can be found in every corner of the earth. 

They are known by their love through their work of mercy and justice. They participate in 

the life and ministry of faith communities or churches that embody the life-changing 

Gospel of Jesus Christ. To participate as God’s agents in the work of God in the church 
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and the world, both clergy and lay leaders of our churches must work together in 

fulfilling the mission of making disciples and transforming the world. This discipleship 

series offers a significant way to guide, encourage, and equip our church leaders for their 

efforts of forming world-changing disciples of Jesus Christ. 
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APPENDIX D 

ENDORSEMENT BY REV. JOHN MANALO 

I am highly recommending the work of Rev. Jonathan Leo Belen Loscos as a 

resource material in the Disciple-making Process and Membership Formation. A well-

researched document about Wesleyan tradition and heritage. Notes and sermons of John 

Wesley were the prime materials. Currently used by the Rizal Annual Conference East as 

a contextualized Discipleship resource. 
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APPENDIX E 

LETTER OF REQUEST FOR VALIDATION 

 

Date: ____________________ 

 

Dear _____________________., 

 

I am writing this letter to request for a validation of the content of my project 

thesis under the MA of Religious Education in Asia Pacific Nazarene Seminary. My 

project thesis is the creation of a discipleship series that is focused on the social nature of 

religion based on selected sermons of John Wesley. It is entitled “Social Religion Toward 

Social Transformation.”  

One of the requirements of my thesis proposal panel is that the contents of the 

discipleship series should be validated by a Wesleyan expert. I am writing to you this 

request since you are an expert in the field of Wesleyan studies. 

I would also like to inquire about any professional liabilities from me such as 

honoring your expertise through your professional fee. 

I am hoping for your favorable response despite your busy schedule. Your help 

will mean so much to me as I pursue the completion of my academic requirements. 

May the Lord bless you in your ministries. 

 

Rev. Jonathan Leo Belen Loscos  

Researcher  

Asia Pacific Nazarene Theological Seminary 
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APPENDIX F 

LETTER OF INVITATION TO THE ADMINISTRATIVE PASTOR 

 

Date:_______________ 

 

Dear Rev. Pud Peralta,  

Greeting in the name of our Lord and Savior Jesus Christ!  

I am your colleague in the ministry of our Lord’s vineyard. As of the moment I 

am taking-up Master of Religious Education at Asia Pacific Nazarene Theological 

Seminary. As part of my study, I am carrying out a project thesis entitled “A Discipleship 

Series on Social Transformation Based on John Wesley’s Selected Sermons for the Rizal 

Philippines Annual Conference East of the United Methodist Church” to complete my 

program. The outcome of this project will be presented to a thesis panel.  

The purpose of this project thesis is to create accessible material for local 

churches about social transformation based on John Wesley’s sermon. The output of this 

material is intended to help cater to the social concerns of the members of our church 

through the Wesleyan vision of social holiness. The material will be proposed to the 

Rizal Annual Conference East to be used for its local churches as a standardized and 

uniform discipleship resource for leadership equipping.  

Since Taytay UMC has been undergoing a discipleship process that is sponsored 

by the Annual Conference, I am inviting you and the member of your church who are 
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currently participating in the discipleship program of the Rizal Philippines Annual 

Conference East to be part of this project. As such, this will include weekly sessions with 

you and members of your church.  

Your positive response will assist this study in a significant way. I am requesting 

your support and consideration. Thank you very much.  

 

 

Rev. Jonathan Leo Belen Loscos  

Researcher  

Asia Pacific Nazarene Theological Seminary 
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APPENDIX G 

FOCUS GROUP SCRIPT 

English 

Self-introduction and the intention of the project. 

• Personal introduction and acknowledgment  

• Sharing the purpose of the project  

A blessed day to all. I am Jonathan Leo Belen Loscos and I am here with you to 

present a project that would help the Rizal Philippines Annual Conference in 

terms of producing a discipleship material concerning the topic of Social Religion 

toward Social Transformation through selected sermons of John Wesley. 

The intended outcome of the project is to create a discipleship series that will be 

used for weekly sessions that will discuss John Wesley’s views about religion’s 

relationship with society. There will be twelve lessons in the volume that we are 

going to use. 

Those who will complete the program will be given a Certificate of Completion. 

Discussing and sharing the consent form. 

• The consent form will be presented  

• A link for the online version of the Consent form will be shared  

 

Your participation in this project is helpful for enhancing the approach in the 

creation of the discipleship series. I want to secure your permission and know if 

you have personal questions about this project. We can achieve that by giving you 

consent forms. 

Thank you for answering the consent forms I hope that this endeavor will be 

helpful to all of you. 

Discussion and sharing the diagnostic instrument for participants and other instructional 

concerns. 

• Explaining the diagnostic instrument 

• Sharing an online link for the diagnostic instrument 

• Set deadline for filling-out the form. 
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To help in the making the lesson content more appropriate for your use, I will 

share a diagnostic instrument for you to answer. Your inputs will greatly help in 

the nature and content of instruction. 

In this pilot class, there will be opportunities to discuss your reflection and 

interact with other participants once the formal lessons are discussed. There will 

also be enrichment questions for relating what you understand about Wesley’s 

view in relation to your social experiences and observations. 

I encourage you to have a personal journal for the lessons on which you can write 

concepts and words that you will learn from each lesson. After all the lessons 

have been discussed, there would be an evaluation of what you have learned and 

your personal take-aways from the sessions. 

 

Clarifying the utilization of virtual means for the discipleship sessions and attendance. 

• Clarifying the means of implementation 

• Setting a dedicated link for the equipping session. 

 

Since we have been accustomed to using online means as a way of gathering due 

to the pandemic, we will utilize Zoom for our sessions. I will send the link before 

our sessions and also of the materials once they become available. 

We will be collecting your attendance in order to monitor your participation. We 

will use the online application “MyAttendanceTracker.com” for recording. It is 

essential that you comply with attendance for you to be recognized as having 

completed the material. 

 

Closing the session:  

• Wrap-up 

• Create excitement for the succeeding meetings. 

• Prayer  

 

Thank you for attending our session today. I hope you are excited to be part of 

this project. If have any questions that may arise during the week, you may raise 

them to our next session. 

 

Let us all pray. 

Focus Group Script adapted from Dr. Nehemiah Bathula (2020, 251-254)  
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Tagalog 

Pag-papakilala ng sarili at ang pagbabahagi ng intensiyon ng proyekto. 

• Personal na pagpapakilala at pagkilala 

• Pagbabahagi ng layunin ng proyekto 

Isang mapagpalang araw sa lahat. Ako si Jonathan Leo Belen Loscos. Naririto ako 

sa inyo upang maghatif ng isang proyekto na makakatulong sa Rizal Philippines 

Annual Conference sa mga tuntunin ng paggawa ng materyal sa pagsidisipulo 

tungkol sa paksa ng Social Religion toward Social Transformation sa 

pamamagitan ng mga piling sermon ni John Wesley. 

Ang nilalayon na resulta ng proyekto ay lumikha ng isang serye ng pagdidisipulo 

na gagamitin para sa lingguhang mga sesyon na tatalakay sa mga pananaw ni 

John Wesley tungkol sa kaugnayan ng relihiyon sa lipunan. Magkakaroon ng 

labindalawang aralin sa volume na gagamitin natin. 

Mabibigyan ng Certificate of Completion ang makaka-kumpleto sa programming 

ito. 

Pagtalakay at pagbabahagi ng consent form. 

• Ipapakita ang form ng pahintulot 

• Ibabahagi ang isang link para sa online na bersyon ng Consent Form 

Ang iyong pakikilahok para sa proyektong ito ay makatutulong para sa paglikha 

ng serye ng pagdidisipulo. Gusto kong i-secure ang iyong pahintulot at malaman 

kung mayroon kang mga personal na tanong tungkol sa proyektong ito. 

Makakamit iyon sa pamamagitan ng pagbibigay sa inyo ng mga forms na maari 

ninyong sagutan upang masiguro ang inyong sariling pahintulot sa pagdalo. 

Salamat sa pagsagot sa mga form ng pahintulot Umaasa ako na ang pagsisikap na 

ito ay makakatulong sa inyong lahat. 

Pagtalakay at pagbabahagi ng diagnostic instrument para sa mga kalahok at iba pang mga 

pag-aalala sa pagtuturo 

• Pagpapaliwanag ng diagnostic instrument 

• Pagbabahagi ng online na link para sa diagnostic instrument 

• Itakda ang deadline para sa pagpuno ng form. 

Upang makatulong sa paggawa ng nilalaman ng aralin na mas angkop para sa 

inyong paggamit, magbabahagi ako ng diagnostic instrument para sa iyo upang 

sagutin. Malaki ang maitutulong ng iyong mga input sa kalalabasan, at 

pamamraan ng pagtuturo ngmga lessons na nakapaloob sa programming ito. 
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Sa pilot class na ito, magkakaroon ng pagkakataon na talakayin ang iyong 

pagmumuni-muni at makipag-ugnayan sa ibang mga kalahok kapag napag-usapan 

na ang mga pormal na aralin. Magkakaroon din ng mga katanungan sa 

pagpapayaman para sa pag-uugnay ng kung ano ang naiintindihan mo tungkol sa 

pananaw ni Wesley kaugnay ng inyong mga karanasan sa lipunan at mga 

obserbasyon. 

Hinihikayat kita na magkaroon ng personal na journal para sa mga aralin kung 

saan maaari kang sumulat ng mga konsepto at salita na matututuhan mo mula sa 

bawat aralin. Matapos matalakay ang lahat ng mga aralin, magkakaroon ng 

pagsusuri sa iyong natutunan at sa iyong mga personal na kinuha mula sa mga 

sesyon.  

Paglilinaw sa paggamit ng mga virtual na paraan para sa mga sesyon at pagdalo. 

• Paglilinaw sa mga paraan ng pagpapatupad 

• Pagtatakda ng nakalaang link para sa sesyon ng equipping. 

Dahil bahagi na ang online na pamamaraan ng pag daraso ng maraming mga 

gawain sa simbahan dahil sa pandemya, gagamitin natin ang Zoom para sa ating 

mga sesyon. Ipapadala ko ang link tuwing kailangan natin magdaos nggawain pati 

na din ang materyal kapag available na ang mga ito. 

Kukunin namin ang iyong attendance upang masubaybayan ang iyong 

pakikilahok. Gagamitin namin ang online na application na 

"MyAttendanceTracker.com" para sa pag-record. Nahalaga ang pagdalo para 

mabigyan ng Certificate of Completion.  

Pagsasara ng sesyon. 

• Pag-talakay sa kabuuang nangyari 

• Lumikha ng pananabik para sa mga susunod na pagpupulong. 

• Panalangin 

Salamat sa pagdalo sa aming sesyon ngayon. Sana ay nasasabik ang lahat na 

maging bahagi ng proyektong ito. Kung mayroon anumang mga katanungan na 

maaaring lumabas sa linggo, maaari mong iharap ang mga ito sa aming susunod 

na sesyon. 

Magdasal tayong lahat. 
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APPENDIX H 

CONSENT FORM FOR THE PARTICIPANTS OF THE DISCIPLESHIP  

SESSIONS IN TAYTAY UNITED METHODIST CHURCH 

 

You are being asked to participate in the Discipleship Sessions about the social 

nature of religion toward social transformation based on John Wesley’s selected 

sermons 

• This is a project of Jonathan Leo Belen Loscos for his Master of Arts in Religious 

Education project thesis as a student at Asia Pacific Nazarene Theological Seminary. 

This project is a requirement to fulfill his master’s program under the supervision of 

Dr. Erlie Bang-as Sagud. 

• This project intends to create an accessible material for local churches about the 

social nature of religion toward social transformation based on John Wesley’s 

sermon. The output of this material is intended to help cater to the social concerns of 

our members according to the Wesleyan vision of social holiness. The material will 

be proposed to the Rizal Annual Conference East in order to be used for its local 

churches as a standardized and uniform discipleship resource for leadership 

equipping.   

 

What will I be asked to do? 

• You will be asked to fill up forms for your basic information, understanding of 

faith as a social religion, and instructional interests by answering the form: 

DIAGNOSTIC INSTRUMENT FOR THE PARTICIPANTS. 

• You will be asked to attend the weekly sessions of the discipleship series. 

• Lastly, you will be asked to give your feedback through an evaluation form at the 

end of the implementation of this project. 

 

How long will this project take? How often will we meet for the project? 

• This project contains 12 lessons and a meeting for an evaluation. The weekly 

session can contain 1-3 lessons depending on the time constraints and availability 

of schedules, or based on the targeted timeframe for the completion of this project 

with the pilot class. 

 

One Lesson 

per Session 

Two Lessons per 

Session 

Three Lessons 

per Session 

Others 

13 weeks 7 weeks 5 weeks 2-Day Retreat, etc. 
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Will you be audio recording or taking photographs of our sessions?  

• The sessions will not be recorded. Only photographs will be taken as proof of our 

sessions. 

 

What will be done with the photographs? 

• The photographs will be used for presentation and reporting to the Rizal Philippines 

annual Conference East to justify the feasibility of the project as discipleship material 

for local churches. 

• These photographs will be stored on my laptop but they will also be posted on social 

media as casual updates for our social media accounts. 

 

How will the information from this project be used? 

• The information from this project will be essentially used for the improvement and 

projects of the discipleship program of the Rizal Philippines Annual Conference East. 

Your inputs, suggestions, and feedback will be handled for possible enhancement of 

the material. These will be reported to the Rizal Philippines Annual Conference East. 

 

Are there any risks involved with taking part in the project? Will I feel 

uncomfortable? 

• Involvement in the project should not pose any threat to your well-being. As for the 

weekly sessions, there is no perceived situation that would put you in direct contact 

with anything that would harm you. 

 

What will I get out of taking part in the project? Will I get paid? 

• You will not be monetarily compensated but your participation will be recognized by 

the church and will be given a Certificate of Completion. Also, a participant’s copy of 

the material for each lesson will be given to you electronically. 

 

Do I have to pay for anything to take part in the project? 

• You have nothing to pay for this project. 

 

Will people know that I took part in the project? 

• Yes, people will know that you took part in the project for this endeavor will be 

reported in the Rizal Philippines Annual Conference East. 

 

Do you have to participate? 

• Yes, you need to participate in order to prove the feasibility of this study. However, 

you may opt not to continue if you have hindrances that stop you from attending. 

 

Has this study been approved? 

• You won’t be invited to this project if there is no approval from the Asia Pacific 

Nazarene Theological Seminary. The implementation of this can only be when the 

seminary has given the go signal for this project to proceed. 

 

What if I have questions about the project? 

• If you have questions, kindly don’t hesitate to contact the researcher:  
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• Facebook Messenger: Jonathan Leo Belen Loscos 

• Email: jonathanleobl@gmail.com 

• Cellphone number: 09255567267 

• You may also reach the supervising adviser: Dr. Erlie Bang-as Sagud through 

esagud@apnts.edu.ph 

 

What will happen next?  

• If you agree to participate in this study, you need to sign the consent form that we 

discussed. Your responses will be kept for recording purposes. This project is 

intended for members of local churches preferably leaders who are undergoing the 

discipleship program of the Rizal Philippines Annual Conference East. If you have 

any concerns, you may raise them any time to the researcher, Jonathan Leo Belen 

Loscos. Please read the last Statement of Consent carefully. If you decide to be part 

of this project, kindly write your name, put your signature, and also the date on the 

corresponding spaces below. A copy of the form will be given to the participants. 

 

Statement of Consent 

I understand the procedures described above. All my concerns were given clear 

answers and I am willing to participate in this project. A copy of this form is given to me. 

I understand that the information that I give concerning my demographic 

categorization, feedback, and photographs will be used for reporting and presentation. 

 I understand that the photographs during the sessions will be stored on the laptop 

of the researcher and will also be shared on social media.  

 

_______________________________ 

Participants signature  Date 

 

 

______________________________ 

Participant’s Printed Name 

 

Consent Form for Participants of The Discipleship Sessions in Taytay United Methodist 

Church adapted from Dr. Nehemiah Bathula (2020, 242-244). 

 

  

mailto:jonathanleobl@gmail.com
mailto:esagud@apnts.edu.ph
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APPENDIX I 

NOTIFICATION OF REVIEW APPROVAL BY THE ASIA- 

PACIFIC NAZARENE THEOLOGICAL SEMINARY  

INSTITUTIONAL REVIEW BOARD 
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APPENDIX J 

DIAGNOSTIC INSTRUMENT FOR THE PARTICIPANTS  

Part 1: Participant’s Profile 

Name: 

Age: 

Address: 

Educational attainment: 

Number of years as a member of the United Methodist Church: 

Lay Organization: 

Church position: 

  

Part 2: Lesson Content 

A: The Properties of Social Religion 

1. How would you explain Christianity as a social religion? 

2. How does social holiness manifest through the Christian faith? 

3. What is your understanding of the word Mammon? 

4. How is it impossible to simultaneously serve God while conforming to the world? 

5. How did Jesus attain the fulfillment of the moral law? 

6. What defines the least or the greatest in God's Kingdom? 

7. What are the properties of love toward people? 

8. What are the characteristics that believers tend to focus on in the absence of love? 

 

B: The Person in Social Engagement 

1. What can believers gain if they visit people who are suffering from sickness? 

2. What is the reason why rich people have little sympathy for the poor? 

3. How can we naturally determine what is morally right or wrong? 

4. What do you think are the functions of our conscience? 

5. How does judging others become contrary to love? 

6. What can be a basis for a pure and genuine morality? 

7. What are reasonable considerations that may have Christians to discontinue their 

conversations with others? 

8. What can be a possible consequence when the godly become equally yoked with 

the ungodly? 

 

C: The Process of a Social Faith 

1. What do you think is/are the common root/s of social miseries that people 

experience? 

2. What can people do to save their nation from perishing? 

3. What are the things that religion ought to uniformly guarantee? 
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4. How can believers say that God is speeding up toward the renewal of the whole of 

humankind? 

5. How can Christians become moral agents while being holy and happy? 

6. How does God's kingdom generally spread here on earth? 

7. How does Christianity have little effect on people even in places where 

Christianity itself is accepted? 

8. Why is self-denial not entirely practiced by Christians? 

 

Part 3: Instructional Interest 

9. What are your interests in participating in the discipleship project? 

10. How many minutes are you willing to allow for each lesson? 

11. What do you think are features or elements of a lesson that will make you more 

conducive to learning? 

12. Kindly enumerate the expectations and considerations that have for this 

discipleship project 
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APPENDIX K 

FEEDBACK AND EVALUATION FORM 

 

Participants are to assign a rating for each element according to the given rating 

scale. They may rate by placing a mark the under the numerical rating they think is 

appropriate for each item. The higher numbers indicate higher rating while lower numbers 

indicate lower rating. 
AREAS FOR EVALUATION (low)                RATING SCALE                (high) 

CONTENT 1 2 3 4 5 6 7 8 9 10 

• Appropriateness of the lessons 
contained in the series 

          

• Organization and sequencing of 
lessons 

          

• Comprehensiveness of the lesson 
discussion 

          

• Clarity of language            

AVERAGE           

IMPACT 1 2 3 4 5 6 7 8 9 10 

• Relatability to experience           

• Enhanced interest about the social 
character of Wesleyan spirituality 

          

• Increased appreciation of Christianity 
as a social religion 

          

• Spiritual insights gained from the 
lessons 

          

AVERAGE           

INTERACTION 1 2 3 4 5 6 7 8 9 10 

• Enthusiasm as a participant           

• Conduciveness of the session format 
for sharing and reflection 

          

• Level of attention during discussions           

• Phasing of the discussion           

AVERAGE           

INTEGRATION 1 2 3 4 5 6 7 8 9 10 

• Applicability of the lessons and 
reflections to personal faith 

          

• Clear resolutions for issues that are 
raised in the lessons. 

          

• Lessons can be related/relayed to 
social groups and communities 

          

• Confidence gained to express how 
Christian can be socially involved 

          

AVERAGE           

COMMENTS AND SUGGESTIONS: 
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APPENDIX L 

LIST OF JOHN WESLEY’S SERMONS USED FOR THE DISCIPLESHIP SERIES: 

SOCIAL RELIGION TOWARD SOCIAL TRANSFORMATION  

 

1. Upon Our Lord’s Sermon on the Mount, 4 

2. Upon Our Lord’s Sermon on the Mount, 9 

3. Upon Our Lord’s Sermon on the Mount, 5 

4. On Charity 

5. On Visiting the Sick 

6. On Conscience  

7. Upon Our Lord’s Sermon on the Mount, 10 

8. In What Sense Are We to Leave the World 

9. National Sins and Miseries 

10. Of Former Times 

11. The General Spread of the Gospel 

12. The Causes of Inefficacy of Christianity 
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SIGNED REVIEW BY REV. DICK EUGENIO, PHD
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MEET-UP PHOTOS AND REVIEW BY REV. DAVE PASCUA, PHD 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
Jonathan, 
I have been busy with some urgent things pertaining to my retirement. I read your work and I find 
them faithful to our Wesleyan Heritage. You are a good writer and I hope that you keep writing so 
that we can re-root our congregations in this heritage. I commend your work for discipleship 
programs of United Methodist congregations. It has been a joy to know that your interest in 
Wesleyan Theology has been high and passionate. Continue in this path. Scriptural Christianity 
as Wesley taught it can be unpopular but it will always be the right path to take. A writer and a 
thinker like you must always be patient in sowing the good seeds. May God bless you. 
Dr. David P. Pascua 
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SAMPLE OF THE SCANNED SIGNATURE PORTION OF THE CONSENT FORM  

 



259 
 

 
 

 

 

APPENDIX Q 

RESPONDENTS’ CORRESPONDING CODE NAMES 

 

 Designated Code Name  Participant’s Name 

1 Participant 1 Carreon, Lilian 

2 Participant 2 Tamayo, Jocelyn 

3 Participant 3 De Leon, Maria Florentina 

4 Participant 4 Defensor, Merle 

5 Participant 5 Uy, Maria Lolita 

6 Participant 6 Alcantara, Rhodora 

7 Participant 7 Cruz, Pamela 

8 Participant 8 Crisosotomo, Jay Bhee 

9 Participant 9 Reyes, Adelina 

10 Participant 10 Atanacio, Angelina 

11 Participant 11 Rev. Amble, Minerva 

12 Participant 12 Naval, Zenaida 

13 Participant 13 Aguilar, Bethsaida 

14 Participant 14 Castorillo, Victoria 

15 Participant 15 Cayetano, Angeline 

16 Participant 16 Cruz, Rachel 

17 Participant 17 Rev. Peralta, Prudencio 

18 Participant 18 Rev. Tapucar, Anthony 

19 Participant 19 Dss. Magsino, Maricel 

20 Participant 20 Dss. Dela Pena Roxanne 
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APPENDIX R 

SAMPLE POWERPOINT PRESENTATION 

 LESSON 1: “UPON OUR LORD’S SERMON ON THE MOUNT, 4”  
 

 



261 
 

 
 



262 
 

 
 



263 
 

 
 



264 
 

 
 



265 
 

 
 



266 
 

 
 



267 
 

 
 



268 
 

 
 



269 
 

 
 

 

 
 

 

 

 

 



270 
 

 
 

 

 

APPENDIX S 

PICTURES OF CERTIFICATION AND CONSECRATION  

IMAGES COURTESY OF DR. MARIA LOLITA UY 

 

Consecration 

 

Pilot Class Holding their Certificates 
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TEMPLATE OF THE CERTIFICATE OF COMPLETION 
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CERTIFICATES OF PROOFREADING 
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